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LOOKING FOR A GREAT SYNTHESIS
PHILOSOPHY AROUND 1900

Ulrich SIEG

The world as it was around 1900 has become alien to us. Fifty years ago the American

historian Barbara Tuchmann observed that the First World War "lies like a band of

nl

scorched earth dividing that time from ours."' Not much has changed since then. It is

still difficult to study this time and do justice to all the various problems and hopes
they had at the outset of the 20th century. While it is certainly true that historians
should not construct their narratives with a single aim in mind, it is equally unhelpful

to ignore what we already know about how history has played out. It is this very

0 Ulrich SiEG, Marburg University. The text was presented as special lecture at the 3rd general meeting
of the International Association for Inoue Enryo Research in 2014. I would like to dedicate this essay
to Prof. Dr. Kinichi Ogura, who established the tie between Marburg historians and the Toyo Univer-
sity. For their invaluable help I would like to thank Anne C. NAGEL, Uwe DATHE and Rainer
ScHuLzER. For his precise translation of the German manuscript, I am thankful to Wolfram KANDLER.

! Barbara TUCHMANN. The Proud Tower: A Portrait of the World before the War, 1890-1914 (New
York, 1966), xiii.
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knowledge that enables us as historians to interpret and to assess in a way that contem-
poraries could not.

The cultural climate around 1900 was rather unclear. Many of the contemporaries
were full of praise for the rapid technological progress that had brought people closer
together, added to their wealth, and increased their life-expectancy. Accordingly, you
could find many a self-confident advocate of various scientific or political 'Weltan-
schauungen' that shared a certain utopian quality. On the other hand there was no deny-
ing the underbelly of globalization. The middle-classes were wondering how much
longer Europe could prevail over the world, or which upheavals would be caused by
the social problems experienced by the great industrial nations.” And the desire for
clear-cut and meaningful world views grew everywhere.

Today's historians should aim for a balanced judgment, which is not an easy task
when looking at an era oscillating wildly between vibrant joie de vivre and oppressive
angst.® Fascinating ideas and utopian designs originated early in the 20th century and
still give us a lot to think about today. Even the political world order of the time that
seemed so obsolete during the years of the Cold War regained much of its relevance.
Furthermore there are complicated hermeneutic tasks. For instance, around 1900 palpa-
ble conflicts of interests tended to be formulated in a highly stylized language. Due to
this, it is far from easy to identify the historically crucial forces.

Much the same is true for the great philosophers of the turn of the century, who,
for the most part, preferred a language rich with metaphors and broad generalizations.
They were all competing in an ever overheating market of "Weltanschauungen,' linking
their analysis of current trends with far-reaching predictions. Accordingly, they pre-
sented ideas more bold than verifiable, seeking wide-spread approval rather than ensur-
ing precise reasoning. As important as it may be to assess the limited rationality of
their designs—it is equally important to trace the reasons for their erstwhile success.*

I will approach this vast topic in four steps. Firstly I shall look at Herbert Spencer
and his concept of evolution, which in the 1860s was considered to be a successful
combination of idealism in the spirit of Hegel and modern natural sciences (I). The op-

posing point of view was taken up by German epistemologists and I will introduce

2 For the rapid changes on the eve of World War One cf. Eric HoBsBAWM. Das imperiale Zeitalter,
1875—-1914 (Frankfurt, 2004); for a global perspective cf. Jiirgen OSTERHAMMEL. Die Verwandlung
der Welt: Eine Geschichte des 19. Jahrhunderts (Munich, 2009).

3 Cf. Philipp BLoM. Der taumelnde Kontinent: Europa 1900—1914 (Munich, 2008).

4 Cf. the extensive analysis by J[ohn] W. Burrow. The Crisis of Reason.: European Thought, 1848—
1894 (New Haven / London, 2000). As a case study cf. chap. 4 of Ulrich SIEG. Geist und Gewalt:
Deutsche Philosophen zwischen Kaiserreich und Nationalsozialismus (Munich, 2013).
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their ideas using the Neo-Kantian philosopher Paul Natorp by way of example (II).
Thirdly I will deal with Rudolf Eucken who thought of himself as being a modern syn-
thesis of Hegel and Kant and who enjoyed international renown after being awarded
the Nobel-prize for literature in 1908 (I1I). Using this as a backdrop I will describe and
analyze why Inoue Enryd campaigned so emphatically for the reception of western
philosophy in Japan (IV). Finally I shall attempt to characterize the philosophical con-
cepts that were predominant around 1900 and to explore the reasons for their swift dis-

appearance after the First World War.

The British philosopher and sociologist Herbert Spencer ranked among the most influ-
ential thinkers of the second half of the 19th century. He was an ardent follower of
Darwin and conveyed to his readers the credo that the success of the natural sciences
had but a single root. He promised to unify human knowledge. His universal "principle
of evolution" was supposed to not only explain the world's natural history but also to
put in order the insights produced by modern science.’ Accordingly, "diffuse" and
"overreaching" are two terms which come to mind when looking at his definition of
evolution "to which he gave the highest general sense possible, incorporating not only
organisms but the inorganic and the social."®

Spencer expounded his ideas in his monumental System of Synthetic Philosophy.
Between 1860 and 1896, for no less than thirty-six years, he incessantly labored to fin-
ish his opus magnum. It consists of fifteen volumes and emphasizes evolution's impor-
tance not only for the natural world but also for the development of human society.
Spencer agreed with Lamarck's opinion that evolution is influenced by the environment
and he highlighted the value of social statistics for explaining human behavior. A great
sense of optimism permeates his work that relied equally on strict reasoning as well as
on empirical evidence. For instance, Spencer, a staunch liberal, was convinced that in
the long run the state would lose almost all influence. He argued that every day people
would get better at using their freedom sensibly so that regulations could be dispensed

with more and more.”

5 Ferdinand FELLMANN, ed. "Positivismus," in Geschichte der Philosophie im 19. Jahrhundert: Posi-
tivismus, Linkshegelianismus, Existenzphilosophie, Neukantianismus, Lebensphilosophie (Hamburg
1996): 15-98, see 68 et seq.

6 Burrow. Crisis of Reason (see note 4), 45.

7 Cf. Herbert SPENCER. System der synthetischen Philosophie, trans. B. VETTER (Stuttgart, 1875), vol.
11, ch. 29. For Spencer's decades-long work on his philosophical system cf. David WHILTSHIRE. The
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Despite its cumbersome style, Spencer's contemporaries, having experienced the
progress of human knowledge and the many blessings of technology, embraced his
work. By the end of the century, however, an increasing number of critical voices could
be heard asking whether it really was possible to encompass the whole of humanity's
knowledge in only one philosophical system. Bernhard Lewes, a friend of Spencer's,
ironically observed, "With Spencer, everything is continually evolving except his own
theories."® Lewes believed it to be unfeasible to fit all of the scientific disciplines, ever
transforming and diversifying, into a categorical framework that dated back to the mid-
dle of the 19th century.

Even Spencer himself began to doubt his own optimistic outlook. He was alarmed
by the idea of the "heat death of the universe" that stemmed from the second law of
thermodynamics and he wondered whether the historical process really would con-
clude sensibly.” He was, however, unfaltering in his utilitarian belief that "the greatest
happiness of the greatest number" was a worthwhile objective. And he was certain that
the state would soon wither away, since only the rationale of the market could sustain
progress and ensure individual freedom. At the height of imperialism, when the world
was getting ever smaller and conflicting interests between different states became ap-
parent everywhere, this appears to be a view strangely removed from reality. It did not
even begin to allow for the tremendous power nationalism was exerting over people's
hearts and minds. By 1900 all had become quiet around Spencer. Apparently, his belief
in progress, inspired by Hegel and counting on Darwin's theory of evolution without

foregoing the importance of individual freedom, had finally outlived itself.

II.

At the turn of the century central European philosophy was dominated by epistemolog-
ical concepts. To name but one example, August Stadler, teaching in Zurich, measured
Spencer's philosophy against Kant's thinking. He criticized Spencer's insufficient
knowledge of the Critique of Pure Reason and his lack of interest in metaphysics. Fur-
thermore, he considered his eudaemonistic ethics to be deficient since even "the most
refined happiness would not fully comprise the purpose of man" nor would it substanti-

ate the concept of duty.'’ In the 1870s Stadler had studied in Marburg under Hermann

Social and Political Thought of Herbert Spencer (Oxford, 1978), 73-99.

8 WILTSHIRE. Social and Political Thought of Herbert Spencer (see note 7), 94.

9 Cf. FELLMANN. Positivismus (see note 5), 70.

10 August STADLER. "Spencers Ethik," in Herbert Spencer: Spencers Ethik: Schopenhauer, ed. J.
PLATTER (Leipzig / Ziirich, 1913), 99-157, quoted 156.
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Cohen, who was of very high renown at the turn of the century. He was considered an
original genius in philosophy and attracted young and gifted people like the Russian
Boris Pasternak or the Spaniard José Ortega y Gasset to the town of Marburg that was
widely regarded as the "Mecca of continental philosophy.""

Cohen had developed his System der Philosophie using Kant's Critiques as a tem-
plate, while at the same time devising it as an open set of categories allowing for the
dynamics of scientific diversification.'? It was an unusually complex philosophical pro-
gram that was difficult to translate into distinct tasks. As regards content, Cohen's writ-
ings were considered exceptionally intricate, even dark. His friend and colleague Paul
Natorp had many more readers, despite his thinking being equally profound he made a
conscious effort to write in an accessible and comprehensible manner. Because he was
loyal to Cohen without fail, it was Natorp who ensured the inner cohesion of the "Mar -
burg school." He was also responsible for much of the school's impact beyond Mar-
burg."

Natorp favored a rather normative approach to the history of ideas. While he em-
phasized the need for philological accuracy when interpreting philosophical texts, he
was, first and foremost, concerned with proving the concepts of the Marburg Neo-Kan-
tianism to be correct. He presented interpretations of Galilei, Descartes, and Leibniz in
which he accentuated only those of their considerations and ideas that would justify
turning them into precursors of Kant's criticism, he thus forced them to fit into a teleo-
logical concept of history. In his opinion, calculus, which had revolutionized physics
since the days of Newton, was at the very heart of the development of modern, math-

based natural sciences.'* Just how far Natorp pushed his normative and teleological

11 Thomas NIPPERDEY. Deutsche Geschichte 1866—1918, vol. 1: Arbeitswelt und Biirgergeist (Munich
1990), 190. Essential for studying Marburg's Neo-Kantianism is Helmut HoLzHEY. Cohen und
Natorp, 2 vols., vol. 1: Ursprung und Einheit: Die Geschichte der 'Marburger Schule' als Auseinan-
dersetzung um die Logik des Denkens, vol. 2: Der Marburger Neukantianismus in Quellen: Zeug-
nisse kritischer Lektiire; Briefe der Marburger; Dokumente zur Philosophiepolitik der Schule
(Basel / Stuttgart, 1986); for a perspective embedded in the history of science and universities cf.
Ulrich SIEG. Aufstieg und Niedergang des Marburger Neukantianimus: Die Geschichte einer
philosophischen Schulgemeinschaft (Wiirzburg, 1994).

12 The key position of Kant's Critique of Pure Reason, whose table of judgement ("Urteilstafel") has
always been imperative for Cohen, is made clear in Hermann COHEN. System der Philosophie:
Erster Teil: Logik der reinen Erkenntnis, new ed. with an introduction by Helmut HOLZHEY
(Hildesheim / New York, 1977).

13 He would be worthy of an extensive biography for which his papers in the archive of Marburg Uni-
versity could supply ample material. For a more or less hagiographic account, see Norbert JEGELKA
and Paul NATORP. Philosophie, Pddagogik, Politik (Wiirzburg, 1992).

14 He takes the lead in this from Hermann COHEN. Das Prinzip der Infinitesimal-Methode und seine
Geschichte: Ein Kapitel zur Grundlegung der Erkenntniskritik (Berlin, 1883), which is easily acces-
sible in a new edition with an introduction by Peter ScHULTHESS (Hildesheim / Zurich / New York,
1984).
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concept of history is apparent in his book, Plato's Theory of Ideas: An Introduction to
Idealism, published in 1903.

Natorp was not interested in the statistical linguistics that was fashionable at the
time. When he wanted to assign a Platonic dialogue a certain place within the complete
body of work, he boldly based this placement on considerations of philosophical con-
tent and disregarded philological details. At the height of historicism, Natorp was look-
ing for systematic rigor when interpreting philosophical texts. He perceived the Pla-
tonic idea as being an equivalent to the natural law and assigned to it the characteristics
of the modern notion of function. At the same time he regarded the idea as being an hy-
pothesis and thus transformed Plato into the crucial harbinger of modern science.' The
classicists did not really know how to deal with Natorp's updating of Plato and accord-
ingly the reviews were rather skeptical. Natorp was criticized for his anachronistic ter-
minology and his interpretation of Plato was considered somewhat brutal. In time,
however, it turned out to be Natorp's unconcealed Neo-Kantian ideas that led to his
monograph becoming a classic of systematic Plato-exegesis. '

Natorp's educational thinking had a certain impact, too. As he was experiencing
the rapid changes of Wilhelmine society, he was also interested in sustaining its inner
unity, which was an issue much discussed at the time. Natorp trusted in teaching clas-
sic civic virtues at school and in the unifying potential of human community. In 1899
he published his book Sozialpddagogik, an ambitious attempt to prove the conceptual
relevance of the idea of equality for an educational system. Even though Natorp ap-
proved of Germany's tripartite system of education and was in favor of selecting the
gifted and talented, he warned of an uncontrolled increase in social differentiation. Im-
proving primary schools, the Volksschulen, was, in his opinion, of eminent importance,
so that all social classes would have access to education and thus had a chance to par-
ticipate in society.!’

Natorp's philosophy promised a synthesis of individual freedom and sound human
community. This played to the needs of the time. It is therefore no coincidence that Na-
torp's Sozialpddagogik became the most successful among all the programmatic writ-

ings of Marburg's Neo-Kantians. It was translated into several European languages and

15 Cf. Karl-Heinz LEMBECK. Platon in Marburg: Platonrezeption und Philosophiegeschichtsphiloso-
phie bei Cohen und Natorp (Wiirzburg, 1994), see especially 89—100.

16 For the reception of Natorp's book cf. SIEG. Marburger Neukantianimus (see note 11), 267-269.

17 Paul NATORP. Sozialpidagogik: Theorie der Willensbildung auf der Grundlage der Gemeinschaft,
7th ed. curated by Richard PippERT (Paderborn, [1899] 1974); for an interpretation cf. Christian
NIEMEYER. "Zur Systematik und Aktualitit der Sozialpddagogik Natorps vor dem Hintergrund ihrer
ideengeschichtlichen Einlagerung," in Neukantianismus: Kulturtheorie, Pddagogik und Philosophie,
ed. by Jiirgen OELKERS, Wolfgang K. ScHULZ, Heinz-Elmar TENORTH (Weinheim, 1989), 241-260.
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received many editions.'® Nevertheless, Natorp's harmonious conjunction of collective
and individual aspects bore utopian features and left little room for an informed de-
scription of social realities. Just how very much in demand broad syntheses were early

on in the 20th century can be shown by looking at the success of Rudolf Eucken.

I1I.

Generally, a history of philosophy in the Long 19th Century follows a simple pattern.
The "collapse of the Hegelian system" brought to a close the gilded age of German ide-
alism and initiated a long interlude of philosophical decline. This period was ended by
Neo-Kantianism that prevailed until the Great War. Its emergence in the 1870s was, in
actual fact, a rather complex matter and fairly different contributory factors can be dis-
cerned. The Prussian Ministry of education, in the hands of the liberal left, and its
strategic appointment of professors was perhaps the most important one. While Neo-
Kantianism remained influential in academia, many thinkers of the Fin de Siécle strove
towards an all-embracing "Weltanschauung" that would overcome the contradictions of
the time and serve the needs of a broader audience.'” Many of these saw themselves as
"Neoidealists" because they considered materialism to be the root of all evil and in-
tended to tie in with the legacy of Goethe's Weimar. The most important exponent of
this school of thought—almost forgotten today—was Rudolf Eucken, who held
Fichte's chair in Jena.

Since the 1890s Eucken was making use of the new means for publishing and
wrote unremittingly for the feuilletons of the major newspapers. We still do not know
exactly how many articles he penned, however, the best expert believes them to num-
ber about 2,000.° Looking at Eucken's career, one could hardly have guessed this de-
velopment, because the Jena professor was a solid and respectable scholar who earned
his academic merits early with studies on Aristotle. But the modern newspapers

promised prestige and large earnings, and only few could resist these temptations. Fur-

18 SIEG. Marburger Neukantianimus (see note 11), 284.

19 For the success of "Weltanschaungen" around 1900 cf. H[orst] THOME. "Der Blick auf das Ganze:
Zum Ursprung des Konzepts 'Weltanschauung' und der Weltanschauungsliteratur," in Aufkldrungen:
Zur Literaturgeschichte der Moderne: Festschrift fiir Klaus-Detlev Miiller zum 65. Geburtstag, ed.
by Werner Frick et al. (Tiibingen, 2003), 387—401. For the emergence of Neo-Kantianism see Klaus
C. KOHNKE. Entstehung und Aufstieg des Neukantianismus: Die deutsche Universitdtsphilosophie
zwischen Idealismus und Positivismus (Frankfurt am Main, 1986).

20 Uwe DatHE. "Rudolf Eucken: Philosophie als strenge Wissenschaft und weltanschauliche Erbau-
ungsliteratur,” in Die héchste Ehrung die einem Schrifisteller zuteil werden kann: Deutschsprachige
Nobelpreistrdger fiir Literatur, ed. by Krysztof RUCHNIEWICZ and Marek ZYBURA (Dresden, 2007),
37-60, see 51.
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thermore, it should not be overlooked that Eucken discussed and pushed forward seri-
ous issues in his articles. Admittedly, the philosophical "universal synthesis" that he
called for remained rather nebulous. Eucken even failed to suggest a method suitable
for achieving his aim of integrating existing knowledge. But his criticism of the
hounded nature of the existing cultural life or of the estranged lives that many people
had to live in an industrial society was not made up out of thin air. It should also be
taken into account that he particularly denounced those phenomena of the modern me-
dia business that had been responsible for his own swift rise to fame.?!

Eucken's reputation became apparent at the awarding of the Nobel-prize for litera-
ture in 1908. Since the members of the Swedish Academy failed to agree on an author,
the philosopher was suggested as a sort of compromise. Eucken was valued for his crit-
icism of the shallowness of present day culture, for his belief in the virtues of educa-
tion, and for being a devout Lutheran. On 10th December 1908 he received the Nobel-
prize for literature in Stockholm "in recognition of his earnest search for truth, his pen-
etrating power of thought, his wide range of vision, and the warmth and strength in
presentation with which in his numerous works he has vindicated and developed an
idealistic philosophy of life."*? Over the following years Eucken's activities encom-
passed nearly the whole globe; seven American universities awarded him honorary de-
grees and there was no end to the translations of his works.

In Japan especially, Eucken enjoyed high renown. Even long before receiving the
Nobel-prize for literature Japanese students traveled to Jena to listen to his lectures on
European philosophy.” Eucken's idealistic approach to the fundamental questions of
his time met with widespread approval in Japan and his advocacy for international un-
derstanding was considered exemplary. In 1909 the Japanese association "Concordia"
contacted the scholar and asked him to support their peaceful cause. Eucken promptly

agreed and in his reply he emphasized that it was imperative for the great nations to

21 Cf. Ulrich SieG. "Kulturkritik als Zeitgeistverstarkung: Der Jenaer Neoidealist Rudolf Eucken," in
Romantik und Freiheit: Wechselspiele zwischen Asthetik und Politik, ed. by Michael DREYER and
Klaus Ries (Heidelberg, 2014), 241-259; for Eucken's harmonising ideas of reconciling differences
cf. Friedrich W. GraF. "Die Positivitit des Geistigen: Rudolf Euckens Programm neoidealistischer
Universalintegration," in Kultur und Kulturwissenschaften um 1900, vol. 11: Idealismus und Posi-
tivismus, ed. by Gangolf HUBINGER and Riidiger vom BRucH (Stuttgart, 1997), 53—85.

22 Ulrich SIEG. Geist und Gewalt: Deutsche Philosophen zwischen Kaiserreich und Nationalsozialis-
mus (Munich, 2013), 90. For a careful study of the circumstances of Eucken receiving the Nobel-
prize cf. Uwe DATHE. " 'Philosophen konnen den Statuten zufolge mit in Betracht kommen': Neue
Dokumente zur Verleihung des Literaturnobelpreises 1908 an Rudolf Eucken," in Das kulturhis-
torische Archiv von Weimar-Jena 2/4 (2009), 269-283.

23 This can be gleaned from the account book of the academic bursary in Jena's university archive: In
the summer of 1890 Tsiosiro Kusaka attended Eucken's lecture "Introduction to philosophy" (Uni-
versitdtsarchiv Jena, G Abt. I, Nr. 326).
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overcome their prejudices in order to achieve "a mutual understanding [...] between the
peoples of the East and of the West."?* In general, the interest in Western education and
philosophy was on the rise in Japan. One public figure in particular had been responsi-

ble for this—Inoue Enryd.

Iv.

Since 1868, all through the Meiji era, Japan had been experiencing dizzying transfor-
mations. In only a few decades the country was turned into a modern industrial nation
that also claimed military success. This was only possible because by and large the Ja-
panese society supported changes in the educational system. But there was a great un-
certainty regarding in which direction "education"—or "Bildung" to use the more en-
compassing German term—should be developed. This becomes strikingly obvious
looking at the Tokyo University: from 1855 until its eventual foundation in 1877, its
precursor institution received no less than ten different names.? Beyond dispute, how-
ever, was the importance of the natural sciences, that replaced the interest in Christian-
ity, and the high regard for Western philosophy.

In 1881 Inoue Enryo left the university as the first graduated philosopher in Japan.
He came from a Buddhist family and had originally been destined for priesthood. At
Tokyo University, however, Enryd engrossed himself in the study of Western philoso-
phy. Inspired by Ernest Fenollosa he absorbed the idea of progress, studied Kant and
Hegel and even more diligently the figureheads of modern positivism: Comte, Mill,
and Spencer.*® At first glance these interests may appear surprising, considering En-
ryd's Buddhist background. But the principle of Mahayana Buddhism "to be useful to
one-self and to others" may have been the bridge to the utilitarian idea of "the greatest
happiness of the greatest number."?” Furthermore it should not be overlooked that En-
ryd favored pragmatic considerations and preferred practical application of philosophi-
cal concepts over abstract speculation.

Enryd was deeply convinced of his subject's relevance for modernizing Japan and

accordingly he founded his own private university centered on philosophy. In order to

24 Uwe DATHE. "Rudolf Eucken: Ein Gegner des Monismus und Freund der Monisten," in Monismus
um 1900: Wissenschafiskultur und Weltanschauung, ed. by Paul ZIcHE (Berlin, 2000), 41-59, quoted
57.

25 Cf. Rainer SCHULZER. Inoue Enryo: A Philosophical Portrait, phil. Diss. (Humboldt-Universitét zu
Berlin, 2012), 40. The following paragraphs owe a lot to Schulzer's study.

26 Toyo University, pub. The Educational Principles of Enryo Inoue (Tokyo, 2012), 24.

27 SCHULZER. Inoue Enryo (see note 25), 175.
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spread philosophical ideas, he set up a publishing house and traveled the country giv-
ing lectures. Between 1890 and 1893 alone he gave 816 talks in 220 different places.
Looking at the years 1906 to 1918, his audience per lecture apparently numbered on
average about 250.” His publishing activities were on a similar scale and are reminis-
cent of Eucken both in scope and in style. Enryd's oeuvre consists of more than 800
newspaper articles and 182 monographs.” Enryd was guided by his enlightened be-
liefs. Vanquishing superstition—very common in his day in Japan—was particularly
high on his agenda since he considered it to be incompatible with modern times.

Politically Enryd hoped for a harmonious conjunction of national and universal
values. Ceaselessly he emphasized that a mere imitation of the West was insufficient
for maintaining independence. Rather, Japan had to uphold its culture and its traditions
and make its own way into the present. Just as Eucken did, Enryd complained that peo-
ple lacked idealism and he attacked the prevailing materialism. On 8th December
1888, an article in Japan Weekly Mail referred to Enryd's (an others') views when ob-
serving, "It is maintained by some, and we think justly, that the lack of idealism in the
Japanese mind renders the life of even the most cultivated a mechanical, humdrum af-
fair when compared with that of Westerns."** Obviously, Enryd was not content with
holding a mirror up to the faces of his fellow men but also strove to encourage them to
actively remodel their lives.

Again like Eucken, Enryd put his trust in all-embracing syntheses to overcome the
contradictions and centrifugal tendencies of his time. He hoped, for instance, that a
harmonious conjunction of Japanese and universal values could be realized in the edu-
cational system. He, just like so many other professors, was looking for a sort of mid-
dle ground: "Japanism and Universalism were not separate entities. When intertwined
as one thread, they became flawlessly complete. Neither was sufficient alone as they
were needed to complement each other."*! There is a lot to be said for this approach but
at the same time it poses the question of how to sustain a balance between national and
universal values. At the height of imperialism, intellectuals everywhere tended to attest
to the final supremacy of their own nation. Enryd was no exception—he valiantly ad-
vocated the idea of Japanese uniqueness. To name but one example, I would like to

draw your attention to a statement he made in 1889, explaining why the new college

28 Educational Principles of Enryo Inoue (see note 26), 81 and 177.

29 SCHULZER. Inoue Enryo (see note 25), 89.

30 "The Japanese Philosophical Society," in The Japan Weekly Mail (December 8, 1888), quoted in
Rainer SCHULZER. " 'Philosopher's Ashes Return to Tokyo": Inoue Enryd as Seen in Historical Roman
Alphabet Sources," in Annual Report of the Inoue Enryo Center 20 (2011): 232.

31 Educational Principles of Enryo Inoue (see note 26), 73.
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would be dedicated primarily to the Japanese tradition of learning: "Its goal must be
the independence of the Japanese people and the independence of Japanese learning."
In principle, there is no reason to repudiate this strong emphasis on cultural identity.
But it put a new issue on the political agenda—how would it be possible to reconcile
these different but also related national concepts with each other in the long run?

As a matter of fact, Enryd's thinking was not only similar to Eucken's philosophy
but also to Natorp's. I am not alluding here to any specific reference to Kant and his
critique of reason. It does not seem as if Enryd had studied in detail the writings of the
Konigsberg philosopher, he was rather using the name "Kant" primarily as a cipher for
thinking independently. From a hermeneutic perspective this may appear questionable,
especially since Enryd's praise of Western discourse did not entail an unequivocal ap-
proval of the idea of freedom in his practical philosophy.** But it shows a keen sense
for the fact that, in order to have an impact on the world as it was around 1900, ideas
had to be personalized and embedded in an impressive imagery.

Especially Enryd's knowledge of "the West" may have contributed to his heroic
image of the history of philosophy. In 1889, during his first trip around the world, he
ascertained that the Catholic as well as the Anglican Church were but little interested in
change. For him it was beyond doubt that even religious institutions had to change and
to adapt in order not to lose contact with people's social realities and with people's
hopes.** Enryd's Temple Garden of Philosophy illustrates how sincere he was in his en-
deavors but also how intense. The Memorial Stone of Philosophers names Buddha,
Confucius, Socrates, and Kant, thus calling for a synthesis of Orient and Occident.
Kant was being transformed into the key figure of the history of philosophy—his un-
prejudiced understanding of human knowledge made him the bridgehead of moder-

nity.*

Looking at Enryd's philosophy today it appears both impressive and vexing. Embrac-
ing free discourse was, according to the philosopher, the very reason for Western supe-

riority. At the same time he was striving for philosophical meaning. It would certainly

32 William M. BoDIFORD. "Inoue Enryd in Retirement: Philosophy as Spiritual Cultivation," in /nterna-
tional Inoue Enryo Research 2 (2012): 19-54, quoted 22. For the concept of nation cf. Isaiah BERLIN.
Der Nationalismus (Frankfurt am Main, 1990).

33 Cf. SCHULZER. Inoue Enryé (see note 25), 130.

34 SCHULZER. Inoue Enryo (see note 25), 179.

35 See BopIFORD. "Inoue Enryd in Retirement" (see note 32), 29-32.
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be difficult to transfer his thinking into the present, but there is no doubting its histori-
cal impact. It is imbued with a steadfast belief in the power of philosophy for solving
problems and for education, which perfectly matched the enlightenment promoted dur-
ing the Meiji era. Especially by giving prominence to the classical philosophers, Enryd
responded to the need for stability in a society that was ever transforming.

Just like the thinking of Spencer, Eucken, or Natorp, Enryd's philosophy bore
utopian traits. Confidently he praised the significant thinkers of the past because he
trusted in the future of the historical process. The First World War did not only shatter
this belief but at the same time it discredited the great philosophical syntheses. This
does not mean, however, that we should forgo studying these ambitious concepts. Be-
cause they tell us of thoughts and desires that are essential for a proper understanding
of the world around 1900. Neither should we airily dismiss their belief in the value of
"Bildung" and in the importance of community. Ultimately, it cannot really be argued

that we have too much of either today.
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INOUE ENRYO AND THE THOUGHT OF Y OSHITANI KAKUJU

SATO Atsushi 1% % Z

1. Introduction

This paper examines the relationship between Yoshitani Kakuju & %4 #% (1843-1914)
and Inoue Enryd } EM 7 (1858-1919). The former was the latter's teacher at the Uni-
versity of Tokyo. I focus on the following issues: (1) The influence Yoshitani had on
Enryd as his teacher. Under Yoshitani's influence, Enryd constructed his academic
project. (2) Yoshitani's criticism of this academic project.

The main focus of Yoshitani's criticism was Enryd's view that Buddhism and west-
ern philosophy are in harmony with each other (below, "Buddhism-philosophy concor-

dance theory" {A#% - #i*#—%h).! Out of my interest in this Buddhism-philosophy con-

0 SATO Atsushi £#/=, Senshu University. This paper is an amended version of a presentation given at
the 3rd Annual Conference of the International Association for Inoue Enryo Research that was held
at Toyo University on September 13, 2014. I would like to thank everyone for the valuable opinions
shared and questions asked regarding my presentation. The translation was done by Dylan Luers
TobA.

1 SATO Atsushi £#E. T BN T A% P B %Mot [The demonstration of truth in Inoue
Enryd's 'Prolegomena to a Living Discourse on Buddhism'], Toyo University Asian Studies T#i:2%1f
781 49 (2011); SATO Atsushi. M EMTICHB I 2 MO AKDRA L F VU 2 M HEOHEE © FE¥ 351 Bz
<'- 71 [Enryd's demonstration of the essence of God and criticism of Christians: About 'An Evening
of Philosophical Conversation,' vol. 2], Toyo University Asian Studies 49 (2012); SATO Atsushi. Mk
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cordance theory, I have been engaging in research on its background. Recently while
doing so, I came to see that its premise was the thought of Yoshitani Kakuju.? It could
be said that Enryd developed and completed the basis of a Buddhism-philosophy con-
cordance theory that Yoshitani prepared.

However, history is complicated. Enryd's teacher Yoshitani proceeded to criticize
the theory that Enryd had constructed by developing Yoshitani's ideas. The goal of this
paper is to elucidate why this happened. First, I will examine Yoshitani's thought, and
then consider its relationship to that of Enryd. It is my hope that in doing so we will

come to newly understand part of the formation process of Enryd's thought.

2. A Brief Biography of Yoshitani

Yoshitani was from what is now Gifu prefecture. After studying at Takakura Academy
w a9, a school of the Otani branch of Shin Buddhism, in 1877 he became a professor
at the Otani branch's Tokyo School # 5t # #z. Then, after teaching as a lecturer at the
University of Tokyo starting in 1881, he became the principle of the Tokyo School in
1885. In 1890, he became an Otani branch novice lecturer #:# and Takakura Academy
professor. Six years later in 1896, he became an assistant lecturer #ii##. In 1901, he be-
came a lecturer #fili, and in 1911 became an Otani University professor. Yoshitani was
an authoritative and influential figure at Takakura Academy. Many of his earlier works
deal with Buddhism overall, such as The Gist of Buddhism T{L% k51 , A General
Overview of Buddhism T{. %1 , and The Essentials of Meiji Sects TWit# =il 51 .
On the other hand, his later works are primarily Shin Buddhism-related, such as Lec-
tures on the Collection of Hymns in Three Volumes T=Wifi#a k1 and Commentary on
the Essentials of the Six Volumes T7/R¥#)i#1

Yoshitani lectured in Buddhist studies at the University of Tokyo from 1881 to
1890. The then president ## of the University of Tokyo Kato Hiroyuki fnmEsiz (1836—
1916) first invited the Sotd Sect's Hara Tanzan J5iH 1l (1819—1892) to teach the new
Buddhist studies class based on the recommendation of Shimaji Mokurai & #i ¥ &
(1838-1911). However, an Otani branch priest named Kondo ;% % from Nensoku Tem-
ple &< suggested that another person who is a doctrinal specialist scholar be invited

to teach, and made the following comment regarding Tanzan: "He is one who awakens

M T IS8 B EMAKIRR & (A% - %8G 1 [INOUE Enryd's systematization of traditional Buddhism and
Buddhism-Philosophy concordance theory], Toyo University Asian Studies 50 (2013).

2 SATO Atsushi £, TEEM T F/URME 2 — b1 o8 smE%) [The meaning of Inoue Enryd's 'Notes
Regarding Essentials of the Eight Sects' in intellectual history terms], Annual Report of the Inoue
Enryo Center T EHM 7 &> 5 —44#u 22 (2013).
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to the Way through the meditative approach; he is not a scholar of the teachings. Above
all, he has not learned at all about Tendai studies and so on." Kondd then introduced
Yoshitani, who, being expected to teach doctrine, gave lectures on Essentials of the
Eight Sects /5% and Tendai's Doctrine of the Four Teachings TX M%) 2

Miyake Setsurei =% %i (1860—1945) described Yoshitani's lectures he attended as
a student in the following way: "He used Essentials of the Eight Sects for the textbook,
and made us write down all of it in literary style [ 3¢i#&{£]. For the test he made us do the
same. I guess that's what scholar priests do."* Here, it can be seen that Yoshitani gave
precise lectures using traditional methods. In addition to taking Yoshitani's class in
1883, Enryd also created notes recording Yoshitani's 1885 lectures on the Essentials of
the Eight Sects.’

3. Yoshitani's Thought

Next, I will consider Yoshitani's thought, particularly the systematization of Buddhism
he presented in his early period. While today such endeavors are common, during the
early Meiji period they were important. Buddhism during the Edo period was basically
centered on sectarian learning, and had no need for a theoretical structure that runs
throughout Buddhism. However, in the Meiji period, a theoretical construction that
used the framework of not "sect”" but "Buddhism" became necessary. In this section I

will focus on three of Yoshitani's works.

3.1 "An Explanation of the Law of Cause and Effect" (1882)

Yoshitani's short article "An Explanation of the Law of Cause and Effect" x5 ik w3,
was published in Collected Buddhist Lectures T1{. % i3 %31 in 1882.% He states that
while Buddhism is divided into many teachings, its goal is to "change delusion into
awakening" #z3%B1%, the essence of which is the law of "cause and effect" K4, which

he explains as follows.

3 INOUE Enryd. rif###i4ic>w ¢y [On the venerable Dr. Katd], ru#:#i4%s [Eastern philosophy] 22.8

(1915).

4 MIYAKE Setsurei =24, [H4) % i %1 [Speaking about myself], in F =% %1 [Miyake Setsurei]
(Tokyo: HAM#E > »—, 1997), 171. Originally published by #H #iki# in 1950.

5 Enryd's notes only have the title Essentials of the Eight Sects, however to differentiate it from Gyo-
nen's # % work, I have chose to call it F/\sz#i%  — I 1 [Notes regarding Essentials of the Eight
Sects]. I have reprinted it in SATO. T EH 7 FAZGEHIFaL 181 % BHBOHE) (see note 2).

6 YosHITaNI Kakuju ##4i%. K4 k3 [An explanation of the law of cause and effect], F{A#iai%

ity [Collected Buddhist lectures] (1882). Reprint in suppl. vol. of T (A £ 8 & k£ ks [Collection
of documents relating to Meiji Buddhist thought] (Kyoto: [ ithk, 1983), 68—70.
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A. Buddhist Teachings p
1. Cause and effect of the mundane world o R % (tainted # i cause and effect
in transmigration)
2. Cause and effect of the supramundane world [ o K # (untainted % cause
and effect in changing delusion into awakening, $ravakas, pratyekabuddha,
bodhisattvas)

B. Non-Buddhist Teachings 4}
1. Mistakenly understood cause and mistakenly understood effect s [A 45 % : non-
Buddhist teachings that posit a creationist God & it %4+t (= Christianity)
2. Effect without a cause #: X4 4% : non-Buddhist teachings of spontaneous pro-
duction B4k
3. Cause without an effect 4% &£ nihilistic non-Buddhist teachings Wi 54138
4. No cause and no effect 274 non-Buddhist teachings of emptiness %2 &4}

It should be noted that Yoshitani sees mistakenly understood cause and mistakenly un-
derstood effect (B.1) as the same as Christianity (ibid., p. 70). Regarding this, he offers
a two-point criticism. First, he states that heaven is not the cause of creation. In other
words, just as people give birth to people and cattle gives birth to cattle, things give
birth to things that are the same as themselves. The theory that all effects arise from a
God in heaven is illogical. Second, even if there was a God in heaven that created all
phenomena, plants, birds, and beasts, why are there good things like cherry blossoms
and Japanese apricots, and abhorrent things like lions and wolves? Furthermore, why
are there good-looking and bad-looking people, and people that have short lives and
people that have long lives? Yoshitani states that these issues reflect the incomplete na-
ture of a God in heaven. In Inquiry into the Origin of Humanity Tl X1 , a Chinese
text by Zongmi %4, there is a section that criticizes the idea of an empty Great Way
that gives birth to everything.” In other words, this second criticism has a long history.
This criticism of Christianity can also be found in Yoshitani's later works, namely, in
chapter three of The Gist of Buddhism titled "Correct Causes and Correct Effects" TiER

7 Zongmi 5. T A [Inquiry into the origin of humanity] (Taisho Tripitaka 45, 708b): "Now I will
in brief point out [the problematic points of Daoism and Confucianism]. The theory that all things
are born from the empty Great Way means that this Great Way is the basis of life and death, wisdom
and foolishness, good luck and back luck, and fortune and misfortune. If it is the basis, it always
exists and does not change. Therefore, troubles cannot be removed and benefit cannot be sought
through the power of humans. [If this is so,] [w]hy is it necessary to use the teachings of Lao Zi and
Zhuang Zi? Furthermore, if it is the basis of creation, this means it nurtured lions, wolves, King Jie
of Xia and King Zhou of Shang, that it ended early the lives of Yan Hui and Ran Geng, and that it
brought misfortune to Boyi and Shuqi. Why would one revere it?" Wizt s, i 5 &4 i 0 M
e RIBHUZEERRZA, SHXMWEZE, SRR HE, HWELXEATTER N, B A iith, M EEZH
e SGEHERMRANGES . REHRR. 4257,
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£ and in chapter six of 4 General Overview of Buddhism with the same title.* While
"An Explanation of the Law of Cause and Effect" is short, it is an important work for

understanding Yoshitani's basic thought.
3.2 "The Gist of Buddhism" (1886)

Yoshitani published in installments his The Gist of Buddhism in the Shimaji Moku-
rai-led Buddhist magazine Journal of the Enlightenment Association T4 &HesE1 from
1884 to 1885. In 1886 it was published as a separate book.’ Yoshitani states that since
the main points of Buddhism are hard to understand because it is profound and broad,
he has read the texts of the various sects and recorded their points for readers. '

Furthermore, he states that while there are many people recently who criticize
Buddhism, they do not really understand it. While he recognizes that ideas like the the-
ory that Mahayana Buddhism was not preached by Sakyamuni are not new, he notes
that some people say the following: 'while Buddhism is great because it is not like cre-
ator religions (Christianity), with regard to making nirvana (absolute emptiness % %
as the essence of the teachings, I cannot follow it—in fact, society in general doesn't ei-
ther.' Additionally, Yoshitani notes that some people get caught up in phrases like "real
emptiness without characteristics" ¥4 #4 and "the principle of emptiness is tranquil"
¢ 1 5 % , leading them to mistakenly see the "essence" #{k of myriad existences as
"nothingness" 4 #. He concludes by stating that while such "deluded arguments [ % ]
of superficial critics heavily intoxicated with terms and words" are frequent and out of
place, Buddhists should, not seeing this as someone else's problem, make clear the
essence of Buddhism, distinguish between the right and wrong of these deluded critics,
and protect their religion.

The content of The Gist of Buddhism is divided into two sections: (A) Generally
Making Clear the Essence of Buddhism (B) Widely Fielding and Answering Questions
and Repeatedly Defending Buddhism.

A. In Generally Making Clear the Gist of Buddhism, he defines the essence of
Buddhism as "showing the path to change delusion into awakening." Furthermore, he
states that the essence of delusion and enlightenment is the "single principle of the true

aspect of Suchness" % #lo —#. When discussing this, he states, "In recent years

8 YosHITANI Kakuju #4558 %. [{L#% k51 [The gist of Buddhism] (14 tikkt, 1886), 24-26. T{A%iims [A
general overview of Buddhism] (Kyoto, 1890), 55-57.

9 FURUDA Gyokai # M {7ak wrote the title characters and the Otani branch figure Atsumr Kaen #2226
the introduction.

10 YOSHITANL F{.# KE1 (see note 8), T# =1 [Opening words], 1-2.
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people have been frequently engaging in western philosophy, discussing the fundamen-
tal principle [J5(#] of all phenomena in the universe. Therefore, Buddhists must also re-
search the basis of dharmas." In other words, this endeavor of Yoshitani arose from his
view that there should be a fundamental principle in Buddhism as there is in western
philosophy. Next, he divides delusion and enlightenment into "six kinds of impurity" 7~

LL [

fi (also known as the "six kinds of unenlightenment" 75 i or the "six destinies" 75i#)
and "four kinds of purity" ru# (also known as the three vehicles and the Buddha or the
"four kinds of enlightenment" ru42). In closing, he states that the essence of Buddhism
is to change the delusion of the six unenlightened destinies into the enlightenment of
the four enlightened destinies.

B. Widely Fielding and Answering Questions and Repeatedly Defending Bud-
dhism is divided into ten sub-sections: (1) The Essential Nature of Delusion and En-
lightenment, (2) The Fundamental Principle of Dharmas, (3) Correct Cause and Cor-
rect Result, (4) Name and Meaning of Buddha Nature, (5) The Principle of Emptiness
and Nirvana, (6) The Three Realms are Only Mind, (7) The Sects of Religion, (8) The
Two Truths of the Absolute and Conventional, (9) The Meaning of the Three Seals of
the Dharma, and (10) Concluding Explanation. Of these, the content of the previously
discussed "An Explanation of the Law of Cause and Effect" corresponds to (3) Correct
Cause and Correct Result. Causes are discussed in (1) The Essential Nature of Delu-
sion and Enlightenment and (2) The Fundamental Principle of Dharmas, while results
are thematic in (4) Name and Meaning of Buddha Nature, (5) The Principle of Empti-
ness and Nirvana, and (6) The Three Realms are Only Mind. He then continues with
(7) The Sects of Religion, (8) The Two Truths of the Absolute and Conventional, (9)
The Meaning of the Three Seals of the Dharma, and (10) Concluding Explanation. In
this way, The Gist of Buddhism can be seen as an expanded and more systematized ver-

sion of "An Explanation of the Law of Cause and Effect."

3.3 "A General Overview of Buddhism" (1890)

Yoshitani published 4 General Overview of Buddhism in 1890. While it expands the
10-topic structure of The Gist of Buddhism into to 15 topics, the basic logical scheme is
no different. In the same year, Yoshitani published The Essentials of Meiji Sects. Mod-
eled after Gyonen's #t % Essentials of the Eight Sects, it summarizes the essentials of
the Buddhist sects that existed in Japan during the mid-Meiji period. According to
Yoshitani, A General Overview of Buddhism is a "general overview" # i, while The

Essentials of Meiji Sects contains "specific explanations" %l . Therefore, he states,
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people who want to know the overall gist of Buddhism and the meaning of the sepa-
rately established doctrines of the various sects should read these two books. '

Thus concludes my overview of Yoshitani's early period thought as seen in three
of his works. For reference, below is a table comparing the chapter composition of The
Gist of Buddhism and A General Overview of Buddhism.

11

< Table 1>
The Gist of Buddhism (1886) A General Overview of Buddhism (1890)
1. The Essential Nature of Delu- 1. The Fundamental Principle of Dhar-
sion and Enlightenment & {kt: f mas # ik Bl
2. The Fundamental Principle of o ’ 2. Expressing Suchness #1%,3%
Dharmas i i: i 21
3. Correct Cause and Correct Re- o -3. The Two Truths of the Absolute and
sult TFIRF 5 Conventional 24—
4. Name and Meaning of Buddha ) ~ 4. Nothing but the Manifestation of the
Nature {A¥E4 7% Mind e i
5. The Principle of Emptiness and 5. The Dependent Arising of Dharmas
Nirvana ze B % AR
6. The Three Realms are Only “ 6. Correct Cause and Correct Result
Mind = #tme0s NEPSNEY
7. The Sects of Religion 5% %5k a | 7. Action and its Result are not Equal
8. The Two Truths of the Absolute 8. The Three Natures of Wholesome-
and Conventional ¥i{& ness and So Forth %% =%
9. The Meaning of the Three Seals © “ 9. The Various Types of Buddhism
of the Dharma =1 [IXerit]
10. Concluding Explanation #& 7k} 10. The Sects of Buddhism {4 #5# ik
—=>" 11. The Meaning of the Three Seals of
the Dharma =M1
12. Changing Delusion into Awakening
iz 3k B G
13. The Meaning of Being Wearied and
Rejoicing JkJik # B
14. The Results Obtained Through Faith
and Practice 51713 %
15. Flower Retribution and Fruit Retri-
bution ##H 4

YOSHITANL F{A%#&33 (see note 8), 1-3.
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4. Yoshitani and Enryd's Relationship

Next, I will consider the relationship between Yoshitani and Enryd, looking at the in-
fluence of Yoshitani on Enryd's systematization of Buddhism (4.1) and Yoshitani's cri-

tique of Enryd (4.2).

4.1 Enryd's Systematization of Buddhism and Yoshitani

First, I will provide an overview of Enryd's systematization of Buddhism as found in

his Prolegomena to a Living Discourse on Buddhism L% imFia (1887).

4.1.1 Enryd's Systematization of Buddhism

Enry6 uses the doctrinal classification from Pure Land teachings that posits the "teach-
ings of the path of the sages" @it and the "teachings of the Pure Land" #% + 1. After
first defining the former as "difficult practices based on self power" & #17 and the lat-
ter as "easy practices based on other power" i }1% 17, he then states that the former con-
tains teachings for intellectuals and scholars, and the latter contains teachings for ordi-
nary people, and explains that the Kusha {2+ (Abhidharma), Hosso ##i, Tendai k&,
and Kegon #j# sects are teachings of the path of the sages, while the Jodo % 1 and Jo-
do shin # 1 & sects correspond to the teachings of the Pure Land (Table 2). He then
proceeds by stating that humans' minds have an intellectual function and emotional
function, and that while Buddhism responds to both, Christianity only does to the for-
mer. Enryd makes it clear that this is the reason only Buddhism is fit to be the religion

of contemporary civilized society and the world of reason.

< Table 2 > Buddhism's Composition of Philosophy and Religion

Teaching : Teachings of the path of the sages | Pure Land teachings
Object : Intellectuals and scholars Foolish people
Sects : Kusha, Hosso, Tendai, Kegon Jodo, Jodo shin
Scholarship : Philosophy Religion

Mind Function : Intellect Emotion

Included in Christianity? | No Yes
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Next, while explaining the teachings of the path of sages—in other words, Buddhism's
philosophical aspect—he details the correspondence between Buddhism and western

philosophy in the following way:

<Table 3> Buddhism's Concordance with Philosophy

Buddhist Sects Western Philosophy

Kusha it (Abhidharma) sect Materialism

Jojitsu k3 (Satyasiddhi) sect The stage from materialism to
idealism

Hosso 41 sect Idealism

Sanron =i sect The stage of entering the Middle

Way from idealism

Kegon i sect

Rationalism

Tendai %+ sect

According to the correspondences Enryd presents here, the Kusha sect is materialism,
the Sgjitsu sect is the stage of reaching the limit of materialism and entering idealism,
the Hossht sect is idealism, and the Sanron sect is the stage of reaching the limit of
idealism and entering the Middle Way. Finally, he says that the Kegon sect and Tendai

sect are the Middle Way, or rationalism.

4.1.2 Yoshitani's Influence

I believe that Yoshitani's thought lies in the background of the Buddhism-philosophy
concordance theory shown in <Table 3>. In the "The Fundamental Principle of Dhar-
mas" section of The Gist of Buddhism, Yoshitani says that in Confucianism there is the
Great Polarity & #i, in Taoism there is the Great Way ki, and in Christianity there is
Yahweh. He continues by noting that there are many positions in western philosophy as
well, but in recent years it is discovering the One Principle —#. On the other hand, in
Buddhism, the fundamental principle of dharmas is Suchness #41.'> However, there are

differences between the Mahayana and Hinayana. He explains that the latter (the

12 YosHitant Kakuju. F{A% k51 (see note 8), 12—13.
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Kusha sect) preaches that "the three times [of the past, present, and future] are real as
are the essence of dharmas " = {t9:47 7 {k1H45. On the other hand, the Mahayana Hosso
sect teaches "dependent arising from the store consciousness" # If ## #2 , and the
Mahayana Tendai and Kegon sects preach "dependent arising from Suchness" Hanigic.

These three ways of thinking originally appeared in the "study of nature and char-
acteristics" 14414 framework (a traditional Edo period Buddhist system) as the Hinaya-
na (the Kusha sect), the Provisional Mahayana (the Hosso sect), and the True Mahaya-
na (the Tendai and Kegon sects). While the doctrinal differences expressed in this
framework are the same as those found in Yoshitani's explanation, his comparison of
them with other religions and Western philosophy as well as presentation of them as
being about the "fundamental principle from which the world arises" it 5 5¢4: o J5#8 was
an important step that allowed this system to become a Buddhism-philosophy concor-
dance theory. While the content is the same, the changed perspective stimulated Enryo,
leading him to attach to this framework the western philosophical names of material -
ism, idealism, and rationalism, and thereby come up with his Buddhism-philosophy
concordance theory.

The appearance of the Jojitsu and Sanron sects in addition to the Kusha, Hosso,
Kegon, and Tendai sects in Prolegomena to a Living Discourse on Buddhism was also
probably due to the influence of Yoshitani's Essentials of the Eight Sects lectures. Fur-
thermore, his explanation of dependent arising from Suchness also heavily relies upon
Tendai doctrinal studies, and I believe that it was also influenced by Yoshitani, who

was well versed in Tendai teachings.

4.2 Yoshitani's Critique of Enryd

While Enryd in this way was influenced by Yoshitani and proceeded to construct his
own Buddhism-philosophy concordance system, Yoshitani actually came to critique
this thought of Enryd. The focus of his critique was whether to explain Buddhism only
with Buddhism, or to try to give birth to something new by combining Buddhism, phi-

losophy, and science. Here, I will specifically consider two of his criticisms.
4.2.1 Criticism of Classifying Buddhism as Intellectual or Emotional
The central point of Enryd's systematization of Buddhism is that it is divided into the

teachings of the path of sages and the Pure Land teachings, which respectively corre -

spond to the heart-mind's intellectual and emotional functions (Table 2). Yoshitani criti-
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cizes this in a May 1888 article entitled "Arguing that There is no Reason to Add the
Labels Intellect and Emotion to Buddhism" A& HIEE D 2R % 3 5 OH 14 X % F
¥ 1 (Journal of the Enlightenment Association 50). He states that recently amidst a
group who has studied western philosophy, there are people who attach the labels of in-
tellect and emotion to the content of Buddhism, seeing the teachings of the path of the
sages as a religion of the intellect, the Pure Land teachings as a religion of emotion,
and so on. While Yoshitani states that this is something philosophers from outside of
Buddhism are saying arbitrarily and therefore is no problem,' he continues with the

following anger-filled words:

However, there is a priest in our Buddhism responsible for protecting the
Dharma and upholding its tenets that frequently goes along with them, happily
promoting these labels. Ah, what is this? (ibid.)

Yoshitani is undoubtedly referring to Enryd. What did Yoshitani feel was problematic
about Enryd? Regarding intellect and emotion, Yoshitani thought that when people
think about psychology in philosophy, they do not establish what is true and what is
false in the intellect and emotion—in other words, they do not differentiate between
delusion and enlightenment. They simply call the discriminative ability intellect and
the ability to be moved emotion, seeing both as related to each other in that intellectual
ability increases with emotion and emotion develops through knowledge. Therefore,
they say, one must not emphasize one over the other. In contrast, in Buddhism, there is
the distinction in knowledge and emotion between delusion and enlightenment as well
as truth and falsehood. In other words, emotion is that which arises from the illusory
discriminations of deluded people, and the intellect is the ability of enlightened people
to make determinations regarding phenomena and principle. Yoshitani quotes the Dis-
course on the Theory of Consciousness-only Tikui#ind , the Flower Ornament Sutra

THEpc%a , the Great Sutra of Immeasurable Life TxfE &% #%1 , and so on to make his
point. He says that therefore when distinguishing between the teachings of the path of

the sages and Pure Land teachings, the labels difficult practice vs. easy practice and

13 HMAZISE NIEE D 4 F % (14 5 OB % % 7+ ) [Arguing that there is no reason to add the labels intel-
lect and emotion to Buddhism], 4 & #z61 [Journal of the Enlightenment Association] 50 (May
1888): "In recent years, there are people from the school of western philosophers who, when sum-
marizing the essential teachings of our Buddhism, attach the labels intellect and emotion. They say
that the teachings of the path of the sages form an intellectual religion, the teachings of the Pure
Land form an emotional religion, and so on. This is just them, philosophers, secretly peering into
Buddhism from the outside, and, without identifying the meaning of its doctrine, distortedly attach-
ing from ignorantly surmised thought names originating in theories propounded by them to the prin-
cipal teachings of Buddhism. Therefore, they should not be reproached for doing so."
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"entering sagehood in this land" it + A% vs. "attaining realization in the other land" fth+
f33F are adequate, and there is no need use the confusing words "intellect" and "emo-
tion."

Thus was Yoshitani's understanding. Behind this issue was a gap in meaning be-
tween the Chinese character words that Buddhism used and the translations newly cre-
ated in the Meiji period that made use of them. Specifically, the meaning of the Chi-
nese character % in traditional Buddhism is close to that of "wisdom" in English. How-
ever, in the Meiji period it was given the meaning of "intellect." Yoshitani adopted a
standpoint that was faithful to the meaning of the Chinese characters that comprised

Buddhist terminology, and could not approve of using words like Enryd did.

4.2.2 Criticism of the Comparison between Buddhism and Philosophy

Next let us consider Yoshitani's criticism of Enryd's Buddhism-philosophy concor-
dance theory. In April 1887, Yoshitani published the article "Don't See Buddhism as
Crude and Incomplete" TA#% % Bk S 5 2 & 70 in Journal of the Enlightenment As-
sociation (vol. 37). He first presents the opinions of two people regarding Buddhism.
One person, a "certain university graduate," says that Christianity is comprised of shal-
low teachings and is non-academic, unlike Buddhism, which should be treated as phi-
losophy. "A certain critic" compares Buddhism and other gates of learning, stating that
gravity, bodies, and motion in "universal learning" ;4% as well as the "three mind
functions" =% of "subjective, objective, and complete" I #l% &4 in mind function
studies 3 147 '* are more detailed than Buddhism's (Tendai learning's) elucidations of
"ten expression of Suchness" 412, "three insights in one thought" —. =#{, and "prin-
ciple induced phenomenal activity" # A5, The person also says that awakening to the
Flower Ornament Sutra's statement "there is no distinction between the mind, the Bud-
dha, and all living things" . {4 K % 2 = # 3¢ % does not mean that one will know the
universal working of thought, and that Herbert Spencer's philosophical and biological
fundamental principles are clearer than the idea of dependent arising from Suchness.
With regard to these opinions, Yoshitani critically laments, "Alas, what is this?" Fur-
thermore, he states that while these people say Buddhism is crude, this is because they
do not know Buddhism itself. According to him, they should pass judgment on Bud-
dhist doctrine after thoroughly learning the truth of Buddhism based on books that ex-

14 At the annual conference some asked about the meaning of this term. I do not know the answer.
Considering that Enryd states, "the three mind functions of subjective, objective, and complete," it is
possible that it refers to Hegel's philosophy of spirit.
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plain the highest Buddhist doctrine of dependent arising from Suchness, as well as the
Tendai sect's notion of the "principle according with conditions in the specialized
teaching" #i#kis% and the "principle according with conditions in the perfect teaching”
[ #8 kit 4% . Yoshitani admonishes them for learning crudely and then looking down on
Buddhism as being crude.

These examples of the ways of thinking that Yoshitani criticizes are comparisons
of Buddhism and philosophy that place an emphasis on the latter. While Enryd's view-
points do not appear in this text, I think that he was included in the group Yoshitani
was criticizing. This article was published in April 1887, two months after Enryd's
Prolegomena to a Living Discourse on Buddhism was published. While it was positive-
ly received in the Buddhist world, it is not strange that Yoshitani secretly was indignant
with regard to a way of thinking that saw Buddhism and western philosophy as being
consonant.

In his 1890 The Essentials of Meiji Sects, Yoshitani also laments in the introduc-
tion that there are many people who "compare Buddhism and other fields [%] in vain to

temporarily obtain the satisfaction of youth,"'* and gives the following as an example.

For example, with regard to materialism we have the Kusha teaching that the
three times and the essences of dharmas are real; they have idealism, we have
the teaching that all phenomena are nothing but the transformations of the
mind [#%## /e ATZ |5 they have philosophical discussions of the relationship
between the existence of all phenomena's subtle luminosity [ /i i % 077 £ ] and
awareness [ 1 %], we have the Kegon school teaching that there is no distinc-
tion between the mind, the Buddha, and all living things [ 0 (A% 4 /& = M 2 51 ];
they have mind function studies' three mind functions of subjective, objective,
and complete, we have the Tendai school's discussion of the perfect interfusion
of the three views of emptiness, nominal designation, and the mean [ %=k = #l
Mak]; they have the study [ %21 ] of the fundamental principles of philosophy
and the fundamental principles of biology, we have the theories of dependent
arising from Suchness and dependent arising from the Dharma-realm [ i % #%
£]. Why would we be inferior? It is as though the two households are fighting
over who has more property. Alas, what is this? (ibid.)

This passage's discussion of materialism and the Kusha sect, idealism and conscious-
ness-only, and so on appears to have been written with Enryd's Buddhism-philosophy

concordance theory in mind.

15 YOSHITANL P41 (see note 8), M1 [Introduction], 1-2.
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Yoshitani himself thought that even if Buddhism and the academic fields of the
mundane world might have some parts that match, this is simply a coincidence; the
original natures of the two are completely different. He says that Buddhism having ar-
eas not covered by the academic fields of the mundane world is the very thing that
gives it value.'® Furthermore, he states, "Is it not possible to when speaking about mea-
sures for upholding Buddhism actually do things such as harming it oneself?" This also
appears to have been written with Enryd's statements in mind, such as "Upholding the
Great Dharma [Buddhism]," "Upholding these teachings until the very end for Truth,"
and "This is because we must uphold Buddhism for our nation," which can be found in
Prolegomena to a Living Discourse on Buddhism and other texts.

Then, what is Yoshitani's position and attitude? It appears in the passage that fol-

lows:

This time when writing about the essentials of the Meiji sects, I will describe
only the core content of Buddhism that has been passed down since ancient
times—without being swept away by the times, being ostentatious, or, seeking
the new and liking the strange, rewriting the texts and their meaning—and try
to pass on the seeds of the religion [ %] by writing down the doctrines of the
various sects. (ibid.)

Here, Yoshitani's pride in being part of Buddhist studies' conservative mainstream can
be seen. Here, we have seen that (somewhat ironically) although Yoshitani's lectures
were the basis of Enryd's Buddhism-philosophy concordance theory, Yoshitani criti-

cized him.

5. Conclusion

In this paper, I considered the relationship between Yoshitani Kakuju's thought and In-
oue Enryd. I first provided an overview of Yoshitani's early period thought, namely, his
systematization of Buddhism. He presented its basis in his 1882 "An Explanation of
Cause and Effect" and fleshed it out in his 1886 The Gist of Buddhism and 1890 A

General Overview of Buddhism by expanding upon the various parts of theories of

16 Tbid. "Of course while in Buddhism there are parts that just happen to match the theories of the mun-
dane world, this is just coincidental resemblance, and it goes without saying that their natures are
different. If Buddhism completely matched the theories of the mundane world, it would certainly not
be the essential Dharma of transcendental liberation. Therefore, the very reason that Buddhism has
its value as Buddhism is that it has unique parts which are not covered by discriminative thinking
that deviate from the theories of the mundane world."
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cause and effect, for example, the fundamental principle of dharmas (the basis of caus-
es) and nirvana (the effect). Issues from his era, such as critiques of Christianity, also
appear.

I then focused on the relationship between Yoshitani and Enryd. Yoshitani taught
at the University of Tokyo from 1881 until 1890 on subjects such as Essentials of the
Eight Sects and Tendai's Doctrine of the Four Teachings. In addition to attending
Yoshitani's lectures in 1883, Enryd created notes based on Yoshitani's 1885 lectures. It
appears that in doing so Enryo conceived of his Buddhism-philosophy concordance
theory based on the "The Fundamental Principle of Dharmas" section of Yoshitani's
systematization of Buddhism that discusses the differences between the understandings
of the fundamental principle found in the Kusha, Hossd, Tendai, and Kegon sects. Fur-
thermore, when systematizing his Buddhism-philosophy concordance theory, Enryo
was influenced by Yoshitani's Tendai studies-based Buddhism lectures. I believe that in
this way the influence of Yoshitani on Enryd was considerable.

However, Yoshitani was critical of Enryd's style of Buddhist research. For Yoshi-
tani, Buddhism had a value separate from the academic fields of the mundane world,
and should not be lightly compared or equated with them. From his conservative main-
stream Buddhist studies perspective, Enrydo—his Otani branch junior by over 15 years
and former student at the sect's educational institution for sectarian school teachers—
may have been someone hard to approve of. Despite studying at Takakura Academy, he
did not return to his sect, and was combining Buddhism and secular academics (philos-
ophy). However, conversely, this kind of reaction also shows Enryd's innovative nature
that was free from—one could also say deviated from—tradition.

After educating Enryd and others at the University of Tokyo, in 1890, Yoshitani
returned to Kyoto to become an authority in Otani sectarian studies at Takakura Acade -
my. It is said that Yoshitani was the person who sought to punish Murakami Sensho #f

k4 # for his theory that Sakyamuni did not preach the Mahayana, first proposed in his
On the Unification of Buddhism t{.%% i1 ."” The aforementioned Miyake Setsurei,
who had studied at the University of Tokyo, described this older Yoshitani in the fol-

lowing way:

17 "I heard that at the venerable Yoshitani Kakuju and Tatsuyama Jiei [ #1135 ], representing Takakura
Academy, went to Higashi Hongan Temple's office with my On the Unification of Buddhism and
applied to meet with the revered Ishikawa [ # )1l ], seeking the main temple's swift punishment."
MURAKAMI Senshd # iy, T8+ 4 @ —% - kiigs [60 years: or, bared] (Tokyo: wi‘fitifiist, 1914),
373-374.
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Afterwards Yoshitani became a lecturer at Higashi Hongan Temple and an or-
thodox authority. Lecturer is the highest academic position in the Otani branch;
they have the final judgment when it comes to doctrine. For this reason people
from the University of Tokyo suffered and various problems arose. Yoshitani
was probably faithful to the Shin sect, however in the end was this really bene-
ficial? Yoshitani was someone who should have benefited from the knowledge
he obtained at the University of Tokyo. However, he did not, and gradually be-
came obstinate. He went through all the effort to become a scholar-priest, but
he appeared just like an uneducated priest.'®
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STATEMENT ON ESTABLISHING THE PERSONAL
CuLTIVATION CHURCH (1903)

INOUE Enryo # LMY

Translated by Dylan Luers Toba

1. Introduction

Before and after establishing the Philosophy Academy seventeen years ago, I toured
Japan twice for its expansion. Seeing the poor state of religion in the provinces and ob-
serving moral decline, I was a little concerned for the future of the nation. Subse-
quently desiring to rectify this, after considering various things, I came up with the
method of establishing the Personal Cultivation Church [ # 4] in various localities.
In light of the conditions in the East and West, I have come to believe myself that today
there is no matter of greater urgency than this. Therefore, here I will explain this opin-
ion, and ask for my countrymen's cooperation. If there are any still incomplete parts of

this method, I ask that readers supplement them.
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2. Our Country's Progress

Our country's development and progress in various areas in the twenty years since the
Meiji Restoration is truly unparalleled in the world. Whether it is the legal system,
medicine, or science, they all appear to be at the same level as the countries of Europe
and the United States, and inferior in basically no way. Are they not flourishing? How-
ever, when it comes to the country's vigor and the people's strength, it can be seen that
compared to that of England, the United States, France, and Germany, they are far infe-

rior. Why is this? There must be a cause.

3. The Country's Vigor and the People's Strength

Our country's power is not like theirs due to a considerable difference in wealth. Why
is there this difference in wealth? This also must have a cause. I think the cause is our
nation's morality and virtuous conduct having aspects that do not reach the same level
as theirs. While generally the nation is familiar with full loyalty to the emperor and
piety to one's parents, this loyalty is mostly wartime loyalty and not everyday loyalty,
and this piety is a piety of extreme situations and not common piety. Therefore, while
the whole nation knows loyalty and piety, this does not cultivate the people's strength
or increase the nation's vigor. It must be said that the cause of this is that the meaning

of loyalty and piety have still not been fully explained.

4. The Meaning of Loyalty and Piety
I think that loyalty [to the emperor] and [filial] piety mean the following. In a small

sense, they mean doing a good job at cultivating one's self and putting one's household
in order. In a large sense, they mean making society and the state wealthy and strong. I
believe that the various virtues of frugality, study, patience, sincerity, faithfulness, char-
ity, freedom, and so on are included in loyalty and piety. There is no doubt that our na-
tion is far behind England, the United States, France, and Germany in terms of practic-
ing these virtues. Therefore, today it is an urgent matter for our country to implement a

method for cultivating them.

5. School Personal Cultivation

As everyone knows, today in our country the teaching of morality and virtuous acts is
limited to the personal cultivation class that is part of school education; there is basi-

cally no other place for teaching morals. Personal cultivation at school is only four to
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six years. While if one progresses into middle school one must take five more years of
personal cultivation, education for the nation in general is usually limited to the four
years of personal cultivation in elementary school. Personal cultivation education is
completely lacking before entering and after graduating from elementary school. It ap-
pears that at home and in society, it is basically abandoned. Surely, none of the coun-
tries known in this world as civilized disregard outside of school personal cultivation

education like our country. This is truly a deplorable situation.

6. The Household

Regardless of their wealth or rank, many of our country's households are inadequate to
be made into educational sites of personal cultivation. For example, in low-class soci-
ety, fathers and mothers just nurse and raise children; they do not know reason for edu-
cation. In upper-class society, there are more than a few households in a state that actu-
ally seems to present a model for immorality. Households, which are the most impor-
tant in personal cultivation education, are certainly like this. It is as if after being
warmed up by moral heat everyday at school for five hours, [students] enter the house-
hold and are cooled for ten hours with the water of immorality. Thus, it is understand -

able that school education is not effective.

7. Society

Since today's society is filled everywhere with an immoral atmosphere, upon finishing
school and entering society, children without fail lose their morals due to its influence.
This is why after graduating from school, children's morals are not in several years but
immediately destroyed. Therefore, if one wants to maintain the nation's morals, one
must think about a path of teaching personal cultivation outside of school. In all the
various countries of Europe and the United States they have such establishments. Is

there a reason that our country should not?

8. Religion

Since our country's households and society are both inadequate to make into sites of
moral education, besides schools, what should be entrusted with it? According to what
I have seen with my own eyes in European and American society, all countries have
churches of religion that maintain the morality of households and society: in other
words, Sunday church. Every Sunday, fathers and mothers go to the church with their

children, and have them listen to talks on personal cultivation. If this is not training for
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household education, then what is it? Also, youth who have graduated from school go
with each other to the parish hall and listen to lectures on morals in between music and
singing. This is social education. In summary, there is no doubt that the morals of na-
tions in Europe and the United States are supported by such churches rather than

school education.

9. Our Country's Churches

In our country there are various sects, temples, and churches. However, their power is
very weak, and they have very many bad effects. They should definitely not be en-
trusted with moral education. However, if our country's people come to realize the ne-
cessity of religion in moral education and take the path of reforming them, as was the
case with removing old evils, what could be difficult about this? In short, reforming re-
ligion is nothing other than reforming the people who spread religion. Depending on

the intentions of the nation, reforming these people can be carried out very easily.

10. The West's Churches

While in the West there are one or two countries where religion has considerably lost
its power in recent years, such a thing is certainly limited to big cities like Paris and
Berlin. If one goes to towns and villages in the provinces, today the power of religion
exists as before. Furthermore, in big cities as well, normal people's trust in religion is
not particularly any less than the old days. Thus it is clear that the general morality of

nations is maintained by the power of religion.

11. Moral Education

A country's morality is established by the majority of its nation. Even if every single
person in the nation cannot become a moralist, if the majority comes to maintain
morality well, then due to the influence of this, the morals of society will flourish. If
there are more lower-class people than upper-class people and more low status people
than high status people, it is the most convenient for moral education to first start with
people in the middle class and below. There is no doubt that for this goal the power of

religion must be borrowed.

12. Temples and Churches

While our country's religion has considerably declined, it has not yet gone to ruin.

There are temples throughout the country and priests live in them; today it is said that
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there are eighty thousand temples and one hundred thousand priests. There are also
Shinto and Christian churches. It goes without saying that if these temples and
churches brought together town or village residents every Sunday and gave lectures on
personal cultivation, the effect would be pronounced. However, since our country's
temples only conduct funerals and Buddhist memorial services, they are nothing more
than one necessary tool for ceremonies. They completely lack personal cultivation
churches, which are the most important part of religion for the world. Therefore it is

only natural that our nation's morality is not aroused. Is this not a lamentable result?

13. Buddhism's World-Renouncing Way

While in our country one or two religions devote themselves to propagation and mis-
sionizing and open their churches monthly, most of what they preach is not the moral-
ity of this world but happiness after death. Put in Buddhist terms, they are not the
teachings of the mundane world but the way of world-renunciation. Morality is the
way of the mundane world. Therefore, if one only preaches such teachings of world-re -
nunciation, it is difficult to arouse the morality of the world. Thus, I am trying to re-
vamp Buddhist churches so they preach not only world-renunciation but the teachings
of the mundane world as well. I think that it is clear that the bias towards world-renun -
ciation—which exists despite Buddhism's true aim of jointly teaching the worldly path
and world-renouncing path—is a result of past times. Therefore, now it is necessary to
in accordance with today's times place an emphasis on this life rather than after death.
It is said that the likes of Christianity changed in recent times to become a religion

purely of this life. This is the reason that its personal cultivation churches are effective.

14. The Worldly Teachings of Buddhism
While in Buddhism also there are sects that take as their object the world, they stop at

teaching about immediate good and bad luck and misfortune and fortune. There are
sometimes cases in which they make people fall into superstition. This is actually an
impediment to moral education. Therefore, while doctrinally Buddhism cannot neglect
its world-renouncing way, this is my wish: that it correct this traditional bad practice of
being partial to the world-renouncing way, adopt on the surface the worldly way, not
dispose of the world-renouncing way on the underside, and assign itself the task of the

moral education of the world.
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15. The Harmonization of Religion and Education

If Buddhism is made to take such a course, school education and the churches of reli-
gion will surely be harmonized with each other. However, up until the present there has
been a tendency for schools and religion to be antagonistic towards each other, which
has been an impediment to advancing society's morals. While world-renouncing reli-
gion might be incompatible with school education, when it comes to preaching the
worldly path, they both must be in harmony. Therefore, it is my hope that in the future
religion and education will harmonize and cooperate with each other and devote their
powers to advancing the nation's morality. While the religion does not necessarily have
to be only Buddhism, it has spread the most in our country, and I argue for its applica-

tion in personal cultivation education.

16. The Goals of the Personal Cultivation Church

If one knows the reason that school education and churches should be in harmony and
cooperate in teaching worldly personal cultivation and morality, one must spread per-
sonal cultivation education outside of school with the two coupled together and assist-
ing each other. This is why I assert that it is necessary to establish a Personal Cultiva-
tion Church in towns and villages. My aim in doing so is the following. Based on the
Imperial Rescript on Education [ % # #)3% ], taking loyalty and piety as the essence, and
taking the national polity [[E{k] as the most important, I wish to teach about the moral-
ity necessary for all sorts of jobs (such as patience, study, frugality, and sincerity), and

then revamp household manners and etiquette as well as social customs.

17. The Church Venue

I think it would be most convenient to make temples in towns and villages the venues
of the Personal Cultivation Church. It would be good to bring together every or every
other Sunday the old, youth, men, and women in the town or village, and as speakers
have not just priests but also schoolteachers. There is no doubt that if in this way
priests and schoolteachers both attend and teach patiently and earnestly, it will be ef-
fective. Additionally, the organization of the church should be jointly decided based on
discussions between all people in each town or village. Everything should be based on
the town or village's self-government. Therefore, the mayor and town or city council
members must each become advocates for the church and make the whole town or vil-
lage approve of it. If there are some expenses, they should be paid by the town or vil-

lage's finances.
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18. The Church Organization

Below I summarized what I have expressed above by listing the elements of my hum-

ble proposal regarding the church's organization.

* The goal of the Personal Cultivation Church is to inform the nation of the
various morals that should be normally maintained, and have people carry
them out.

* This church should be established based on discussions between town or
village residents, managed based on self-government, and organized in ac-
cordance with the area's situation.

* This church should be held every or every other Sunday. However, depend-
ing on the situation in the area, it also may be held weekly during the winter
and monthly during the summer.

* This church should be held at temples, with both priests and schoolteachers
in attendance and giving lectures. Also, the mayor or person with the most
popularity in the town or village should be nominated as the church head,
and village or town priests and schoolteachers should be welcomed as lec-

turers.

19. The Church's Program

While due to the situations in the provinces it is hard to establish a standard time for
the church, it is best to hold it from approximately 9:00 to 11:00 on Sundays. A pro-
gram should be established in which first the Imperial Rescript is read, then a teacher
gives a lecture, and then a priest gives teachings. Priests' teachings should be based on
the Imperial Rescript, and while of course they should lecture on worldly morality,
there is obviously nothing stopping them from preaching various things in detail while
taking examples and citing admonitions from Buddhism. Furthermore, in accordance
with the requests of like-minded people [i.e., church attendees], after teachings on the
worldly way, the world-renouncing way may then be lectured upon. Alternatively, for
convenience it is also fine to divide up into youth and old people, and hold a youth
church in the morning and an old people's church in the afternoon. Things like this
should be decided in accordance with the situation in the area. However, it is my wish
that in each village or town a Personal Cultivation Church is established in addition to

school education.
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20. Music, Singing, and the Time of Lectures

Music and singing are indispensable in churches. It appears that much of the flourish-
ing and pronounced influence of churches in Europe and the United States is due to the
power of music and singing. Therefore, in our country as well music and singing
should certainly be added to churches. The music should be Western music, and the
songs should be created based on the virtues enumerated in the Imperial Rescript and
sung. Also, the way of singing them should be taught in advance to the congregation;
they all must be made to sing in unison on the day of. Furthermore, since the aim of the
church is based on the holy teachings of the Imperial Rescript that must always be re-
membered and never forgotten, every time they should be made to listen attentively to

the Imperial Rescript being read. The sequence would be as follows:

1) Music and Song

2) Reading of the Imperial Rescript
3) Music and Song

4) Lecture (School Teacher)

5) Music and Song

6) Lecture (Priest)

7) Music and Song

A lecture should be limited to thirty or forty minutes; it should not be too long. Be-
tween the first and second lecture, a break of ten to fifteen minutes could also be
scheduled. Also, for reasons of convenience, priests may be assigned the two lectures,
a lecturer may be invited from other towns or villages, and so on. This should be done

in accordance with the local situation.

21. Town and Village Ceremonies

When organizing a Personal Cultivation Church in this way, town or village weddings
may also be held at the church. When doing so, it is sufficient to distribute tea and
sweets to attendees. Therefore, by removing the bad custom of heavy drinking and eat-
ing, unnecessary expenses can be avoided. Holding other ceremonies at the church has
the benefit of reducing time and expenses. Furthermore, it should certainly not be diffi-
cult to through this method reform the general manners and customs of the town or vil -

lage.
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22. The Benefits of the Church

Not only does establishing this church harmonize education and religion, it diffuses
discord between political parties and emotional conflict in towns and villages, smooths
relationships between people, and facilitates communication regarding the situations
on various social levels. Additionally, it gives a day of rest to those who labor their
body and mind at the site of daily society's competition, providing psychological plea-
sure and impressing upon them ideal interests. Truly, it therefore must be said that the

benefit obtained by this church is very considerable.

23. Occupational Education

While recently as a result of the promotion of occupational education in our country
occupational schools have arisen one after another, I worry that this will actually lead
to the degeneration of business. This is because our nation is deficient in its ability to
be patient and study, which is the most important for occupations. If people just like
leading idly, there is the danger that [the number of] hard workers will decrease as this
education progresses. In other words, I fear that this occupational education will lead to
the raising of scoundrels [ # + ] of the business world. Therefore, considering how
things are going today, before occupational education, there is a need to reform the na-
tures and characters of youth. This reform does not lie solely in schools improving per-
sonal cultivation. Surely the power of the Personal Cultivation Church—the manufac-
turer [ %t 5c] of education in households and society—must be borrowed. This is an-
other one of the benefits of the church. If the purpose of this church is expanded and
factory churches, hospital churches, and so on are held every Sunday, this benefit will

certainly increase even more.

24. The Reform of Religion

There is no doubt that the quality of religion relates to the state's rise and decline. Peo-
ple also recognize that the reform of religion must begin with the reform of the people
that are priests. If in villages and towns people unite to form the church and have
priests teach every Sunday, naturally priests will be reformed. At the same time, reli-
gious reform will succeed. Furthermore, after a church is established, due to the town

or village's natural sanctions, bad priests will naturally be weeded out.
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25. The Establishment of Libraries

In the West, there are basically no villages—not to mention cities—without a library
established. Therefore, now and then village residents enter them to read newspapers,
peruse magazines, and read books. Due to this, there is much about which their hori-
zons are widened and their knowledge advanced. In our country, libraries cannot possi-
bly be placed in each locality. Therefore, if a Personal Cultivation Church comes to be
established in temples, at the same time it should not be difficult to make one room in
such temples into a library, and give people the convenience of reading newspapers,
magazines, and so on before and after Sunday church. The benefit of preventing people
in this way from engaging in useless and harmful play on their day off will certainly be

very great.

26. The Order in Establishing the Church
When establishing churches like this, they first should be attempted in provincial vil -

lages rather than cities. This is because since large cities like Tokyo are always
crowded and busy it is hard to unite all the people in one neighborhood or ward. How-
ever, in provincial villages, it is easy to obtain the agreement of everyone. Therefore,
first begin this church in villages, and then gradually bring it to cities. If after trying it
out in villages it is known to be effective, cities will surely naturally come to learn

from this custom. I think that this is the order in establishing the church.

27. Church Magazine

Since these churches should be completely governed by each town and village, there is
no need to establish a headquarters in Tokyo to supervise them. However, there must
be an organ for internally communicating between churches regarding matters. In other
words, the church must have a center for transmitting throughout the country. There-
fore, wanting to meet to this need, I will publish the Personal Cultivation Church
Magazine [ 1& & % £ He 3% ]. This magazine should present materials for church lectures
along with reports from each church. Its detailed rules will be announced separately.
Furthermore, the church's songs must also be edited at the aforementioned magazine's
place of publication and distributed to individual churches. Therefore, I would like to
seek songs from throughout the country for a prize. The rules will also be able to be

seen in an announcement.
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28. Conclusion

Above, I discussed the Personal Cultivation Church's purpose and gave a brief of a
summary of it. Two or three pages cannot cover all of its details. Therefore, when I
publish the magazine in the coming days, I will present the particulars in this next is-
sue. However, I fear that its meaning cannot be exhausted in just a magazine. There-
fore, I want to go on a tour of the nation, explaining and describing it in detail at vari-
ous localities. I went around the various countries in Europe and the United States
starting last year, and devoted myself to observing customs, practices, and people's na-
ture in these countries, and came to fully know that they greatly differ from our coun-
try. Therefore, when going around the provinces, I plan to discuss these matters in de-
tail and explain the urgent need for the Personal Cultivation Church. Now in advance |

earnestly request the help of like-minded people.

Editor's Note: The Statement on Establishing the Personal Cultivation Church T1& &%
g E#k1 (1903) was written by INOUE Enryo # /M7 (1858-1919) in the midst of his
efforts to develop the Philosophy Academy into an independent private university. Af-
ter resigning as the Academy's principal in 1906, Enryd resumed his nation-wide lec-
ture tours and poured his energy into the spread of the Personal Cultivation Church.
Presumably, because the initiative did not show the results he wished for, he scaled
down and renamed the project in 1912 to the "Society for the Spread of Civic
Morality" [ E it & % X . The Statement on Establishing the Personal Cultivation
Church is nevertheless an intriguing reflection of Enryd's reform ideas. It advocates a
new social practice that combines religion, education, ceremony, and morality. Seen
from today, the comprehensiveness with which Enryd hoped to reform Japanese soci-
ety based on the Imperial Rescript on Education (1890) has an almost utopian charac-
ter.

TG # &3 581 [Statement on establishing the Personal Cultivation Church]
was first published as monograph by the Philosophy Academy in September 1903. One
month later it appeared in the journal F###75 [Eastern philosophy] (vol. 10, no. 10,
1903: 616—623) and six months later it was again reprinted in [ 7 #3541 [Enryd's
collected lectures] (5% 4, 1904: 341-354). The latter is included in vol. 25 of the In-
oue Enryo Selected Writings T3 11 7% %1 (Toyo University, 1987-2004: 628-639).
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The text in the Selected Writings is identical to the reprint in vol. 1, bk. 1 of Tzt A% H
4 ERHEI [One hundred years history of Toyo University: Materials] (Toyo Univer-
sity, 1988: 20-27), which is based on the first September 1903 version. In the second
edition, which was published by Toyo University in 1906 as iz & #% & %51 [Essentials
of the Personal Cultivation Church], some differences can be found in paragraphs 3,
18, 20, 25, 27 and 28.

Paragraph 3: The title was changed from % R /1 [the country's vigor and the people's
strength| to B % o ¥ /7 [the nation's real strength]. The sentence "this loyalty is
mostly wartime [ ##5 ] loyalty and not everyday [ ¥ H ] loyalty" was changed to
"this loyalty is mostly loyalty in a narrow meaning [ % i ] and not loyalty in a
broad sense [#%#]." Moreover, the next sentence has = % instead of %, albeit
without any obvious change in meaning.

Paragraph 18: In the fourth point, "or appropriate places" was added to "This church
should be held at temples."

Paragraph 20: The sentence "If the service is held at night a laterna magica [ %1% ] may
be used" was added to the end of the paragraph.

Paragraph 25: The sentence "Due to this, there is much about which their horizons are
widened and their knowledge advanced" was changed to "Due to this, not only
their horizons are widened and their knowledge advanced, but also their mind is
cultivated [###% f£#] in many ways."

Paragraph 27/28: The paragraphs 27 and 28 are combined into one under the title
"Conclusion." The header "Church Magazine" disappeared together with the pas-
sage that spans from "Its detailed rules will be announced separately" until "I will
present the particulars in this next issue." An "although" was also added to "there

is no need to establish a headquarters in Tokyo."

Rainer Schulzer
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MY PHILOSOPHICAL MISSION (1919)

INOUE Enryo J EH T

Translated by Dylan Luers Topa

After the Meiji Restoration, our country's scholars read the books of various Western
countries, sought the theories of European and Americans, and just lined them up like
an exhibition to show to people. Since they neither established original views nor intro-
duced innovations, dozens of years ago I became determined to do my best to stand in
the world with one view. However, since I have rather shallow knowledge, lack ability,
and do not have the power to establish a single academic school, I decided rather to
pave the way for popularizing and spreading in the world high-level philosophy, as
well as to develop practical areas and contribute to the world's morality. As a result of
recent Western philosophy being more and more advanced and increasingly concerned
with minute and detailed explanations, over the years it has grown far from human
affairs and separate from the ordinary world. Having seen this bad practice of the

world of philosophy, in order to correct this malady, out of my policy that it is best to
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apply my abilities to practical things, naturally I have come to understand that my mis-

sion lies in the following two items:

1) Popularizing philosophy.
2) Making philosophy practical.

In order to fulfill this mission, arguing that useless reading and vain cultivation is
harmful and has no benefit, for thirty years I have had a no-reading policy and advo-
cated for the disposal of dead books [#t#] and the reading of living books [ &].

My first mission of popularizing philosophy was the project of the first half of my
life, and corresponds to my books and teaching during that time. Its focus was the Phi-
losophy Academy. Its founding aim was to spread philosophy in this world. While at
first it was completely based in the popular world, led by the times and moved by the
climate, it naturally came to lean towards the advanced, and in the end I even ended up
opening a university faculty. However, I think that it in fact did reach its goal of
spreading philosophy in the world. There is no doubt that the lecture records and books
published by the Philosophy Academy contributed to this goal of popularization. Fur-
thermore, with the increased fame of the Philosophy Academy, for over ten years start-
ing in 1890 I went across the country to various prefectures and districts and gave lec-
tures on philosophy for the masses, and I think that this certainly achieved this goal.
Deciding that I had completed my first mission project of popularizing philosophy, I
prepared to retire from the Philosophy Academy, and did so in 1906. Here, I proclaim
that this was the project of the half of my life before old age.

Next, my second mission of making philosophy practical was the project of the
half of my life after old age. After retiring in 1906, I started working on it. It is cen-
tered on the Wadayama Philosophy Hall. Western philosophy is slanted towards the
theoretical and ignores practical aspects and thus is a disabled philosophy with eyes
and no legs; it cannot avoid being crippled philosophy. However, believing that the
acme of philosophy is practice, taking as my ideal the opening of the downwards-ori-
ented path in upwards-oriented theories, and defining philosophy as the field of strenu-
ous action, I am devoting myself to exercising ingenuity to realize this ideal and defini-
tion in the realm of practice. Since this is not a viewpoint advocated by Western philos-
ophy, I call it a separate transmission outside the teaching [ #4141z ] of philosophy and
a new proposal that has not arisen in Western philosophy. Imitating Saint Honen's [ ik

2X] One Sheet Petition [—#uk2i%3¢], I came to describe it in the following way.
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It is not the learning of the philosophy spoken of by scholars of Japan, China,
and the West. It is also not the philosophy people advocate after academically
reading all the books of various scholars. There is no need to do anything but
strenuously work for loyalty to the emperor and patriotism, and engage in
activities knowing without a doubt that one can fulfill one's life duty. If every-
one makes up their mind to strenuously work, that which is talked about in
relation to views of the universe and life will be contained within them fulfill-
ing their life's original duty. If one thinks profound things besides this, one will
actually go away from the true purpose of philosophy; this is certainly different
than the aim of life. Even if those trying to carry out philosophy haven't
learned everything about the philosophy of the past and today, they should
become illiterate and foolish, keep company with ill-mannered and uneducated
ignorant companions, and, not behaving like a scholar, devotedly engage in
activities.

Before this, I had also written a statement about my activities imitating Letter on White
Ashes [ o] by Saint Rennyo [&#1] of the True [Pure Land] sect.

If we fully contemplate the flourishing aspects of humans, generally enjoyable
things fill this lifetime; it is like paradise. Thus, we have still not heard of
experiencing the suffering of hell. Life is easy to live. Who can in this world
sink into the pool of pessimism? Regardless of whether it happens to me first
or someone else, people who work and compete with each other without dis-
dain of suffering or labor will without fail bring fortune and happiness. Thus in
the morning one may be poor, and in the evening a nobleman. When successful
spring has come and the ice of trouble melts, and when a pleasant flower
blooms and frost changes in an instant into the charm of peaches and plums,
family and relatives gather. Even if they soar to heaven and dance on earth,
they cannot exhaust their joy. Even if one's lifespan comes to an end and one
leaves the world, fame will surely last for one thousand years. While this is
happiness, it is also insufficient. Thus, everyone should quickly focus on the
most important thing to succeed in, and, using their abilities as much as possi-
ble, make a strenuous effort. Yours Respectfully.

This is, after all, a doctrine of a separate transmission outside the teachings of philoso-
phy.

The advanced theories of philosophy have generally already been decided by three
thousand years of research by scholars. However, since today's philosophy is just quar-
reling about insignificant unestablished principles, I think that if we just grasp the fun-

damentals it is adequate. In order to do so, it is fine to just read through one short vol-
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ume on the history of philosophy and not read extensively the books of philosophers.
Also, look into practical problems. Truly, if a person is just able to act with regard to
practical problems, while it might be said that they are still unlearned, I am trying to
say that they have learned philosophy. With regard to the method for practical action,
as a result of many years of research, I have come up with a mindful recitation method.
I have already published the gist of it, but as a supplement I composed in twenty-five

lines a hymn about it. It is below.

Looking at the philosophy of this world, it is lamentful that while the flower of
discussion has bloomed it has still not bore any practical fruit.

While losing one's way at the base not knowing the moon at the high mountain
peak, days are spent examining existence and non-existence. This is philoso-
phy's bad habit today.

Philosophy that does not show the path people's minds should cross is a defec-
tive field of study that only is oriented upwards and not downwards.

Philosophy that is oriented downwards is nothing other than teaching the path
for actually practicing advanced ultimate principles.

Of the many paths, the most important method for showing this truth to the
people of the world and making them put it into practice is mindful recitation.

The mindful recitation method is reciting, "I take refuge in the venerable abso-
lute infinite" [ &%t 4R 2 ]; there is no need to carry out any practice besides
this.

It does not discriminate between intelligent, foolish, sharp, and dull. Since it is
the path where one is safe by just reciting and reaches the other shore, it is the
shortcut easy practice.

If one recites, "I take refuge in the absolute," the clouds clear, and the dark
mind quickly reaches the mind-ground filled with light.

If one recites, "I take refuge in the absolute," surely the myriad waves will sub-
side and the moonlight of the absolute will arise in the water of the mind.

If one recites, "I take refuge in the absolute," a life that appears to be hell will
immediately transform and appear as a world of paradise.

If one recites, "I take refuge in the absolute,” while reciting, the pessimistic
motor of the mind and even the body will become joyful and filled with vigor.

If one recites, "I take refuge in the absolute," while reciting, that discrimination
will also disappear and be contained in the light of the absolute.

n

If one recites, "l take refuge in the absolute," while reciting, the virtue and
power of the absolute will well up at the base of one's heart like a spring.
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If one recites, "I take refuge in the absolute," evil thoughts that fill one's mind
will naturally disappear, and one will become a person who has amassed all
good virtues.

The greatness of this virtue in the seven characters recited by one's mouth is
the most unfathomable of the unfathomable; it is the miraculousness of truth
[EFE].

Even without reciting and saying the "absolute," if one is silently mindful with
a concentrated mind, naturally the same virtue will be received.

While just thinking of the absolute with a concentrated mind, the voice of the
small self grows silent, returning to and becoming one with the big self.

While just thinking of the absolute with a concentrated mind, the three lights of
truth, good, and beauty appear, completely illuminating the mind.

In reciting and thinking, the power of the absolute infinite stimulates from
within the mind, and gives rise to great activity.

Subsequently it becomes easy to move forward having removed the hundred
difficulties that block one's life path, and one can make considerable strenuous
efforts.

There, the so-called sacrificial great spirit [ X #% # | wells up, and sacrificing
one's life, one becomes able to accomplish everything.

If one does not reach this point, the path of humanity and justice [{=%:] and the
teachings of loyalty and piety are simply surface-level things, and it will be dif-
ficult to truly put them into practice.

In this way, if one wants to be a person who serves the country, work to always
recite and bring to mind the absolute infinite lord.

Other ways of approaching mindful recitation that depart from this theory are
teachings not advocated by the separate transmission outside the teachings of
Western philosophy.

I also wrote the above outline imitating Rennyo's Statement of Repentance [tiE=c].

We should recite, abandoning the mind of examining the various similar philo-
sophical theories and single-mindedly taking refuge in the venerable absolute
infinite, and believe that all the most crucial things to be carried out in our
lives are contained in these seven characters. It is settled that in absorbed
recitation the delusive clouds of the mind's sky immediately will clear and the
light of bliss will in an instant appear. I think that devotedly reciting having
understood this well is the acme of the philosophy that is a separate transmis-
sion outside its teachings and the marvelous aim unknown to Western philoso-
phy from the ancient past to the present. One should exert oneself for the world
and for the country in this life.
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From what I have stated above, one can understand what my practical philosophy is.

Of course, I plan to investigate even further in the future ways of handling this
mindful recitation method; one could say I am in the midst of devising it. On another
day in the future there will probably be an opportunity for me to report in more detail.
In summary, when making philosophy practical, it will surely turn into a kind of reli-
gion. I would like to call this the 'Philosophy sect' [#%5<]. While the Wadayama Phi-
losophy Hall is known as a park for spiritual cultivation [ #iif5#] and a training center
for social education, in fact it is the head of the Philosophy sect. This is also why I am
calling it the Mt. Morality Philosophy Temple [ L #1235 ]. However, when seen from
the currently existent religions of today, it must be said that it is philosophy.

In other words, there is a difference between religion simply constructed by belief,
and religion constructed by knowledge. To put it another way: there is a difference
between reverent belief and principled belief. Since Buddhism is a philosophical reli-
gion, it is basically the same as the Philosophy sect that I speak of. The only large dif-
ference is that Buddhism is established with its founding individual as its basis. I will
leave the details regarding this to another day.

In closing, I would like to touch upon my belief. To confess my faith: on the sur-
face I believe in the Philosophy sect, and on the back side I believe in the True Pure
Land sect. One might say that people or belief should not have two paths, but I think
that belief itself has a front and back side. Just as there are the two sides of my mind of
intellect and emotion, I have come to have two sides to my belief. At the same time,
their essence is one. Therefore, if one looks at my approach to the Philosophy sect, it
will immediately appear as the True Pure Land sect. Of course, this is not limited to the
True Pure Land sect. Depending on one's way of looking from the back side, the single
Philosophy sect could appear as the Zen sect, the Pure Land sect, the True Pure Land
sect, or the Nichiren sect. Due to my causes and conditions from birth, when I was
young the basis of my belief was planted in the ground of the True Pure Land sect, and
therefore before my eyes it appears as the True Pure Land sect. Since this is the case, a
person of the Zen sect would certainly see the Philosophy sect as the Zen sect. I think
that the ways of looking of the people in the Pure Land sect and the Nichiren sect are
each different.

To summarize my above-discussed view, the differences between my two large

missions are as follows.
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My First Mission: The Popularization of Philosophy
(1) Centered around the Philosophy Academy.

(2) Uses school education as its method.
(3) The project of the first half of my life before old age.

(4) An enterprise to repay my indebtedness to education.

My Second Mission: Making Philosophy Practical
(1) Centered around the Philosophy Hall.

(2) Uses social education as its method.
(3) The project of the second half of my life, after I became old.
(4) An enterprise to repay my indebtedness to society.

Since announcing my permanent departure from the Philosophy Academy upon retir-
ing in 1906 after having seen that I had already reached the aim of my first mission, I
cut of all of my involvement with academy, wholeheartedly devoted all my power to
my second mission, and have reached today. Comparing the importance of the two
missions, I place an emphasis on the second. In other words, the first is expedient
means, and the second truth. The first is preparation, and the second is the goal. While
comparing a small personality like myself to the great personalities of Sakyamuni and
Nichiren [ H5#] would be the height of audacity, if [ were to do so, my pre-old age half-
life project is comparable to Sakyamuni's teachings before the Lotus Sutra [# i ® k]
or Nichiren's teachings before exile [ 4 #io %M ], and my post-old age half-life project is
comparable to Sakyamuni's Lotus Sutra teachings [ # # o "] or Nichiren's teachings
after exile [£# o &M].

Today, I am in the midst of constructing a foundation for realizing my second mis-
sion, and in the middle of my national tour. My national tour has two goals. The first is
to observe people's living conditions, feelings, and thoughts, and use this as reference
when making philosophy practical. The second is to fully put in place the Philosophy
Hall management, and establish a method for its upkeep. Now, in the thirteen years
since 1906, I have toured around seventy percent of the country. To complete the
remaining thirty percent of the country, five or six years are needed.

After finally finishing my tour on a day in the future, I will shut myself up in the
Philosophy Hall and expound the tenets of the Philosophy sect to the people who come
daily. At the same time, I will work on compiling a textbook that will serve as the Bible

of the Philosophy sect. When I finish this compilation, I would like to gather like-
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minded individuals from across the country and try organizing a religious institution.
Before doing so, I plan to build a Non-Reading School Building [ &% %] in the gar-
den of the Philosophy Hall, gather like-minded individuals, and have them practice
making philosophy practical. These are my future tasks.

However I cannot know whether heaven will really give me the years to complete
this. I am just determined to do my best and leave the rest to heaven. I hereby proclaim
that this is nothing other than my longstanding intention that I present to repay my
indebtedness to the emperor and my country. Above all, it is my desire that the edu-
cated people of the world recognize that the Wadayama Philosophy Hall is a training
center for social education, the foundational central hall for making philosophy practi-
cal, and the Philosophy Hall, in other words, the headquarters Mt. Morality Philosophy
Temple.

Editor's Note: The here translated article is one of the very last writings of INOUE Enryo
B EMT (1885-1919), who died approximately four months after its publication. The
text is not only insightful as an autobiographical review of Enryd's life-long efforts, but
also as a programmatic statement of what he planned to achieve with the Temple Gar-
den of Philosophy &% 5A. TH IR 5 &0 fidr [My philosophical mission], was
published in Fa7#T5 [Eastern Philosophy] vol. 26, no. 2 (February 10, 1919): 83-93
and reprinted in T#%1%2 31 [Arcane talks about mysteries], ed. by TAKEMURA Makio 7t
M5 (Tokyo: K, 2011), 282-289. The paragraph divisions in this translation

are based on the latter edition.

Rainer Schulzer
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Abstract:

In this study, while highlighting the similarities between Inoue Enry6(1858-1919) and
Minakata Kumagusu(1867-1941), I will present the "mystery" as a philosophical
method guided by joy towards knowledge. After providing an overview of the concept
of the "mystery" found in Enryd's Lectures on Mystery Studies TIREE iz (1893—
1894), I will show how it is carried over into his late-life philosophical work entitled
New Proposal in Philosophy T4 (1909). Then, I will focus on Kumagusu's
letters to Dogi Horyii written during his period of seclusion in Nachi #% and con-
sider his discussion of the "mystery" found therein.

I focused on Inoue Enryd and Minakata Kumagusu's concepts of the "mystery,"
considering how they are inseparable from these two figures’ understandings of the
universe (the phenomenal world) and the joy that led their inquiry into it. In New
Proposal in Philosophy, Enryd matures the "front" and "back" worldview conceived in
his elucidation of the issue of the "soul" found in Lectures on Mystery Studies. He
explains how in the phenomenal world seen from the "front," the essences of the
"mind" seen from the outside and of "matter" seen from the inside are in a mutually
inclusive relationship, just like how eyes and heaven / earth mutually include each other.

Furthermore, he calls the spectacle of the back view the "mystery." This is the suchness
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that is the source from which matter and mind appear. Since there is no time or space in
it, it includes all of matter and mind, and it can be seen that the universe is one great
projector slide. This is not an object-based knowledge inquiry. It is an objectless
knowledge and therefore very direct. Because of this, it also brings joy to life. In the
case of Kumagusu, he expressed the interrelated nature of phenomena in Minakata
mandala A. This mandala is the sphere completely permeated by "incidents," the
interrelating of "matter" and "mind." It is a "mystery" structure that includes even
"reason” as intuitive knowledge. However, in the case of Minakata mandala B, which is
from the perspective of a timeless and spaceless Dainichi, we find a structural
elucidation of how the universe is created as well as how we, who contain Dainichi
(which is part of this universe), lead our daily lives. As I discussed earlier, it expresses a
complicated modality that, while being part of Dainichi, includes a progression from
the interrelationship of "matter" and "mind" to "coincidences" and "arising." Minakata
mandala A is a human perspective limited by time and space, while Minakata Mandala
B is Dainichi's perspective that is not restricted by them. Thus, they can be seen as
respectively corresponding to Enryd's "front" and "back." In other words, while the
Minakata mandala A is the state of the phenomenal world that includes Dainichi (in that
it reflects Dainichi as part of Dainichi), the Minakata mandala B expresses from
Dainichi's perspective the state of the phenomenal world that is completely included in
Dainichi. These two can be seen as mutually including each other.

(Keyword: Inoue Enryd, Minakata Kumagusu, Mystery, Minakata Mandala)
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Abstract:

The writings and activities of Inoue Enryou were consistent with
enlightenment activities, specifically the popularization of philosophy and
Buddhism. However, upon closer examination of how Inoue’s writings and
activities developed, it becomes clear that the core of his activities shifted from
simply promoting philosophy to social practice (his “Morality Church[Shushin
Kyokai]” and then later the “Society for the Spread of Civic Morality(Kokumin
Doutoku Hukyu Kyokai) ” [1912]). Here his activities also became more
concrete, or rather more de-centric. It is believed that this was because the
methods for realizing his initial intentions when establishing the Tetsugakukan
Philosophy Academy gradually changed based on later experiences. This paper
examines the significance that the Morality Church’s activities held for Inoue
Enryo, with a particular focus on the planned establishment of the Morality
Church in 1902 (and later Society for the Spread of Civic Morality) to organize
his idea of social practice, and the church’s subsequent development.

By reason that Enryo advocated the popularization and practice of philosophy,
he established Tetsugakukan in 1887 for people neglected outside imperial
university . But he came to preach independence of the mind of people,

independence of Japan by having a certain sense of impending crisis through
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traveling abroad later. He recognized the meaning of “independence” in a
language(Japanese), history, religion. So he named “Nihonsyugi (HAT:#)”
developing Japanese heritage and added it to a purpose of the education of
Tetsugakukan. For him absolutely it involved the Buddhism mainly.
Shushinkyoukai activity in itself is not a voluntary action of the Buddhist
society and is not surely apparent how the problem of the personal interiority as
the main premise of the religion in modern times is placed in this activity. And
further, in general, at that time the Buddhist society took posture to cooperate
national policy positively and emphasized the Imperial Rescript on Education
didn’t contradict the Buddhism , even if limited when Enryo had begun to put
effort into Shushinkyokai activity. In this sense, Shushinkyokai (activity)

couldn’t help but to remain unknown in the movement of the other Buddhist

activities.
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NESEy ¢ TH B TESE 2258, BUERE, 2004 4F
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B LTI 22, =lifiik b, £, ZBIE ARO MBI DO XIR
—H EM T oBEHaH 2O o Ty GHHERE TR ARABE He& W
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Abstract:

"Japanese education should be based on the Imperial Rescript on Education
and Japanese religion should be Buddhism" was Inoue Enryo’opinion. However,
Enryo emphasized that his opinion was taken for convenience and he did not
consider it right theoretically. One who overlooks this fact, no doubt
misunderstands the figure of Enryo. The Keywords, which show his figure
precisely, are the words "theoretically" and "practically" which he adopts to suit

the occasions.

0. BL®IC

I8 T 7 TEE IBEEIC D E | BBz £ 5, L) RBLUE, T2
BEWERARICHET EFBIN L TLEo27 Bz b > L BEHNICEHL 72 b DT
H59,

HIBBAE L & 2 AZBHET 212, HETHEDICHGR EFHBEH D, M ki
BLTRFHEDIIEHRIE L, Z2OMAT2EMIZTEEOEMZ S L LT,
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Ik b o, M IR E 5% S BN OPE-RRICR T2 2 L &
e L2 L TEBLICBHFLEDICEHRZHNLE T 22 > TZOERHID T
R TEHEZ2HEML . 2 DEICHEYY 27 H RN TALE ~EXE 505
T, LS IEOPEIZVD» DD IREPRLEVIIC, RIIMS L THER
WEBICEED & FEAEE L0 AL Y (THEFHEIRm 1893 4, Jh L
M7 35 %, #%E 11, p. 482),

R TlE, 2O THEIZHEEICHEDE, BRI EZ L 5 L) ERHEZ, T,
& TR offuaIFIcEB L ToO L. MTORERZES THAK,

1. BRREERELE

FELBTUER S R old, FTIREE LR8E M & FBICaD» > Tl <
B, ERlo "HERBRECEOE FHIIMEE LD L) IEH T TH
Bl DZ L ELTEHINTWEIETHS, ZOVEOHiRE LT TEEEIC
BAEEFBEFHEOICEREHNET 2, Lo Tw3 Z Lo Zz0d
G35, AT, i LTk, BHELEFBOENEZMUTO X ) Il 3,

IRBRe L E 2 A2 b o T Iz R, ZERBEHACE TR EL A
Y% i A DT O ICBGEM OB 2T 212 D . FERIIAEE L TRATA
A LHEL 2O ZUSEE LOAL L, ZOFRICGEFEZ2BOLE 24D, (TH
B EHBR . p. 464-645)

HLETH HBRWEEICHESE, FHIEE L5 L) FRIE TEE L
(EFHIEMHTOZOFEEMEENIC  ORKRICEZ2)2INT0EDTHS ',
COFRIZ TERZAT2ILE2HNET24561E, BHHERBPEICHEI(RETH
. FTHRIILBZEHHATERETH S, LFVHIZoNns LEbNS,

MTE, mEEIciE TERIE Y IBuT, UTo X ) Ic#E o HIZES ICH
20, FHOBHMNIIER IRV EFEL TS, LeL Lido TG, & THEE
DFENTITZERT 5256, 2HRLTLLIFETER Y, BBIITEHZAT T4
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AT CEREE) LBELTOS L CAIMT OREES 22 5.

TENEZDIDB E AR LT PFEEREZ LD FHIRPER L L,
MERZLEVIZFEHET 2D, LELPATCEHREBREREEZ LD
TH2, $-bDEOEEMEORED L FRMERNOKZTHS, DM
FFEBDITICTOPICHMZG2RERIZ, HEHH LY EELEIMES 52
Mz UL, 22IC—BLTEELw, bPEOMED L SIZEEHTH 5,
ERHTH 205, ALBRY VY BIIMAETH 5, HUIBFEIT 70T VB EH
HLOBRLELZI -7 0D 2, SHTHLPR L TIUEHEZ K T b AN
B, L2 UARIZEWTE 2228200k vubltid, FAUHRZIC TS, A&
FRECHOVTHICERS>TWE 26 TH 5, (TERITIY 1917 4, 7T 59 K.
EHE 2, p. 413)

HTIEE LS5O, FICEBOENIZOWT, BEAICERLTWEDTZED—
iz R L TE L,

PR ICEEAZER T 225> THNE T2 5D RIE7E S, G — &
LTEHICEEI 2002 L ML CE&EZ0HN, H5 EMELTDAZ L T,
CETEL —RAEDIEHICKEE LA ET2ICH D% b - T, MRAE), —
EALZOEMZERT 0%, THbEFEFREMIIOS LI ADEMIL,
HHOIFMOMES EIICEH T2 LH2E2FTH, FRIID2 L ZAHDHEM
FHWES, REARG R LHEET 5 b0% 0, (MAKIGHF s 1887 4, M T
29 ik, Ti#EfEy 3. p. 334)

ThOBHEE L O EIFYOERE2%EHT 22 HNE L, FHIEHOBHIZ
FYoLGHT22HNET 22 o5TC, —ZEHDE, —ZEHDERZD
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1888 4, M7 30 %, TMi#EL, 8, p. 15)
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2. BEHEEHFETHH. LBZOH
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p. 482)

BEDHERREICIE DR TR 7% 5 2 WEHRIC O W TEFHIHT 2 B8R0 e
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DSBS AAD, CED-T. bAEOLIEERL L b i o 7T
22 LEBBHICRS, ZOEMIER, M5 b0H UL T ZITHRFET,
TR T ICEBE L, AL E Y VHE D@L i LT FEDRRZHEA
T, (THEFHMGRL. HEL 11, pp. 482-483)

MEOELEIF S TEE, A BERAT 28 ThPEOLBIZERE & i
WHERNFTT 2 2 & 285, »oThb, DOEOAHE LT THRLH ITREL
T3 I ELERLABTIUELES RV, 4 Y FRHREOZNTIER DO TH %,
E TZoEHIEs, MCHL 22 b0HIUTT ZICHENRT T L) olx, FIfT
28 THE B GRR (<P LEBRT» 52 AMEZEE M, (189347 H 20 H
Tt gy OfFEE, TiE%y 11, pp. 339-350) TH A 9,

ZLTODTTHTIRFY R MREALHKE 2L T, Witk, ABEZRATAE
ThoEw), L HERATIEHBELTUTDE2%2%1T 3,
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2 FHOHBEDOEL IZFIEIZ LT nd, IRdbRikh ., 2 TIEEBEREET
e, EfEETTCICELLbDE LA LD THEL) OfikoThHs9,

3. HEMATEFUR MK

RicRe, MTY»MAB%EFRAT 28 8EEH T THEL, ol chs, Hin
RiFEIDLLEVZIE, 20UF TEHESE ) SR E2hBouE, MT23% ) X Mo
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Ho»Th 5,
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FHELIDHE, HARIZERHICEDS, R MNOERDERZEOZ L bbb

2255 7C, HROTFHEDELFETRINEI 5%, OAN, HHOARITED T
LERERAE RS EEIX, FLRVICEED ZXXE%2H > THIHOFEHIZMES T,
BEROFH R I 22BI23b 52050, MY VHDLIERICHTEZ 2
3. BBTTIFTEIARD, L2LTRBYVEEZEL TLAKEZIS I, ¥
VHREEADT B LD %2>, IEHI 3 L SIFEICELMNORH%
HOE 20679, ABUZZCK L, AINBERNEOFZH 2% b5-T, Ih
2D % & EFHEICMhOFHEM S 2 28T, (THMEH (FicfHs 1887 4
1 H. HT 29 7%, Ni#ES%, 3. p. 253)

HIZEIGED S, R MNCEROER 2O LH7-bI 51, /RPD L
EDAIZEZAHICL T HBROFHRIZELFET RO S X5 2 LAY, DAL
HMHDFHRDARE RO TR EROFHZ RS EEIX, FLERVICHEEDHZE
ZH o T, MHDFHEIME) THEROFB 2RI 2283528, $45%
R 9, BUCY VY EBOH RIS 513, KRBT TICFFTEZARD, L2 s
RVFE LY VEEZPEL TAEZE L 513, B2y VRIIER LD FRE R 5 %
boT, INZHH 2 EZIMNANDFEHZHI LX) 6F, AT
KU THINERMEDF R 5%2b 5T, TNZ2H) 2 EZIFHICED L fho
TR M) 528, (MABGET i 1887 4, 7T 29 ik, ¥4, 3, p. 359)
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KRBT ISR EEL 2213, bLIVPVEEWFTTIORICHST, &
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CHETLIEHDEEIE, BB EFTINEWTFEALKTZ2D, LrL
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LTL2RPEI2LIAH5ICLD, UELYVEDLZDOSHRMIITOS 5
EZArh%RBI, FBEEASZOHLZZICLHLT LR ED, Himbkvi25EC
AOIFEHICED TX, IRLTHEILE LTHITRXINSI 5% 0, AT UL
T, ZO5HOB - EEE LOM#ESRIZ, H20ETVIC—H2EL L, ZOHM
ICE D) TIIMEFAS), TEOKBHD LIS 2b D1 LT, HEwmOMIEE G
M7 bFEW 2 L 2 AICHS I ZHS, TNURPIVEFEZO—2PLZD
2B ZAREICL T, S EI T o, /RBYVEZET 23V Z20AN%
WL H 69, RIWMAEZY 23HNZDANZBETHICHET, ERDPE
TEHEZADLDIREBIZLT, AWK D EZADLDIFIEEBAZD L v )W
ZA7D, L LTI LT, SE R LCHHIEZBICT 51, JFEMODIK
Erz)icho I, EHOWHHZIARNIB T2 LH7bIBICL5D
&O&K%ﬁﬁw&?%&’% 7 ANBOEMZ T 21cH 5 2B XL,

(MABGEHRATR W BiGRg 1887 4E, M7 30 %, N#EH, 4, p. 23)

MTiExY A 4% T# gk PR LT, TEB L BDETHBE ERDTS v
ZBHTHADI D,
FIZZIH)TERWEH T M7 TEHESSH (W) OBHETUTD X 9 ITEBX

TWw3,

YVBZT 23w H L RIICEZ Hm2Z D> TV VEEPT L
EVZES, LK THZbT LA LT, ZOHEF2HEET L THL D
B0, YYELHOREELY | ALNED —FDOFEE LY, IERBHE LY Znext
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U, MBSt —#EAPOHK R D WER D, YYEOHWNIET AL HIAE
DHWNZD  AABOERBEITTHOLEY VBEOKRERD , ALK L DRz R
AT, YYHINEZBAZIZICHET, YVHOEVEEEELIHCT, (AKIN
ZPD I BICHET, IR UL L RIS L. MADTFR 2 HIWARIC
LT, Z2OMICFHDOHERLIQDZARD,

(i)

YYHIIBRTARL, LML ITRELEHST, LrolX, vVHEEZHET 31X
BERICH O X2, B, RERPRTZEIAE, YYEEZOLVE—DHIZH S
FTLC, B0y, LrL T nzid 28 -FRICHTLT, F
“FRERDEVIICHD, RTITREKYVEBODLVE-DORICHLID T Ex2imL
7:5%2b-5TC, INEVHGwRD N2 T2 -FRICHOSL IS 2 Lz L,
L2bZDMDITEZIZ, RVPLERALLZEIH%2L0TZOHEHLXRL,
TRhROLY VHIIMKE FZH -2 DFHEF T 2% b > T, HEm bz oksE
DARFUTEITRL EWVWR ED, ZOWRARDFEIIE TR 56T, #BUICHRZ D
STHEEDFE -TFBELTEZT, Lo MR EMAOEHZ S 91X, Ko
WKZDBEIET2LEIAH52b->T, MimlddrnzPd s —-FRZ 25 i
Lo BUcRIZINZHE OFRLE T, (THBEBE ()1 1886 4E, T 28 &,
FEH%y 3. pp. 16-19)

Z LT TEHEH (Ff OFETIZZO LS5 RZDTH 3,

AU IC B TR LY VY BZPEL T, SHOY Y BUIBEREEO BTG
T, EHADOTFRICH I D2WZAAZIHL D LA EL, (DT EEIEN
T LOERmIOHEI 225> T, 2O EHZRIL LPZELSL, I
ICEDTYVHEIRL., JC k) UAREBET 2030 L ZIEFEHEL D
5X2%0, INERPI IWKEBERZEITOIAIKL T, FLR/VBYVEEHE
T2HE-FRIZERICHD EVIWIALRD, ZODVDOREIERELEIZLRAZTR,
FL. B0 H EZADEBE I, I EBICH L TRZEEDHED) %
VOLDAIIET LT, ZOFEBIHTE A0, K RFZ 8L [ELE %
O, L EFROLLEHED, B HOEBREHF, A2 LT -RL AHK
DEFRIAHEDH 2R ZA L MEOMEICHS2WIALEZAS LE S22V,

A TR 3(2015) | 130
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B4 L CHEgES )BT E
HPUG HE LU HEEES ) BT L
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3
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CEFEEME © BPERA A HERSR)

A TR 3(2015) | 132

2169



International Inoue Enryo Research FIEERH: 7% 3 (2015):133-144
ISSN 2187-7459
© 2015 by International Association for Inoue Enryo Research [EF#H: -1 1 2f2

[ Gisdx ]

HAANDFBER LK

N BB

=407.5)

DO, Ny B —EH 7T RZ T OEKIC, BHROFHFEFEPADBIZOWTE
S TCOEEABEZ VAR EE LA E2ERIFELET, ZoBazHRITT
CEIVE LA, T PRy 2 REHRERES X OEBER S 75 XA F HAL
vy =iz, HEOEHEEZRL T, ZOLVDRDEGTEL, X ADOBLZMIZ
Eiize L, filE ED BRI THUIFEWICHFEL £,

1. RAABEOREER

HAE, Bl & amfyBeinsdtrs 3 2 oWz A LT 9, G
(1868-1912) Bk, WORAIIE DFHEESS 2 321) T, HAZ25F 5 72 D ISERBIZILD
Ml HE - IERE 2 EHEA L, B - SfiORRICE DT, 77 TIEELL
FEEDMEAD 2R L CTEE Lk, 20T, GHULDHEK - FEE~NDES
NHELZ20IET, REOELL EHREMIEMPES N T, £/, fRH -
;e Lz - 3% EEREOHEOXULMMBIAET 2 DA% 6, BEPRIE, FiE,
H %\ IFEUESE, KRS N ORI S . S R BN fThbh
TWwET,

P&t TR 3(2015) | 133

2170



FHIIACDOMICH 2 b DTT 6, RIEHSHOERL I A% DEIRDY
FIIBOTH, REAFELZ T L TRo>TARVERWET, MEric, BRHA
DEFDEFE RN, BFDOT 7/ ny—icKzohlk, EboTHEfkankb
DEBES>TVET, L LHANIMERD ) &I ERIN UL~ & 2
WIERI R TEERICE S I N TV B LS5 T, MEVARVWTL XY, Kk
ZIE, FUEOBIEAICIE, KRPEDOANL D, Mtk - {ABICWIER AT E £ 3., HEUZ,
A EMUANDEMLZ AR L TORRLDIl, REEICHEOHDICIE, Bk
B2 DTY, HOBROMNIZIZ, b EHADBHOBGEZHICT 2
TEWHPBHY FXA, BROBHKE (BEEVBFEAUCESICRSH) 12, o
BEZSHDZTAE T, 5bFoT0ET, AFNT-HIZET 2 LtkicBES
D5 E, LA ANDBEEEZ | 4£H - 34H - 7HH - B3EHFIITH) 2L
b, ShBEETOET, BROAEAICS A E 2 2o OEEsLo 13, B
P D2HEOBED, EDIE#HTIMOBLE) EDEPELD ., FHEFHIOL
720N PlHY FEA,

7o, HRIZWFEOZLICEAL., ELVARZE T 2ETTY, ZoEt.oHh
THEEZHANZ, KAROBE (GELoEAR) ICHT 2B BO%FFE 2N TE
D, ZIHDPOMERD I BICHO ABIFFEZBZ 2D DICL > TELIN TR LW
VREZALTCVET, ZNVBHAANDHEN L FZBERTH 2 L HL L HARET
Li9. HERAIZE > THRIZ, ABOFIERD 7 DI T RENR, IERTRE
WRZD T, AMDOULIY - MM AEEZ XA TS NGEEROTH D | H
AT LR TXEMHA LD TT,

K%, HANZFHWZERTERWESbND I L2H D 7, i, HE
ICEMZR > TWwa AlZ, oL TESCVwERA, L LTXTIAROIEIC
Lo THURCTEMILTEL LE->TVRBEARKIZEAEE ST, KEBDALIZAR
PLEBEL T, ALEZWBAZ 2 bDONDEREZMEPELTED, Z20kdIC,
BEIRMEANOEL I B EDHRICHIIDTTHEDTT,

HARANDFBIZWNT 28D HicowT, PLTF—F%2b>THNMLTAZL &
Do

¥9. HRAOH T, BMEFi>Tw3 AlE, EDLH50VWEDTL &9, H
DAL IE, B, TRBEE) Z2HATHIL O T2, 2huckh 9L,
HADEZIX, 2BAZBAIZ LI ZEIZhk>TwET, HADOADZ 1{%2 T

ikt TR 3(2015) | 134

2171



ANLSWTTD G, XA, ZOEBEBD2EACS LI HFE, HiENT
FhuhtEbnsZETLir), LELIoETS, HAOEZH GO KG2 £
LDTHLDODTHLHHDTY,

HAIWK I, fROMBEOMEE 8 T 1 Thh 3, £, BHNRIABESTIR
DFEHEL THTTL60HD T, Mithid, Z20dd 3 kO ER 22 2 DMt
DE/RTH B ERE L, Z0WE LT ICWiE L £9, Fhiid, ¥k, BR2R-
TVLEHR (KL VY)) ODREEBEZ ZDOFHEDOEETHE EREL, Z20H%EX
BTFIciE L 9., HATIEK, LR (1603-1868) 12, ZDHEDIFX Y A M EEH
ThHhWI EZ BRICGGEHI 2 &0, it ZNZNORK & DBIRDEERIC
s Z Ltk b, ZORDHESE AL ZOBOER) 13, BTN, 208
T OEREFERT) KXo TTONB LI 2EDTT, ZITAXIE, SFA
BEFIZEZ) L) LToua Ty, #EADRAR LICIF0E, BRT 2 BFIcET
LR ET, 29 LT, Mo EREIE 9800 HAIZE, SFBEDEREIX. 8700 /1
MNEEIZDOIEY £7,

o, FVAMADEHEDLLDVET (230 TAL 5V) , FRHADILBEHHE
DfEER, fE - A% - ¥V A FEUND Z DD FBOHFDEHED 72 AW
£9, Z20%%E., ZNZTNOHENBAUTICHREL £, 2o zaitdnd, H
KOFBEHEVP2BEBZSZ L VW) T LICRLDTT,

HATIK, ., —2OFIc, Wil L {AE2H D, AL bicitbniTouE L,
SHTH, b2 AMENLROEE N LTt TfTv, ZERIEERE o,
FEISRIEF VR MEASTITIE VI LS, BLLH Y VA, HADFEHD H
DHE, 20 k9, THEHEEW, LwI)H D HkoTT, ESAEL —h#ET
127 <, BHIAHT (1868-1912) LARTTIFMMAE GIZ T 529D LTHY, £/
MR TICE ENEAREREDRS D FHEHINZIEHE D VDT, ik,
"FIELSG EDBRLZINEFRUEEOHZ R, LI HBHY £7,
BUEII I EIFICEZ> T TH, [HHIZEWRS, MC—2DHZRES Z LI
%5 EV)DTT,

ZOXHI, FBHPRET2EEBEAHTE L, 2BEVWH LR ZDT
T, Tld, FERICED L S LHRBICEMZR DAL E v & BREFH
Bk I U, KIEREIRD 20-25% < 5WTd, Lad, HE, Fimci-o|]
THEOTEZIT>TODB A, e ZBHEREZALD, EMINICERT>TE

P&t TR 3(2015) | 135

2172



MR D . BEICEHD L) T2 Ak, KEERD 10%BETLrH, 2D
£ BB, BItoa—a vy RoMEEE L, RKEZRVDOTIERWTLEI D, 7
AVAEE 2=V F VIS ZET, SHEIVAF ¥ VYBREL\LTTDH,
Z9WVI) b T, FERITHEHNTEZ Lo AL T AERO 148K 5
WEDTTN, TRIDEFZH-> T, HRAZIRDFENTRVWEFTINETL
£, LL, FEDFERICEL Y & EHEWAELIRFTHS ) LEH->TH
HZANE, KRR3I3 TD2IFEHFEL TR EWI T—=2bH D 7, BB L &
I, HEANRZF - ZHHEDZBZ 20D, B2 DDHFEEZRBEREELCTN->T
WEDTY, 29 0)BIRTOZFEELIE, HRABHALTWS EEWEET,

2. BFELBHER

HAIC®H 273803, RES T, Ml - A - XV A M - ZDMHOFED D
h 9, gL, ERoMtTirbn 2 Fitl % b & Lotk nE o122, TLF
KRR & BIIAIAIC 201 TH A L 72 BORAED S D £ 3, pffhping 12 | 3 IAE 2 Al
RE LB OBOMEAR b H D FHAD, ZIRMESHIICIE, AlmE» T, Bt
bHY, BHERLFAZASNTVET,

INBDZ LI, DBHIZEEDTEIELET,

XA MKIE, LR Z U ARSI ToE L7228, BRGNS 22 > T&ELR
BigEorin, ZOEHPOHARIREL TWEE L, BE, v—<r - -2 M) v 7,
WH#E, 70727V FKIRGEEQHENBH N £§, Flc7a 7Ry v M, &
FXFRBMOBIDIKKP S A TETVET, FYRAMNROAEKME L%
D% HD, FURMRE, HE - itk - BRFICEOTHARMEASICKRE 2 tH %2
Rzl Touxds, EXOEHIZ, AbVy 7 - Tur2y >y FabeT230 A
CHWLTHEEL TV E T,

ZOMDFH ENE, FICHRBEE T, MADOREMEZHFEEL ZONIZHTH S
£ b0, WKNL WL ST, $7, BEORBEZMEL-LIBdDDHS
CHReNET,

HAREMIES L T 2 BMIE, (ABEMZEDTEEXZ 400 { 5w EHn
EEwTl ), bBE2A. ABEFYDETT, LIk, HARDAZEIE, JF

ikt TR 3(2015) | 136

2173



WIZE L DFIRICTN TR E 056 TT, 2o, FAOHEMDIAKZD, HADIRDN
WCOWTEFELET,

W FTHR I, A v Pz me (BC463-383) ZBlE L. 20
%, A ¥ F eI, KEABDIKAZ L, 7 B, BB LT, &
HIWCIERE L E L7, 4 v FOILBEALD, T TIERENFEICLE>T0EDIFTT,
Z0 o OB, P2 L THRENCAD . RETIE, FTH REIAEE L UEH
DEINCEHE S N TWE T, E7, PETHEIC, BRI TR, (o5
DWTKRAFR, U THERFE (T THERENIERALL £, flllcd, TEK
FIoRbELA s EWBZ B &A% R LT 28, Az Tl & T2 RENI A
mhFELK,

HAII I, FICHEZEHRL T, AABRIRPA>TEET, ZUIRRERR
(710-794) DK, HAD S 2% T 26 7% EhEICE > T, IS FR{AHE2E
L. HRICK -7 6T, FRICHUEICBIL Tid, Saiefl (1185-1333) LA
B, HED S HRICP > TORT, RGOMEIT 282 HbVE L, 208, 2
noziic, HRAAHOIABZ ARSI NE T, £/, 29 L THRAZFZRD» S
SEIFICHMLTOEET, 610, ERITE > T, AABIERICED CHE#D
ZFELE L, 29 LT, L DIBHEEDBHFEL T BEDTT,

HADILE 2 LB 2 & FIRRBBROAELE L TE, =i (v
FobERIcHk, BB (F—F =2 2, 150-250) OEMEEHET 5) | EH
T (A4 ¥ FORMATIRICHER, MEREREIET2) o HEes (PECTHEAL L 723
Bz OK) | AR RSO WTIIET 2) 350 £7,

PLIG (794-1185) DAMEE L TiE, I (767-822) DRAFE, 22 (774
835) DEEFENHH £, KAFIZ, TEHER) LHE (F—A -1 a2, 150~
250) @ Ty oEMEZIIC, BE (581-618) DR O EKAREHAAIGE L 72 B
O CFEIRT, B EMEOEM (Bl v)) ZEHLE T, bARAIC,
FikdERty) I ZHATH - & AL T2 o—>T, b 2MAE (H{ADKIC
%5b0) ZHLTwAZE, HIRZZREDHIZHICAZ RWiKED{AE LT
DRFGWARTEADI B Z LR EEZFTCTVET, BEFEIIA Y FOEHE VL DT,
HEX2WBAD ., KRHAEZHLICZ DD I2% K OILGEED RPN 255D
BICIEM L7092 2 LIk W HIGSRIA (2o ) BicfihzRd) §528
ZEIH L TOVET, BB, RAEFOREBUE, BRLLTVWEET,

ikt TR 3(2015) | 137

2174



PEARMROMHE L Cid, 2 (1133-1212) o¥La3, #E (1173-1262) O
FEGE, il (1239-1289) DREEDH D . 206 VTN FTREAD, —HD A%
ZASOETH M HICOE L2 L W) B (K 2D &L, &{0%PD
ELET, £/, R (1141-1215) 2EFFOMZ ., B (1200-1253) 23ERESE
DRiZHRED S HARICBML £ Lz, Wb Azl & 3283 TTH, B
FIBETHCHE O NZME (ALY, FOMMEOMMEOREREZM D 72 &)
Lo TEITLTEY Z2FAC CE2BBT L CIREDD D . EHGII 7 728 L
B 28 (ETA) o) oitizko ) L) R d D £3, HADORM
T ZDIE D, ILFRHUSHED 5 25 TE BRI (1592-1673) H3Z DY
EOMFEZIEZLEBEFZBH D T, 21U, fEL%E & HIBITT 2R » H
DEL7, $o, BEML Qo REFE, Ry 1o CAAZUHifb L Xk 9
& L7HE (1222-1282) DfA%, iR (H#ESR) 2350 9, H#E, "HMED
PolTERE) EMEZ B IcReH B LR TRLE LK,

SHTIRHR (1336-1573) DARE, VA RHREZ@E L €, Hie @B IHEIFHTE T E
A, PARMRDARE, KIERHMY (1912-1926) WA S, Hisk#ik L TOHEMD L &
AFELTE LT, AEFROFFHBEENICIE, TEER EICE bon% <,
BBRBLDYHN £,

HEARMICIZ, BRD X9 HoTed, 2nzhnorkH e o, BENZN, AR
74, M LOFWENPS | L DFIRPAE Fh, RIS, BIfE, #9270 D
DEHEADAEL T2 DITTT, 2O, bo & b RELFMEE, ERET, 4
TIC1 AT »FH2HLTC0ET, 20T, HFHEFEABEFIR (FEARESFR) 251
H Az, BEERAIR CRARESER) 8700 #»<FZ2#EL TV,

HARLEDREIZOWT, —, Z5snFET L, HARIZZ OIS X - T
AVF - PEFECBWTEEICRELZEBZ2Z0F ERITNS 2 E3TE, Ly
bZITRINLMEZEHL T ZERTELDITT»6., HAMAENE D
DTEEZRDDICRZZ EF, HARADZ ETLA, (M EEVWI EAL Y EDBb oL
FLTH 2 EEZSNDBLTTH, FidA ¥ FIAERLHELHESE LD b, ARLEK
BRIROBERITE AR - AAEWOER ICHER DD H L L F VR ET,

—Ji. R, A7ed & $ORERAE (FREE DI D & IR DFED IC DT
ANZ DFBESI DS 2 b DITEoTnL L w) BM) oEEZZIITwE Ev»
IRt b H Y I, ZOREREICH S ) BT, AABEDH D L lE O 7 EA

ikt TR 3(2015) | 138

2175



ICEZD L)X LD DIAHDORERMETT, HHICE 21X, R
DAEZTORIMD SES D ZRMRUICAEE 20U TEARBITVITV AR VS
THBHHOH., ORI EbN DD, L) bLIFHRETLEK L b5 K=DMM
HFOBBOERTHIE L, 2O LIFEh, HMORRAGOEEOKZE
RIZZEICHIEPEDEFEATLRL, 222, A (FERERFEAEEZS) T
b5, B (MEDEFEREIBZ %) Tubns, Ld b
N5, Lol GTOERI I, Z0DHICHE > TI I FHFIRDIALL 7
DTL 7%,

3. BFLEEEN - Xk

HADEIZ, TEEELDERZHL TVREETYT, oM, % DENnkE
fiti « AL EAHINTE E L2, 2o ifilin, 20RbLTEZAZHELHRE
THZ L, ETHODAEZENICLTNDEZETL &I, & ZIXMRDOETIZ
5T, ZDEDTA RAEITHT 2D IBIET 5 & &, A MHERZTKEDT
RDIDIZDHRHLDTEHRNI LR, ODIERETEL2Z2ETLLY, HDH W
E F 72, BESFORIILIKDERZ B> TZENnZBkofitlr 2 £ &, {ABICB VT
HENZHD EFH EOBR, BXUOZOREICH 2. LDMFUCRASDLSAL T
Ww3ZETLEI,

ZDE I, AABIZHARD I FIE Lz - 208 - b, T hb b iz - T2 -
R - GRS - FERSE, B 5\ IEIC - BRE, HIE - H5E - K8 - RS L o HiR I
oTEH, ZNHELEZ IDPDIFNIIDDITZIFE, ZORIOEEFHE DD
BhHHFET,

Z0 o HRDZEM - bz B X, —HIcRaEr R ETRSH 0.
ICHEODLY « SCICHL 2 EE#HIH D T, KTV X, KAFROEHE &K
BEOEHEDIH D, BEETE 2L, KRB CEELMA 2 B2 /RSO X 9 72 #
b Hiu, flFE T VDM E 2 Eo e RHMEO LI bbb H D
9, k. XU EBEDULDIE L TV 2 D HAX L L EbNTE
F L7, ZUTFTALABINIC, BHEOWN LMD ITTE2HDE VA ST
Lx9,

ikt TR 3(2015) | 139

2176



2177

4lal, 2ot A HASHLI ta%% DWTITHNALTBEEL X9,
FHCHARDEHTRR, FFHE TV X, (ZITREAEN (1358-1408) DUFEDRH, #fld
H$@ﬁ%%im:%b@fk%&%%%%zfugiﬁoﬁﬁﬁﬂ%ﬁuﬁﬁ%
(1397) ZiEi>7 2 ETHIGN TV E T, ®ESFIFRKE LToxXfhe, 5D
BDRDOIALDFA LT, PG 2RO b0 TL 7, 2oz, Jul
XfLE v T,

Zzodulifbosgic, HLSULoRHRDSR E 3, Blsgb e i3, [N - A&k
(1436-1490) DIRFRDOIRESF (1482 EHFALR) DERAIREI NG XULZ ST
T, £ 2Tk, TEEREDTIIHUSICEESI N, oK RKO VW EBE R
HbDERHOTWET, EEIX., HEHAHWDOATIES NAMILIKSERICRD L7,
BHBHLFOAEIX, 1450 FFOETT, ARBHDRK, EAF (1420-1506) b,
CORMRZEZE L, EETIE, HRKDOEZETROML (1406-1475) 23,
D ZOKRRTT, WbliE TE&DEY 25, HowwbUITBEL Two7DTT,
CDUEHIZEI DAL 7o EEM, MOULORE IR, AR (NANREAZ N TV
%) | fii&, b, Mk, WL, D, HHE Vo LBETHLDLINIDHDTT,
Fo, ~EHRIOMBAR - AME— (1889-1980) 1%, MizEiDMhi&% ., A%, il
. MiEL HAR, X, S, B 07 20BRICOILELL, LadbIins
D TODWERIE, AR 2 —RAFFDHDTHLEFoTVET, Znsic, it
EMOHEANEE 2 LD ENTEET,

& BIRDEE O » SULDH, S IEAEIC DWW T, A LFIHHL TA v E v
F9, HARIIZERZME 2 L2 EMLL 2408 L W) MEFOZSENFHEL . I
ZDUEMZFHE> TR 5D TY, T, THIK (1522-1591) ITX > THEER S N7z b
DT, ZOBOFRDOEF 1L DEEMPAL, MEADXLEZIZK L T oD
TL7, TR ZDHE T2, WTNHHHICSHL TE ., FElcB» T
DIGMZIENZ 9 ELTWET,

HADFEBEDORIZ, 603 EMEie L, —KREMER2MRL Tw5 2
WKhHDET, EAF, FTRELWVHEEL, Zn20UERLE2HD 7,
FEOKRDIITIE, BEER W LARBESE T 50 (FhE - 7)) | m#ﬁf%m
9 () , KeATHERICIE, K- RAPHE - K - K- & - F8H D
E9, AR, B GEEDAA—T 1) 2BV TIE, BETHR2ET, AKAIC
FEAREZHETA I EICRD ET, Z2NUCH, BEOBRLEM, FEd D MEE,

ikt TR 3(2015) | 140



FRWHREVRZAZ 0N TNUILE D FHEA, IZEBWTIER, INsDFTATIT,

FOKEMINRIEZEL TWBHDTY,

RIBDOREE - THIRIE, B LA EROCEIRICH 2 2 & 2 HITdhX
TwE L7, COFEDOHITEIAHIF, HHWEOAMAZEHIE, ThT
F e, b THRINZHFLED, B Lonzitn T, oLz CBEVED
HHIELELEEOTVET, FLIOFMEDOMEIX, 7R EIZVIcbIHELWVWED
12, ZZ02Id D70 E I, FEDAPRLTVEIICTIORE, EF-T
WET, ZDX) 7%, BRLLRPDRAMMUIEADE PRI, MO ZD S D4
DT,

4. BB DKE

REE ) DDOICHANTHY MO ITID fHEIZ E, EDBIZ X > TRbN L 908
FUSINICZEH I N T UE %R ) A, BICH L X912, FicREoHIzE W T
X, gt coRoerEflicko s FEz Lz, 29 LT, &IAT220THd

5, BETZ2OHTHEONS, L OLSTAABEPHATHGEINZZDTT, I561C
X, HOWBITICHS Z LK, HEEMOARICEI > THbIE &) TELFIE
SNFE L, DWTE, 2oHZDFF, (AI FOMMNAEE (KE) Dldks
FILE o TROND LI IABPHILL T 2D T, 2ORED, BlEOEHLH
<9,

ZOHARDMRN LB DOEFRICH 2 bDICOWT, 2t THAWEN, ©bH
5 LR L 7o 0D, mAREEE - SR (1870-1966) T L 7z, K#H B IZHHD A
T, HHEREEBRDIBEBORBREOEZ L ol T 6, 2 2 THLHD
AREZ KiliZe DITERL TWwo 7D TL T,

KAFEE R ORISR DO BT D4E, 1944 FEDEIUC THARNE M) 2HfTL £
T, ZHUFHAERORRDIAETRKIMOKNTH 2 HHBEZLES (1870-1945) D
T FICRERYEL G2 8T, THANEME, 3ol LbFH»NT
WET, ZOAFIFIZEAEDER - BlEOHLBEMTT, AR EANZNE
TO, ZHOYHEOBITOFEERLHL WRAEFR - A5 RIRbo T, REDHED H
Mo 2 hBZTHHZ) L L. THBERMIRFEA, EMAL 2T TRbID L)

ikt TIR3(2015) | 141

2178



DHEIED E LTz, Z0Ud, YRO GBS —RIEREFTCOH W MO AL IC
SHIZINE o EEbNTVRET,

HFROBTThH - B, RO E X 51D T, FHRFEADS DM 2 D
BEEEIELTwEoL25, ZO-DMIHEEIHFT, bIHIBONTLEDLELE
EZET, Lo T, &ILLT, 2D Z & LB EMZICKbIND L) DTIEA
(b 9, LAaTTIRMFRACEIr TV, btk b oInT, 2
DEHE L TCORIDEDTOLOLHTL 2D L V)BT 57DTT, Wbid
FTDOFHED SEDFHNEAHEALZDT L, ZOEK - BEORMEZ, THANWE
Mg B TRIIZELD B, 72 & ZIERDEHIHE T ET,

------ BEL, WEMOTRICE S ZoDW LA» S HRICR S 2 L2k
VW, ZIUIZDELADSWEFEEZZDE FICL T, MR ADR b %285 &
WIHOEBEDIZZS I WZ2ErEsL0IDTHS, 29 LTI ZIiZkmnbedh
B R K L OBIRE KT 50 Th B, MAEO KR, B
EBZT-ODTHLDEDPS, THHDNIWEZ, NI WEBEDITAZ 8138
VI DBIRL 2D TH L, LEZOHIEOLZITRTOLD%E, ETLH &
bIREI LBV FT, BAEBIZL TREDIIZLS ZICEENLIDTH S,
NS HARNEED FICB T 2 FRARGFOHEICH RS kv, hEE LA VP
EHiE-> T, HAWEED A, MEMOITLAORERE L COBEDOHDZ &E
I, LablsfsAoXicaEn, bhsd vy, ZokixARKIE, H
ARHEMEIC LTI THEETH 572, EAKH THARREM: ;)

FEOAEIZ, SIALoBbNS L) ZORERHFREBEAHES 2 L3HE
oL, £ ¥ FOLEKIZEbONI-6ZNTEL £\, imllz@H L7256 20T
FWwEw) kI RMEABLTICH) FL, L2LIER—HEEICEWTE, W LA
TLBEZOELAPLHENLI) E LT, HAZHASTRALDPLE) LIFLEXA,
AR LHNIE»6 ) ZEEBEEL, ZOHBIDFEF T, H FTHHNE
&L CORREAADRI S EE N, MbNbDE L) DTY, LOEKZ W7 7%
WEFIZ, L2V RMBOLZS TORM (BR==1LT7r—7) 2155, 20t
B> DS EvH)DTT,

ZDXH I, BEOHTIE, FEEFERFEALFRZ 22072 LT, 2Dt

ikt TIR3(2015) | 142

2179



EGEHZICKSTHH ) EVHI EIRIETREVDTT, BABEHI 29T 3,
EHDIIFEZDHENH L LEBRIC, TRTEFIREIADIZ ) 231305 > TL 72
I%L95DTY, ZOXIBRADHTIZ, A ¥ FIZHHENCH 20205 21
HAMER D b D72, ZHUIHARNEETH S, ERMETELbIITT,

2o THARMEMRE) icowT, KHEZ 51RO X I I L TwE T,

HAWEEEO T HICBIN DD, fiE OMEEOREDTRETH S, 2D
. o L ML L 7DD, EAR—BIEOMIEETH 5, HtfFHD
REFEICIoTITONDE I LB, BCLoTHIFEINSE I bRV LEIC,
M Ic G —— 3 b b AHOZEZZBBEL T2 vy T ik, HARWENE
TRITNIEEINZ DD TH 5,

Kitix, TOHARNEE L VI bDix, HRADEETHEFICH 72 > THFEAE

RS TCERLZORT, AR INTELLIDTHS, EbE->oT0ET,
. THOVSAEYF 2TV T4 — (M) 3, RMucfiins 2 Lick->Tid
CLOTHRETELZDTH-> T, HOXHM L AETEEZE > TOBRD 3R TELRW
DE, ELWHLT0ET, Lo T, THARWEMN: b)) —DDT7—<Ii,
TR S ZEIcARD T,

KHUERFD X ) IZTRTZ2RITFANL, THeDDT S5 HZIFANTL2 L
T, H20IEFEMEBATY L, HEPITKHICTIZZ W) RENZG E 2 A0
DEJ, BLFRHIZECTHHADVD L & AORRZFEEFRT 2 EF5-5Th Lo
bLNFEA, £ 0 KHDBENEEZHKET 2T, (ADOREMEORER &G
TH5IEHTES, ALZBEZZDD - VL2000 HE N ANLITNT 2%
B, 290 bOPEEEALADVCDLEDORIRICH S, ZNIZREWLDOL L V)
T & KMEER T 2 b T,

2D &9, AADHIESE DO RBIH LTS EICEED B IR X
FIFEFZ I TR, H5W 5 HAABDHEEIC %%k;2%®fi&mﬁku
WET, KHARZAR L T2%HHZ2 ) 0IHMBH Y T L, AHoMAL B
SNTVAHLFA, LLARE - Mill2EmE L, HOZFMTRT, /i@t
25D00H D FT, AE, 2D MADEAEDE, 20K L 5 2 L2y, HARIAHK
WHBORE TH L EFZA5DTRERVLERSTED £7,

P&t TR 3(2015) | 143

2180



o

HAANT, HEEICEWNZE > TREWTEZ2T> T2 AN 1EIRETH H | H
BREDS K DEDEEIZHERTY W EERWET, L LERE LAFHLZ
o ZHAKRELTED, FRICAAZBL T, HULZEZ25D - B 55D
NDEEIT, BN FebDbHBESAET,

HAZERE S, oM, FHEMTEIL L2 7D T, dROFH, FllloFH)
. L OFHEEARESH Y, HAICERTHH, HLICERLAVRDE-> TV
T, D EHEBEEMOULLEH D MihZz & bITHEL I LIENKIZH D 3¢
A

o

H T O ERDREETH 2 MERIAEIZZMT - LIRS oo TE D, SR A,

BELEMZ 7S SAEAR L, BRIEAIN T E T, Rl id s ostdh
2 - UIT R ERFE L5 2, 15 iR i, KRBl AkE, g, FE, RE
FEOXRREP LA E L, Z20EHIE, FICEETHET,

HAANDFZOLORHRE LT, TEEDL D, AT X 2 RSt o%E (R 1I0a
FNT, COHZOFERDONDG ) LIHIBEELH L 2 LE, SRKINIERL £
L7z, Kitx, 20580z, "THANSEE L4 FE L, BE. 2909
B, HOWIHADFEREDIERICHZ EBWET, B2 2DX) REHEE
Wi, ROkt ZES BRI 2D 952 TL ),

P ET, Ao EiEEZKAZET, JHEHE, F2LIhbhEITE0ELL,

(PTHHHSS © BRPER AR

ikt TR 3(2015) | 144

2181



International Inoue Enryo Research FIEERH: 1P 7%y 3 (2015):145-151
ISSN 2187-7459
© 2015 by International Association for Inoue Enryo Research [EF#H: - 1 2f2

[ Gisdx ]

TCORSEBE L KR3#F EATOXY X &S

AT

=407.5)

#LHTiﬁ FHELTHADBMEBICKRERFE L5 27121 TR, HEKR
DFNHEELTHHEL DU EED TS, LAY T —TIREEHED
ﬂ@ﬂfn&m SHIE 7Y XA THTOAZE L ezt T 202 R
WEES LA, DTGS2 THIN L DD, FBEITOWTOFEREICE L THE%E 2R
Al FAHEIEH T DOZEBITOWTHEL WIRTIE R\ D725, B D FLkE
WM 22 L, 2o REZ ISR L 72 B850 BE§ 2 FE I 13RI Bk 2 &)
Nicg NV —=F TR AP LITH D, BRFDA—ZAF YT - NV
—FAEEOWEDOET 4 = NFRZEIZL T %, 1889 fFICHIR S e THCKAS
EB#EHG BT, AETEEM TP 19 ML ROI —a vy Rz &) HTnid
ZHBZLIZABETHAI, X VAR MREFROBIREWS LAabY, Z DR
EZAICEDTHEHL TAHL, HOFEFICEH» NI ERBEICOHETEHD
HDEEbLNG, HAFKEL VI IREDOH DT, SHIIHEDOEEDIEA D
HIZOWT =0y NOBEPOHETOERZREMALDATHLEHLIFZ S,

T D5ES & RE

EPIH LT BRSO OWTHECHNT 2 ', P17 1858 45 DR I, Bl
R H 2 FORRRIRDF, BESFORB & L TEZZ T 7o, HLPRHE DR

ikt TR 3 (2015) | 145

2182



THALEH., W KEOEFRHEYE L 72, 50D O 2 2 SN2 & U

KDL EFERL TV D, 1887 FITIF T A2 HEUCEZ L, ZHUIBICHEIER
HANEFHET S, MTOEREZHATHTHZH  FHiZ, 2 ORI SEBRIN 72 FA%:
DFRSED Tz Ok A L WHEDSLE 137200, 2z ZhitE OB T I T O
Thbd, £l HTETFORBICEEFN, (ABZHTICAD, KEZMKRTED H-
72 THAH IV, FERIEFEM, ZLTHERE L TOBNLHEAT VST,

PrE L L CRBICOWTEH S OFEEZIICH L 2T TH 205, HABKE &2
EHie R 2R, AT E 3 HCULDZ T AU GBI E FiL, L#Ez2IEs L
TWw3, ZOMTOEZITLROHARDAGRNHERZ G2, Z2)0IHfTEHE T
P bz o 2 HATEEEBORED X ) ICA LI N DD H 5,

AT EEEEEORARICH 2 X)) A MRz 2702 0Bz L. #HF
DR TN E DI ZRA TS, HATIHABED AL ST XY XA MIZOWTD
FRED AT S BEATH D, BHICL 2D, HHNE D D2 E DKL E
EDFIET 2, 2O THHTOFEMEZF Y A P EISHEA 2 PJEHSHR & L CEE A
fiEZ DT WS, FHCX Y BiFsn s ons FTEEE ) © MABIGRA
ThH»rI9, —hH. INODEFZMBIRT 25 LTIEF VR M EE#HATE LV X
Db, Ao DBEZID ANDS Z LICXk o THARDOUERR L, Izl T
W EWHEDERGZ E bIEHIN TS P TR, AABDRHROEFEICIEZ S
NBETIUEESBEX VA LR EIAEE > TR DTIERRLLE WS T EITEHERIE
5L TWDThbB,

EF TRKREERHKAB )

PRk ZIBYE I N HBRROEEHEO—ANE LT, HTHEELEHRICO 7 2
MRZEDKICHTWwW 5, BB—HIE 1888 FICHIFE L 72— 4FIC K ST, 7 XY
AEa—ay R zhiicilh . FEOFZHPEROBEOAGRZIET 5 2 L3 E
T —<DVEDTH-oT k)72, WERIDKZ D LT THORSEBEHH G
% 1889 fFICHIKL ., XFE D) HEOFX VY A FEDOHT 2 ORI IIBIZE L TRIL T
W5, BEICF Y R FEIEL K OFIRISTDPINT 0D, ZN6D0ED0ED%EHE
ANCFEL <, BERPEER. (LHFEOR DT, 2o icEob 2 HECITH, HRE
WZOWTHREZTB LTS, WINTIEEIFEEEREZEID, A=A P 7 - v
Y —EHEREDHFHN TS, NI N T iat&ER 2B L T, s oBhimA
Wa, HEEVIHMEETEREL T3,

T4 =V NFVLBLEFE ST LDD, NUH) —F TR0k S, —H.

iRt TR 3 (2015) | 146

2183



VY —IZOWTDRD K ) I T —F 2B L7z, AT 1700 HA, 2ONE—= -
Z1 bV 7H%9 800 JIA. ¥V v IEHA 160 T, SEIRIZFEEIRS - T 300 )5
AP L, A bV 7 TR, KAlBps— A3, "% 16 A, FAI%iE 1947 AT,
FIERBDS AT —=PIEHTEE LTS °) ZNHELEAAL—AFYT «
YAV —BEEYREONY Y —OBFETH Y, HES5 XD T o LA o kR
Ths, WEREFHOBDETARERIEC T 2205, Gl OBF Iz & v
25,

FHARTI CEDMNF UM EDELUR

ZNTIR I 25 R EMARNARICB T 5, B aEm20) EiIFTAas, *
FTUPEF YR MEOERXFICE O THTMAKEB TS EFFEILEZATH
% (576),

() BN DA

(—) HELOMGE KR, &K, &%) 2KETLH L
(Z) RO REPHICEHZ 253 T &

(=) mEficrlE 2%, 2o hicibEBz L 2 &

() o kicr 9 2L B, {BlEsTs L

(L) WE LUEY (Ofv) zEgftEds L

() fLEFEOER

(R) A28 - Bk (4 - L50H) A0 DE2ET L L
(L) EiERHREZMNI 2L

U\) AEaET 22 L

() FxRi< &

(1) WRIT%mTH L

(+—) B, FHROMEF, RO %2 2L

(+=) sk UEERS T 2L

(1=) HBBIER2EL 2 (Y VEHBIRALELDD)
(+pu) mHEAS ., (L, G T s 2L

(R) D4R

(+#) B FHE3 2L

(%) T2 EDEKEZET LI L

iR TR 3 (2015) | 147

2184



) B Eo—#axflEZzd s L
) BHICARNZABYETWIREZIT)
)a%ikaD#%W~%ﬁ?%uk
) BADIE» I (JB) b L
—) EE, ZEH ) HEErMETs L !

HT%%LTwéﬁb\%%m@$f%m—v~ﬁb0v7@%ﬁ%%%:0w
THBRTWT, ZIBMABRIC—FL 0 EB#R L Tk, EHEIREINVAY =1
HEL, ANy 7DOIHICELIEELHD,. ZOHED ﬁh%ﬁ%??%%%%%
IO THT ORI OV TH TV EV, F YR FEIIWL DB DFEIRDD 5 03,
U—Vﬁiéﬁﬁ&?%ﬁFUvﬁﬁAi%@%WﬁE’f%ﬂﬁ%%‘ﬁ@ﬁ&
DI NTHEDT, N AY =BT RIZ I L TH ol oxtgic
%&%i%héoAVﬁU—TuIE@@6OA—h/Fﬁﬁbvvﬁﬁ%\&m

MIRVELEZT B L& s,

A MYy 7HEREONTICIERRZEOTA4 22~ 7, MAEOKRIIL Iz
TEZEIAIHIGNTVDS, ZLTEBEZITXRTOEAIIZ/ ) 7 EEND
N THsH»N 2 2L b, BENIOIEEICIZSENH D . B h
TZZIHEDio Nz, WEI TSN 2E¢dbH 5, SHITBVWTIEXFY AL
DREE L THEETINADEL ) Xy (FAF 7)) BTHERE L (flibin s,
HEHICOWT, ZNFNARIEERLZ2 D00, HRIZI VR EDITHICSESI DL
WIEKZEG, HEICBLTHOMRTHL I LZRTHr-II9% L T35, 8
BRICRIZza ) 039 ) ORFICHW S LS, #T) DRHEAEL., S oHF Ty
THBGHBHD 5 L, BRITHAD T28ECHHEEBIRONS, ST O
DHHTIHIRY /R ZHCTEIEI»NL, O, PR INs, FI90D
BE DR, ETICHHESTEEIES IND, SYOBPIcIEBERICHT S 2
FANDBILEZAD TN ZHED B TODPTHH->TH S, I FIRENICEHT
LT3

RIZHLZDETFEIZOWTTHAHH, ALYy 7OMZIEER Lzw L, Jidl %
I ICERTH2T 5, BHEICOWT, fdRcEBE LEORTE v A= LI
EN D TR 22T 25BN -7, BIEIFLIENTLEoENH D
BEAER SN, BFEICOVTIEZ I EEIKETIE RS DDBIET L EIES
ZREORFC, SEHIZHENICORBZYEZ 2 HEMEEEDMTREET S,
MRDOEEE VW) DIFE X ZHSICBEEL T05, 2 L THLMLITBEERDORIR
BHO, ZNSFBETHIERICHERFH L C0d, n—<HEZEEELLEZ T )L
b — kPRI Tn B

ikt TR 3 (2015) | 148

2185



Db, L CAZEHTRER LA MY vy VEEDEEDS, N A —I2E
WTIFSTHIFEAEZDEEZITMBN TR EEETTH S, BFE, (AHTFITB W
TINSDEHRENEDL 5 0ES TW 2300 WM 21lifEdsd 5752 9,

W THE 8 TIF 7 VAR ADEFBEIZOWTHRRT WS,

YVHAEHT HbE 7 ) A2 A%, WITEHEOKRGHZ D, k&, bBEDIEH
TLHDZE L, ¥HIFFZ LICHEREZ 2T, ZNOMUH, BEICWL2ETZ
DIMEZRFS L, HicpbboIEAIH, 1, B2H) 2ICFL, 4%, &BE—
Fl—WICEE D ERZRT, Bk, AFEICEEZ R L TEEICREZE, akb
PIEH DRI 725 2 L L, MHIZBE., WEOBICZA TN EET 2%
BleL, TLTH, HAD, IMEDOFICIZS VP DER 542, EBOARICH %D
DEERMTE, $-0WREO L L, DB SICIEYHICRY ., TR
ZF, REREA, ShEAETHKIK, CERE2HH, INFE, brEEICE
%5730,

L, 3—a v DIV ARASRRADITZIBZ TS, ZOMHBZOEEMRICE
WTH, WRESTEZELEILOZ LA WEICBWTOHADIEH EITWw»
LEVH)IDIINZHFTTVS, T/, BRIHEFY A MRUIOFEHL -,

F—A MY 7iku—<RGoE RV, BFIELHEREOYVBRED, ZDOT
WZHETH DT, ZORIZEBET LD FELTED, H720bLBEDIEEIZH
2R, EHAO e L, (5F213) °©

NYAY—=THNDOAD L, BEIRWICALT 7Y 7 LIRS FFRDOXY
AL ZETHEEVD 203, 2082 TE KT 5 NEDTFHEDOZIRP, ZnITm
PoTHDZBZID T 200 Z2Ff>Tw5, HTIZInzEHMIIRZE S
ZTC0E), Pl 7-BRVBH B EFEAD759,

W 214 TIX R F O MBED/NE BRI b HF o 2 EHVTWS, 22Tk~
V7L 125G H D RADT D 2T T3, TOGFFICOWTHTIEHA
DIMEZZBE L IEEORTLHL EEHE, RROITA2HKETFIIHE D, i L HE
BXHDMEATZE 24, BN EIAFERL LI L EHOTWS 7 R4 i
ThHhA 9,

SN T DYEBRI 2 R EE LOFLUR L LB L 2 A2 BifEn 3 —1
I HBBUREIIR L TH, b IR EE AT, FHEEORFELRZERZ RO ER
IZDWT, ZHEFEL L DRICERZ AL 7M1 7T ORI > TEN G L 7

iRt TR 3 (2015) | 149

2186



P6THS,
RMAIRATHR, FTIMABEE L LT Y A PRI T 2 D0 L =06 7,

RIIAH A FET 2 LRI, FHROEMZFET 2040, (Fhlg) W LY
VHEOMEWHER T UL, ZDOMAMABADFEIICERT 218 S, 2T, RiZH
DTVWASEHD, YYVHE LTI ESA L, (Tl RIEYVEEZH-T
BHD—Fa i td, RLTINZBHTZICH ST, FHEHRD 5 \»IZ

W T 2 DA, () ZHZEHET 2 IZRBIALICHSEB4 D, (5 100) °

EELL. FVAMEZETEVDLDEIEL TV ARTBI 25, bbAA, @wd
20T Y 2 MEADOHHDB I NTOT, BIAIZKMOEH TIFIRANL A
WTHEBELHTL C0ah, VA M ZNEZRD, BILT2Z L8 TERNT
W3, HRIZF VA PEEITR WD, ZIUIETFANIEE L v, EBRTFY R b
B EREZ R TEL LW TOL AT Z2FHHL w5, (B 129) °

Bbbic

M7 D3N 2 KL T S BEICHEM EfE - 72, WS 7270 EDO K% &9
ﬁﬁmzoﬁﬁ%ﬁZTﬁAi&%bbLto%m%%z%&mT@ﬁthM@ﬂ
DREFEDPD B LNV —IZBLTRELSCE->Tw3 L, HTDRERHE»Y 7Y
T4 —’Eﬁiofblﬁblﬁﬂﬁ\#%( HoTENIPIND,

HTRIERGROA TA =27 AN Tw3 k950, REMED TEHE
2 TEHRL MABGERATL Tt 1884 F) 5 1887 FEICH 1 TEp
NTWT, ZOBCKIRITL D b AT S N FETH 5., 2 F D ki~ % Hil,
BEZHTIEF Y A FEIZOWT ) DREEDH > 7272, ZLTFY R M HDHE
BrcHii ot TE WA D DI, EB 50 E S AIRHEMSEIEFAI N T WL R 28
45,

INETHHT OISO WTIZS L DFXHBELNT VB8, FlZ X711
WA THEASER &0 ) X D A E X ) A S B LIRIIZE - AR, 2 ikl
WSR2 RN T 2BETH S "EHEMT2L )1, T TEHEHG IK8»T
L LAEMRZL CFEITFTT, HIKL &9 & Lflmamek ) iclbinnsg,
HTﬁﬁU&Lt%M’owT INEDIFITB T 5 2 DEH®PIRAE, &IFHICO»T

LIZHBERT 5 2 L QIR ZEDP NS HTH S,

iRt TR 3 (2015) | 150

2187



2188

(AREIZ 201444 H 25 HIZiThi e 79 R A MRES DNV ) —EFEFR %
EEE L HAEICLD- D TH B,)

&

' T OEERKITICOWTIRUT22EIC L, EBAZER - ZJlifiik T EMTO
WHE MR 1987 4F (2013 FOUGETIR) « WK LM TR& i v ¥ —, =i
B T M T ek fmidEEE 125, 1993 4, Kz,

2 ARG TIE R T oJERER ) THERGROMIZts RERRE A SRS EFZE R XX,
1989 4, #HLffi. p.204-205, 208, 213,
B#LHTTQ%%EﬁﬂHEJ#LHT FEL 23 %, 2003 4, WY EMT

SRt v 7 —, p.112,

' HifEE. p.62-64,

° HitE. p.69,

° HifEE., p.111,

T OHiEE, p.112,

* HifEE. p.74,

° HifgE, p.84-85,

VOORENIEDE TH BT o TIABE ¥ ) A R H Il EAE ) 2007 4B, b
Mftihi, p.278,

(MR T Y 222 - 1 J— v FRENSCETHERR)

iRt TR 3 (2015) | 151



International Inoue Enryo Research TSI B 7 #7810 3 (2015):152-163
ISSN 2187-7459
© 2015 by International Association for Inoue Enryo Research E: 1 724

[ Gisdx ]

ARV —LHT

RAJIER

=407.5)

B Z A0 HAMESICE W T, N—=N—=} « 23— BHEEIA C ZEZ
N, IS ARV =7 =4 OFHZEL TWAZ LR ICASNTYDS |,
EDDIFARYY— kot b, (ZENEGRE & RIS & o XL %37
B S ERIRFICIEAI NS 12 E BRA AL L TREREE 2>k,
Z9 L7, G 10 FROFEFEKAE T AT I ALICEIT L ARV H—ZEDHD
HiE o T, UE—E7—%FA 7z /0% bwn) Z ADflinz Nz
FIU, HERATIEFHC A XYY — D - B LEDBMICHEI T wi, 2
TUZDWTHF Y A MERDOIKEERD & ) ISR T3, THERAIEE— L
A [(ZF7—=F « =R k> T AR Z BAIEELAZIZ K > TREAMES % PE
L7 % EITAMIIE DIk > TARY Y — D2 IBE L, AMOH D HR X
bDIEFBRDOAH, AFIFEICTFHOARFICHANT 25 2 LBEIZ T, TWHAHBIZA
AR . TYORBSIRA AN 2D E TR LD, HEKEDSH O E G %
180 72 2 IALENR DR, EEIROIFERIHALICALIE 5 NA & T HIRGICHED
7e5bD 5T AM RICHiE 2 2 BT A2 5.27-0 F 2, INEEORRICIZZ D
DIERDBRIETH B, S LH7h, HEHRETIEAR Y —DiflimIic R S 97,
HHED T"AAHGE) & L THISNAHDIBT LN REIN T 2 L%ES S
NnTns,

HHIE 14 FE( 1881 4E VU RAE RN AL 2 EM TR, &L 2D kD
BEREITYHATOR (H2W0IELEED THHLUIE—DfE) LS bDoDH Iz, 825

E#)Il TR3(2015) | 152

2189



(HTHEENT0DEIERES ), 2 LTERE MTOEEE X2 EEREICH
OO RROBEREZ BT % £, ENRETTTAX Y — DB Leh & %
RZIFTHB I bbb, LrLENLZ LI, INETHT E ARV —DRIR
WOWTEFENICHE 6Nd 2 EidbhhrokkHIicly, 2 I TAFEETIE, A
Ry Y =DM LB & QY2 HUTHED W1 O FHOELRIC D W T DRERIAA L
BaiT0, FATICHT 2 2R3 —DHERRICOWTEZTAL,

1. TE—RE) K8 FBARYY—DFR

IN=S—= b e AR Y — W Z X D HFETH 5 T#E 4 #7( survival of the fittest )

bz, Tkt OEBERE L TAIGNTWE I LKD), Lol ke
G 3D BB AR 6 TUE, T It T E R v, ARV =AM,
Kk 5 4EY, NBIOGEIZ\ W72 2 T TOFHDO TR TOHRE N — kA
IZHE> TELR T % &), TIRAT AR ORAIC K > TR T 6 s, ARV
Y —I13Z O Z 1860 FFI N L IR — 5B (1862 ), TAY) 25 1 ( 1864-67 ).
M2y (1876-96 )Y FEDFEF2 R4 EFELL TwoTz,

ARV =DM FAEPERCHHE 5T 5 D1, TRETAER) O —&
P — I B( First Principles )°1 ICBWTTH 5, ZDOEETIE, ELDOIERNHEH
HoWLHROEHTHNT WS EMES NS, TRIBEE, &2 \vid TAREIR %
FALE( Unknown Reality )1 &9 b DMbL T35, 2L TCIOFHIT £, HiAH
TAHDHIEKRAT AR TH o LB EN b DDV EDTH H - ', £ 2
TETIE TEFEy OFdiciév, ARV —DIFM Lo EL2MEL TE X
VAR

ZHZHARY— UAAFINZRFEAE ) 1IZOW»TOEmIE. O & D DiwmFHRIL
ZERELEDDTHo 7, ZHUIEEZNIIZY—7 4 v THEOKE (1859)I1C &
S THIENL L 72 TREAL RBOMN. ° ) Th 2, ELEROFIE, Z 0 RIAN 7z
FEEEICHE DT FRENE T, A2 L T25% ) A PEEMEE
S SEET 2% b o Tk, Fzhblhic, EFESs2HHEEE T2
G, BAZMO T A v L9 2% X9 ZBER(deism) & bHO R WH DS
7eo ZD1OMLFROERE L LOHICIZ, KF ) A MKV S L 3R E R
ERODLDH DLl o, EZ bbb BICEIHL IO T X A b T

E#)Il TR3(2015) | 153

2190



HIFoNnT0BE—RLNMELZIZ TR EGETH D 2 0F 4 SRS
HETHH o7 O URHR BN OED o 1R SEHRN S L B &,
B & FHOMN 2 WL E ST eDTh %,

L Lads, 19 HidoEERET A2 RET 2 ARV —HE 3R L TRFEEW
TlZGpol, ZNEIADEL LA, TEHFH BT 2HOTEELZNBS WIE TR
HLFBOMNR 1CH->T-DTH S, "Bt L FERITOfMmEKOOT 5 X9 %%
ZEBELRDQUT RS\ (FPi15)E, ARVYY—FERT 5, ARV —I3RE
ELCoiEfbim e H 2RO FBIEZ TR 72, O & DD ARROREL KA D
Th b,

AR —F Ty BT, AMO@ERO2EE TATHIF( the
Unknowable )5 & THJHIFY( the Knowable )1 & \» 9 DS/ T 5, TAHRA
B bk, AMOBERAZHMETIERL CEBRL 22w, L LS 2ot itz
DEAEPEREI NG L5 RFIROZ EThH D, ZrUuaiL TAEE, AR E -
TR LI TH . TN OGN RO R & 42 2K, ~S T34
¥ THS, ofEigTh B,

F9 TAAIR) o6EBEZTALI, ARV —ICXiUuX, brb s/ 7D fil
N7 TELBRITRTRAEINCHE) DO TH S, 2 2 TIEHAEIIMEIE L
TEH, 213 T& W Ok RpIAIEL 28V, ZOBKRTARY S =D
203, BRMAANOBAHARNNAZEL 2 X9 %X ) A PEEM LTI BN
L% T, 2L kI, ARV —0 TREEE ik, Y
MFAEYAICB O TRICEBIN TV Tl I2O0W TOXHZ FHEEA IR
ML, FHICBT 2 TXTOBLRE LELO—BIEH (B X 2 Db BAIREE
HI) ko THHT 2 L 0IRATH o7, EEEARVF =2 LU, FHOTA
TOBRIE THHZ D D0 5 M2 D O~DBAT, (7 & 2 IEHMZ a2 L.
HHELEREZ L OBMEMREND) L)Lkl E-TE ), 2L T N
by & TR EvH U XL (& ZITRED S KIEDER S, P8 THHT %
VRAL) IS TEBEEL T 7ae R L LTHPNZDTHE, ZDXIHIC
ARy — ORI, ETIEIEFICRIAR - FHEEAEEICH L 2 b 0 TH
5EEAED.

L2LaBs, 20X 7% TAJHIR) 3T RXRTTIEZWVERARVY Y —IEEZ 5,
PEFEMAERDS, FREAEEZEORHEEEE ) bIITIEAR VL, Bv) 2biIThbh

E#)Il TR3(2015) | 154

2191



V, FERORKINENICW2 £, ZOH I ) IR b > TWED0, v
IMODBEL 2, HB0IFELEB% A%\ (FP:11), D% b BI2EN 2t R o 385%
X, ZORFRICOVTORBEHOI %2200 EVR)I I ETHD, kL ZITWE
ZID EFTARE I, BEEEPEICO WTORML REAN AR Z A LT E X,
L Lads, 25 Z20WHLIIMZS 90, WE L IZTERICHEIRREZ S DA
I DBEVIFETDICHEIRARRBRERD 2D 59, WTNOHAEZE E->
TH, NHOHRAZAMEZZNZFEBSEALILENTERL, 2EVYHD T
My 1TV T O LA I A RE R D TH 5,

ZI9ThH2R0IE, FEONRTH D THIGR) OFFHIAL O 2L 2% 2 7%
WA, ARV =kt THER, Lk, ARFAET 25D L) BT HE
1E( Reality )1 23, A DRI B\ TERATATEE % b D & 7% - 72 TBI#( manifestations )
T EY, 22 TEHE) 20 DIFHHB AR EALZING, THoWBLBIRD
WRICHEIET 2R, AV ZH0bDTHY, FLRLTHIGNEIR b
DTH 2 (FP:50), DX HFEEE AT —1F TARBHI 7 FZ4E( Unknown
Reality ); LFEEDTH 5,

ZLTID "HaJRINARSEE) CZ2DREA L FRON2ZMBESE 5 THOH,
B, ARV —Z  HOWLHHROBERICIDIFIIEDWE 2 T E > TV B
ZNUFFH AR OEEB OB /1 & LTD TJ(Force)) L dbAHmIN5, HLH
RIFZDEHI% THy I2&oTHEL D, H20IEFFVIRZIUE, TYORFICET
% T3y DERZEMOWNICEI LD TH%R, Thb, LrL T 2060
BHRTIEHY 2T, 2002, ZNAREEZEFTOAIHITH S, 2, Bl
RFEHRDO 70w A2 FHT 27D ELDDE L THREINSGICTER Y, Z0D
X9 7% Ty 3FEEHEAO T8 5K ( First Cause )1 & L CABOFEHZ EZ £ ThH
Bz THER(Infinity )y TH S LI, FMo50 THiME(deity)) 2D 2db D&
SN, BT BICAR Y —OMAUEREE &3, FEANZERERNCHE ) THIR, I
DL TOUSGN B E . ZOERTE C HVLFEIL L 20 L DO EARRDONIC
FLD, TN > TREL FRHOFANZ AN Z 9 LT 2B LDTH 5,

L LZ9)EETIUE, FHOERMEBOMRAN ZEBE LT, H 2O,
ZREMZZ S L IilAiE, FEAL TG ISEWDDTIRBWVES I H, H
BXAR Y —FgEOFICIE, HlELIMGREZEA2E b0 % PRCEBFR
5 EE, ARV —FRICB O TORINT W EDIE, Mtz b o7 THEE 3,

E#)Il TR3(2015) | 155

2192



REERDIMUD & [T M 2 DTIE7R <, BEBICHTET 2 X9 B THEL Tw 5
EVWH)ZETHE, ZOIRD T, ARVY —DFFIE TWIENHE, 12O Tof
MM AEEEZGATYS, L, AXVY—EEORNTIZ, 2D X)) LT
BEEMITHZ2D0%MH 2 LI TE RV, ZUIERAAMWAKEZEZTE
D, W ZWFED T HIAL 2w THf(Absolut )y 20256 TH s, ZNPZ, Z
NIEFNHARTH L LD RVELF ) LD TERLDTH D, TIICIFARYY—
) TAW AR O IG2TEB I ENTE S,

2. ARVYY—DRBE(LH

P EDERT, ARV —=BED LI I L THEHEEREZNRE I -00IEHS
DI THHA) g ARNVY—DZ ) LIGAARBED X ) ITH T IcgE %2 5.2 7
DDPRBBL LI, L LZDHIC, ARV —DREEE RIS O VLT HERL T
BEw, Hosgutlamd, &I TSR ) o—Tdh 2 TFEHEOH
LB LEINEBEICBLTERINT WS, ZOBEIFM L THAERSZ &
. 1886 4 (HHIG 19 4F) IcHIlRS e 10 ARy —OREZGE VR D I 13
REBRWE N2 L->TED ' NTOFRBGwREMHFET 2 ETHIRLTHLT 220
TERVWHDTH 5,

ST, ARVY =DM LACB WL, TAATFINZFELE ) H 50 T Lo
IDDITFEREDEG Z 6N T, ZLTARYY—IZLiuE, HEICHEET L5
# (AMNEETE) b2 EEBRTIE R, ARV — 3538 % TRAHIN 72 5
ey, FHORIFKICH 2% T, 2R oD TTRRELEL) LTHEARLEARL
LTw3, 2L CBIFICHET 257813, BIRICHFET 2R ICE VT TBIfR, C
HH. NELO—MBIER] 12/ bDTH S, DF D FED £ (B X OfRE)
D7V A% ELDTHL, ZLTENMDIICIZ, AXRVY—IF TEHEDAE
LR ZEED I LDTERLDTH Y, ARV —OFHE G, ERLD
HHZBEREL TOEIROFEEELLICE > T, K2 E TRRDFEH, 25
7DD ELRY ZDTHD ',

X T, bhbiuddkic, ARV —ICBOWTEL LT TRAHIN R EE, 205
DO TRRTZZETH S LR LT, 2 L TARY Y —IZHOEL DB %

E#)Il TIR3(2015) | 156

2193



RTE2DI1d, L ZOERRDMEAFICH B, ARVI—=I2LiU, HoWB5
BZodbam L LTHON200, BROBERIMS PO RZ 2 CEIREZ# S 2 LT
HBEV), b ZIIMLAREESR Z EEL B AL IE, ZHUIMEDEET
HoED, FHOBOMHETHLEEMBL TEL, ARVY—FZ ITEXR LK
ROBFEZLTE > TWS, ARV Y —DFBEGRITB W TE, Z1UIHED S
e, L4 Ml 42REE7ED M an omnipotent and omnipresent deity )
ANEHELL TV EIND, ZLTZD LI Hibo 7atw AL, Wixmz Thi-¥
By, & 5wk, THEe A RS ( deanthropomorphization ) | & > 9 FFEIC X > THL
HEN T3, 7k 2E, FONRAZ I, M RERER 2 L5 2R, 4k
T AN E RSO N 22 AMEBZET 2500 Litkwy, Lo LEESRAED
LT 21200, X D IEMEWCIEARIN 2@ &, EENR T 28BT25 K59
K5 80w, DFNFHROEBTEH TS 1) 2RRT 2B, AT
ERI - FEEMNZZ S D6, X D ARZ BB L 2R BRAN L Tn L
W ZETHD, THMEBELMOB-WEZ LD S S DIFZITH 2 () il
NBZZENTERLRD, ZOBALVECLDTELRLS LS, (PS831),

29 L TCARYY —IZEBI 2FHDEL L 1L, oM EAICB W TRD S,
FHIOEET 2 TATHNAREE) 2wl T &2, MloRR (72 & 213 TARKA)
TlE%, TELRTZDEH)BDBDELTELZ L) ETHHANE#HATNLS
EEZLNTWEDTHS, 2L TED LX) RiELIX, BlADES L FIRHIZEA T
W, E ZFARBERIC OO TORMENBEEIE UL, AMEMEZHVS X9 &
[HAEDFZBIFI (7 & ZITKRMIEZVE L T%) 3L bDL ks, 2L Tk
KINZ I TFHOBRROEBRICH B Ty ITOWTORRD, RELFEHDH 2D
—HHRE L TEP VLD TL 5DTH %, TRIEDFENIGINL RZBUEN 28 v
I EEEZDNZIE, IHROBERD SELY bR e EA MBS . Fiic e dpfiic
FIFMbz L) ZEIIROVTREVEIE, HEVIEFLLAI)E-SKIFZIHIV
Wy Ly, [HEOMBD S H L WM EBITTE I EICk), 25T
MBI LM 5, & (PS:839-840), FlEIF, ARIFAEE TRV X ) LFHWir
SHIEID R 25, Z2ofRb b, RBICAAHIL S DZHS 2T L, ZDOARAA
%5 DDOMMEZ RO DD TH 5,

DX IHITL T, ARVY —DFBGEGR D mAL BN B\ T, Bl LR
I 2 BIRZ RS C LIS B E B LD TAFAIN &S5 v LT

E#)Il TR3(2015) | 157

2194



IZOWTOWER - ANFIIERZID Lo THHLL T 2 8tk b, H50 3
HRZBEZ bR "TAMRINZS D) ZIRLAT I EANLERADP>TRLDTH
%o

3. AT OEZFHREK

ODNUHOLNUI I T ET, Ehbl) TRPALRBEDONL) Z2ERELT, ARVY—
DL X ONFEEICOWTHER L T& 72, Z L TR HARIZEB T TH2EM
I, ZBBILZIEEMT L, ARV Y — LI H@ET 2 X9 iR bt
7oo SElc bt X 9 g, ELERD HARN DAL REFEIIER & FE D n» v
L. E7-HRwEHO M2 ) Ao I3 SEEEE R PRI FE LT DWW T,
THE IR0 b D) ERRTIELDRL hhot, FHLABROEZHIC
HOTANBZBI I L) EHIHLRETEATOLMN T 2D B TwDid,
) LEAINEEE T Ho 7D TH S, FEEE. MTIRRD X ) ICEE>TWw5, Bl
JbE, KR, BSR4 R FRERED S 508 T2 DRf I3 R 2 225 i
DBICED TIARLFEIINKNT2H D40, n\ﬁﬂ%%ﬁﬁé%®&©($%)
DT E FFEBBOFHAIH L THUABDOEIZYTA LT 5 L&, HHACKST
Lfﬁi%mi&%%lﬁozibfﬂTm\ﬁﬁnoﬁﬁwﬁﬁk%fﬁt:%
SNDODOH ST AXRY Y — DT EZEMIVICEIL '°, TR EFEORN, 25
DBZ % &9 BIANBEFOWREHE LD TH 5,

Z U CHBUCH T 23EE L 7ALEET 0 ARG X, 921k hd TRERE
g ICEBITE TEAL EwIoiRE, AXVY—0 TAAFINAGEE) 2HRAEGD
HBEIAHICHoR ", TEHAMEIZEEE WO, — gl v, ERE WO, #iEE
Wi fiZ DR HNE ST YEE, TROBOEREARZE L T, (k) 2
DEMDEREICHNT 2D INE2FHHE VI, BHROFELD, b2 0IFHEE W
I ARTADFEZY Ty, BEMEHREIRTRTO UREFIEE, THH, H5W
HBIRIEEMD Ty KB bDTHS EIND, 2L THRIZ, BEUOHD
" Tk o TERIEET 2, "R (BIR) &0, BANIE (EE) 2D, Y
DOBEMEVBIFRT 2130540 "5, 2D L), MTOLEEAE, ARV Y —
BB T L TBIR, LoBRE, TEAL & TER, LoBRICRZES 2,

E#)Il TR3(2015) | 158

2195



HoWBBIREEN (=AA[FINZEFER) O TH k> TERERT 26D L%
ABDTH5b, 29 LIHtHAIE, EHICAR Y —ITHEBbDTH 5,

ZLTHTIZBWTY TEUly 25 UAFEIR) 2BRT 2 —7<, Ty (FL4)
DRERELTHEL 2 THG AR THIRIR, 2T % LakEns, TRAED
WCZDHRDET 222D, ZOREZONEDETLRZAZHET & T,
F20RH2EMERL, SR TINEZVZIE, R3HOFEKICA/RT, R
FEHORERICH DL 2% b5 TC, TTRZORINIZZ DR A0 56F, §T
ICZDRBNULZ DR ZRXD 508720 19,

2D &S BB EHROAEE FOBRIZ, T OEED THE, 2onT
DRVEINEGR % & A, FRICHROERICH 2 FHEZHR T2 L 0 EEEL LD
bDOTH 5, EEMTIHMARDOFFANERED T ZIRACfT>Tws, FITICEWT
b Bigd TRROHEE . "WEARL (HRRARD) ., T8ORAE (23X —fR
FHD) v ZREAERINCHE ) o & S, ANEIHEIe = RIS 2 SN
RIS, Z2n6ld, HLETHHRDODF MEoFIcEI»PNEDTHS, £/
T IRARY Y= LFR, BENDONBFHOBR TR TOAELIHBEDIEE ) & 75 -
TWw3 7o, BEAlZE7, ELEREE W) 7ot 25> THERMSIET 2 584
FOFEE LTHMEDIToNS, ZNWR T ) LIidAid, MFEBOFEE 205
KA, ZOWRKF, H2VIIMRICFEELEZRHZ) L5 L 0) ARV
—DETELAROHNZ > TWBEEEZAL), ZOREKRTIDE) bzt
iM%, T THANESY 503 TRNES LDERDTH S,
ZLTHTBZ ) LA L H 2wt L Touo D, BHEDIZA RV
—DFRBEAGREZET N E LTV LW IS TS 2 ENTES, ARV
—DFBEALERIC B TR, FERRIAE, tha il &3k, FBWERD By
By, "B AREL, 25T T 5 LEZ o Nk, 2 L TRENICIZTMDE
JAHBORIRCTH 2 EN 72 T 20RET 2 K9 BFEREDROELLZbDT
HpHEINT, MTIFRELABICE TS TEA 220 K9 BFHICEET 5 A H]
e Ty tEAGDES I EICE o T Az ML D L L 72, TRKDS
B, ELTRLTARELDTH S, JrUTOWTH I, TEEH R 12B\V»THEE
ICAR Y —DFEGE R Z O THHL T 5, FTIE TAFOMES eV, 2
DR EOMAD EH EOMIA L 2 2 IZARDENERD 20 LR, 2 OEHE ED
iEZz THYE, EHEL TV, 20U T2k Kby orficithE @l <FEL. H

E#)Il TR3(2015) | 159

2196



CHYZERT2ICHET LT, TPHLZDOEP L DBURT S 2 bDTHD,

MABIZNID B L ZADH ) TRODLEND I LTH 5, ZHUIH T O IFEBHm
ICBWLTIE, FHEMDIET & A% SN T WD, LD o —mZk, BRI »
I EADTERICMEIT 6N bDTHLH 5,

CHUTMZ T, ARV Y —DFEHENG L. FT DREAEDRA IR D ST &
LBAHLTVWB I LICHTEHITRETH A ), MTOIRPEE L X, TIRBEDJF P % 5a
TLTCZOBREFHNT 2% %) TH2, 2D, ~RLTAERLEDNS L5
IRPE THIR) 23iHT 2 2 E BRI EORATH DD, ARV —E XU
TOEATE VT, THR) AN AR EZTER L Tois, BIRATEL 2k
FUETARTRHAEINCAE > TE D, 2R EORBEEN S L) B I LI3EL R
B\, 20D ZIRBEBIGIE R CHBHARE - BRARECTH D . ZNSIEERO L
5 HRPE) KT ERVDTHSE, L2LAaDs, MTOREFIEANEEZ DT
THETHHDTIE Lo, BROERICHL2EORAAIZL D, Thbt TH
Py OFEEZHOICT 2 2 L E LD TH 5, TERBOIKFITERICH ST LT
K72, KBEEICED TEREZPIE I 213, RICKBEZOHNETZ LS
7 2, ARV —OFRBEILD TN EFABRD Tu e A 2K TCn, ARV —
ICBWTE, EROFHIZ— /L TREE LB EEN - AN RMNREE 5
A2 TV BEEOMER DI Z N2 IR T  ARDFHEIN R, § b b AF M1,
CARFIN RS2 NEMD ) DTH D, ARV —ITEWVTH, ZONAHIINZ
FEIIE, ENEERIEES L 7L TATHAELRVLDTH S, ZOMHZED
FPEDERIE, BZ S KHATBARY Y —DEEB X OFEHKimE A e L TZRL
TWAHIEZRLTNEEAST,

DI VIC

bbIUILL LD X H 1z, ARVYHY =DM TICE 2 7B RIRICOWTEEL T
i, ZHUTED . BZ 6 CHTOEEPTFRDOHEAN L GG, ARV —
DEFAICHK L TVRE W) TEPHEDIC -7 TH A ), FZDOEFITIE,
WE DGR D G X > THIL L 72 TREA L RBON, L v ) ikl g H
LTl enFifons,

E#)Il TIR3(2015) | 160

2197



Ll ZbitbnDERIE, MEHEDOERICOVWTIKRoNZMAELISHLE D
DTH D, AXRVY—FIEFITHKRE TREETF OFRRZITENL TR, HTH
ZHUCH S ThRA ez B L 2R Th 2, MiHFOBRICOVLTIEHL D
MDA FEODLTOEFFEINT VLS,

2z bET, RBICHEZFERLTEE L0, ARV = LI
WCNAERICE D ERD6 b, mBEDOHIHITIE TAAAGR) OMGICE EF->Twiz,
ZLCEZOMHTPEVBAL) ELALDRIDHEICHZ, AXVF—1F TR
N2 FAE) Z2dH 60 B REPCEEZZIT T 0iE L AL, ZOFEIRE
HoNTH, ZNDMITH 2 DDIFRHBEAETHS E Lz, Lol 22
THELZDIF THHET 2, LWVWHITLDODAETHA ), TORICDVT, ZI—)b -
7= btob—ld, ARVY—OFHEERN LG TEBER LAaKLTWS 2, D
FD, ARVY—IC Lo THkT 5 2 & LIFRFEORTIRE S N, o EBIC k-
THEINS L LHAZRDTH S, 2HRETHE, b LARRTLICHNZ 1D
HTWwaELTH, 2z T %) LA TRBE RSS9, L L&D
5. ZHUIARBICATEELRDES ) D, 1 21XH 2D THiMEE, X9 &
BIEREELBRVDEAS I, TR L THTIE, ARV —INREBIERICK
L2EMANDOT7 7u—FICiFE EE6 T, EBNT 7u—F, IoiEFERER L
7o TR, 770 —F%2f7o T3, ZHUTX > THTIZENAAITH % L
W XD L, TUNELNTHD, BUXTYTH S L) H DO FENE % )
DBV T WS, BZH I IOMEZEE L CHEZ KT 2 &, ARV —DIFED
P - FHROBERICE T 2M T OREL X DFHEIC 2 2 D TRV S 9 D,

DA D A R —RZEFDIRBUC O W TIZ I T2/ L 72, THfEE T2 9
— & 2 UNHESER o 19324, THEE— DEGE & X EfSCE 1 a6
ERIRE, 1978 4, INTEHE—-TARVH—E HARERY . #HIEOKERE, 1983 4F, fEk
R THRARIN SO A O @Ry (REMR R 2 ) fE e, 2001 48,

2ol ER L TR BGTER (RIRR 1906 2] TIEEMBGT - HARANRSEy | BISUHE, 1967
. p75, B, Wl RZEONENHEZ O L DT —RIFHARICY =7 4~ Dl

EROICHA LA E L TAISNTE D | £ RCRAWIUIREE T & > 7 BEIAZ 13

AL &> T TR, Z2HH L2 ETRSsNT w2,
® Herbert SPENCER, First Principles, in The Works of Herbert Spencer vol.I ( Osnabriick : Otto

E#)Il TR3(2015) | 161

2198



2199

Zeller, 1966 ). [BAF FP &%)

2RV — TE—EE RSB A0 T #E, B0 7 )
o ) ERECHY SN, MTIREANIZoFE FRHCE—H TRalA
Wb oy O Z2HEPICHEMEL, /—MIEEDHDTWE, Cf 94 F - > 2Ly
7 THEMT Tk oW THEMT v ¥ —4EH 519 &, 2010 48,

° Michael TAYLOR, “Introduction,” in Herbert Spencer : Collected Writings (London:
Routledge, 1996 ), vii.

CE—RIF 18774 (BIE 10 ) ORGIRFTOFHT, * U A b EDANGER 2 JER:
MThHsELTHELSHHEL 72, Cf =R (AJITAIRES) TEYE G TG
XA g HARR L, 1967 4, F 7 higTA.2 13 B & OEERIHEY T2 IS &
XU R FERDBERMOT-EH LT REAYR) 2BA Tk, FARHEZEO T
TMEDHZSHIERELSDTH Y, ZDERTHEEIHREIRRDICRBGEETH D |
MTEbELmFERDL Tk, BEE—APNMBEDMEGRHIAELA IS 2 7
IZoWTE, EOAIERE THARAN LEAREEy | EGHOOH, 1976 FRICFEL W,
TEEARVY =13 TEHEy I28WT, YA MBS 2 590K 5 OEMK 2
0K LHivTwvs 5, Cf. Herbert SPENCER, An Autobiography, in The Works of Herbert
Spencer vol XX-XXI ( Osnabriick: Otto Zeller, 1966 ).
$TPRAVADAR VY —FEEH L LOMICIE, mvY voliffiERicikT 5 Th A
) INMERIN R 2 RO b DV Iahrote, ZOREHELTUIPav - 74 A7

BETo5N D,
° Herbert SPENCER, Principles of Sociology, in The Works of Herbert Spencer vol. VIII (O

snabriick:Otto Zeller, 1966 ). [LAN PS & ]

VO (AR VA=), EiEERGR TRZoE iy (WIRR 1886 ) | TRBUEDIUHK

W 552 &, 7 LA, 2006 4, k. AFORFIIRMEIROANYITH Y, HIHEB

WXz Tns

L ZIREBEERD TEEHSE) 33 EAE AR VY —OFEEE I W

bDTHo7, £l HERAHBINZIEPHY D7 = /7 0 ¥3 18784 (HIA 11 4)

AT 7% TRB R ER e &) il AR —REEREHOTF Y A MK

ZHHET 2L 0IBEDOODTH o7, Cf. U T7 /vy B =A%, 1982

B, BLIOUTE— T2y =t OALR . AiEHE

lzx«/ﬁ — g i T TRROEH mL% i 3% < wiehs, TBRm

T BIELH R ZD—ANTH B, Cf H EERER EHORRICEET 2B A

F7ep ijM§ﬁ%ﬁ\B%$ BXU, RANER TH7T & HEREB—H X

"HE LR O, WO LT T EMT v v ¥ — 4Ry 5 225, 2013 4F,

YO A= Z2 A ffﬂ GREESE | FTERE. 1996 4,

YU EMT T{ABGERASE S RISy THE R TOEER B 4% HIERE, 1990

i, p.208,

VOEE O TR, ZORHIIC FA v Bl HARISGEA I N, DBEHAD T AT
E#)Il TIR3(2015) | 162



2200

SALCBLTE FA VEEPTHLINCEEN D L) IS ko bR BRT I ENS W, L
DL ZDHNCARY Y — DR H 57 2 L 2ENERETIE R, Cf fMilif§— B
PRt (IME—F RS NE) S LB, 1998 4R,

VOO TRERGR L ARV —OEQGOEIE, FTICI DT TH L REEH 54
LTw7, L2LZNZz0 20 AR E LTMEL, —RICERIEDIEM T T
b5, Cf WM ABEEFH L L COFHILE TBIRAER, L OBIR) TR
Sy BT BRSSP 1998 4, k. EAl L EAEZBEOT 5 v ) AABE
FIRINCERLTED, ARVY—0 FRBE s DRE I, RROHTARY ¥ —
W THAE) DEMEZZSZ6N5bDTHL EDEEML TS, T (Reality)
ENTEM EMRARI: 2 DEERIC L THIE O T AIIEBREN OB A TEICHREY 5 %
FH LR LR IR FEMHEAOER 2 E D EMOBICH I TREOLZBUIE D LT
D1 o WAk TRt AR o ATHEE. p.56-57,

VUMY MABGEG AN W . RIS R, p.268,

YOI EMT MAEoEE Ry TH R TRy BB 3 &, HUERAE. 1987 4E. p.36s.
YOI EMT MABoEEITER BB, p.368,

O EMT TREdmng TEEM @SS B8 &, BERYE. 1991 4 p.23,

U EMT TEBER. W R p22,

22 R BT TRBEERS s TH B T8 2 16 8, HIERY, 1999 4| p.20,

2 BT TREEAAEER [ B p.22,

2% Emile BOUTROUX, Science and Religion in Contemporary Philosophy 1903-1905, trans. by
Jonathan Nield, ( London: Duckworth, 1909 ).

(RANERER © REKRASCEIRIEH D3

E#)Il TR3(2015) | 163



2201

MR B T HFE]

International Inoue Enryo Research
2016

Issued/ & 4 5

English Contents / %3 =7 > HiR

Articles

Agustin Jacinto ZAVALA "Inoue Enryo: Towards a Hermeneutics of the Imperial
Rescript of Education"

SUGAWARA Jun "Tsunashima Ryosen and the Philosophy Academy Incident: The
Turning Point of Meiji Philosophy"

SHIRAI Masato "Inoue Enryo's Philosophy of Peace and War"

HORI Masamichi "Inoue Enryo's Tourist Activities as Recorded in his Travel Diaries"

Japanese Contents / f13{ =27 > HIK

el
TIAT 4Ty b=Y AT GEERT  BEEORIE~I T

it 3C

B THAAR S & ) | -G T S O s la] mi—

YagEE THATRCIC A 0 BT OBDETHE) )

HHEZ THROEEE LTo TIREE] ]

HAKEE MRS AEE L b O—HEZMME VoM A X, [T



International Inoue Enryo Research 4 (2016): 1-65
© 2016 International Association for Inoue Enryo Research
ISSN 2187-7459

INOUE ENRYO: TOWARDS A HERMENEUTICS OF THE
IMPERIAL RESCRIPT ON EDUCATION

Agustin JACINTO Z.

Preliminary Remarks

In this paper I attempt to show that the constitutive difference in INOUE Enryd's Jt -/ 7
organization of his Text on Shiishin for Middle Level [Schools] Trh= iz E1 (1898) lies
in the formalization of the contents of the Imperial Rescript on Education r#%# =gz
#hE 1 into a well-founded system of moral education. Enryd developed his shiishin &
[morals or moral cultivation] course for middle schools against the background of
some twenty or more commentaries on the Imperial Rescript on Education and several
shuishin courses that had already been published under the auspices of the Ministry of
Education. We will see how Enryd applied his training in philosophy in the construc-
tion of his shiishin textbooks.

Although the emphasis will be placed on the formal aspect of the course, Inoue

Enryd's was not a purely formal philosophical effort, instead he showed great concern

0 Agustin JACINTO ZAVALA is Professor at the Center for the Study of Traditions at the El Colegio de
Michoacan in Zamora de Hidalgo (Mexico). An outline of this paper was presented as special lecture
at the 4th General Meeting of the International Association for Inoue Enryo Research on September
16, 2015. The lecture is published in Japanese in this issue.
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for the educational practice applied to the middle-school level. This can more easily be
seen when placed in the context of contemporary texts produced by other authors in the
history of Meiji education. In this way, Enryd's course can be considered as an inter-
locutionary effort, or as a dialogue of interpretations. In short, I try to present the
manner in which Enryd—starting from a well-founded principle—develops a system
of ethics through a procedure that can be called a Hermeneutics of the Imperial
Rescript on Education.

It has been customary in the treatment of the Rescript to consider two main
aspects: a) the process through which the document took its final shape, the content
and the meaning of the final text; and b) the historical conditions under which it was
produced and the political meaning of its promulgation.' However, the intention of this
paper is to consider the interpretation of the Rescript from the perspective of an inter-
textual dialogue and of the manner in which a hermeneutics of the Rescript was carried
out in the early years after its promulgation. This happened in the period between 1890
and 1908, in which there was some latitude in the interpretation of the Rescript, before
the Ministry of Education established a canonical interpretation.

In order to proceed in an orderly fashion, I will present my data in the following

mannecr:

I.  Introduction: Directives for the Teaching of Morals

II.  Shushin and Gydgi no satoshi: TAKASAKI Masakaze. 4 Text for Use in Gyogi
satoshi for Ordinary Primary Schools (1893)

III. Shashin and Ethics: Towards a Theoretical Basis

A. INOUE Tetsujird. New Theories of Ethics (1883)
B. INOUE Enryd. An QOutline of Ethics (1887)

IV.  Some Explanations of the Imperial Rescript on Education

A. HiGASHIKUZE Michitomi. Education of Japan (1890)

B. INOUE Tetsujird. The Deep Meaning of the Rescript (1891)

C. INouk Enryd. Treatise on a Living Filial Piety and Loyalty (1893)
D. INOUE Enryd. The Mysterious Meaning of the Rescript (1902)

V. INouk Tetsujird. Middle-School Textbook for Shiishin (1902)

VI. Towards a Hermeneutics of the Rescript: INOUE Enryd. 4 Text on Shiishin for
Middle Level [Schools] (1898)

1. The Course as a Five-Level Interpretation

1 We can see this approach, for example, in YAMAzUMI Masami 1l EE. T# 7 #:51 [The Imperial
Rescript on Education], 4th ed. (Tokyo: #iH ik, 1982), ch. 1-4.
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2. General Remarks
3. The Manner of Interpretation
4. Overview

VII. Concluding Remarks
VIII. Appendix

1.  Methodological Aspect
2. Corollary

I. Introduction: Directives for the Teaching of Morals

Although I will not enter into the history of the foreign pedagogical influences on
Meiji Japan, we should note that, as Charles DE GARMO says, two principles that stand
out in the pedagogy of Johann F. HERBART are: "(1) the development of sound moral
character through the activities of the school as the end of education; and (2) the apper-

ception, or mental assimilative power of the child, as the only safe guide to the means

n2

through which this end is to be reached."* Progressive education in Japan relied mainly

on Pestalozzi's pedagogy and later on Herbart's, but there were other contemporary in-
fluences which, as Otsui Hisashi kitsk says, also included "Behaviorism, Empiricism
of Dewey, the influence of curriculum reform movement of USA, Constructivism, and
Social Constructionism."* However, there was an aspect of Herbart's educational ideas

which made them attractive to Japanese teachers. As we read in Lincicome,

According to Ronald Anderson: [... ] Traditional Japanese educators made the
happy discovery that this philosophy was, unlike Pestalozzianism, congenial to
their cultural needs, for it held the all-embracing task of education was to teach
morality, and that this could best be done by converging the cultural heritage.
[...] Teachers accepted it even more enthusiastically than they did Pestalozzi's
method, since it conferred authority upon the teacher, where it had been lodged
in the traditional system.*

2 Introduction to J. C. ZINSER's English translation of Christian UreR. Vorschule der Pddagogik
Herbarts (Dresden: Verlag von Bleyl & Kaemerer, 1883). Eng. The Pedagogy of Herbart (Boston:
D. C. Heath & Co. Publishers, 1894), p. 5. Scan www.archive.org. Accessed March 3, 2015. The
translation into Japanese from the German edition was done by INOUE Tetsujird & E#KEE. AL L |
% &1 [The pedagogy of Herbart] (Tokyo: %5, 1897). Scan www.kindai.ndl.go.jp. Accessed
August 6, 2015. There is also a 1903 edition by Bungakusha.

3 Ortsuit Hisashi kitsk. "Focusing on the Classroom Culture of Elementary School Science in Japan"
(Ibaraki University, 2015), www.otsujih.cafe.coocan.jp/contents/ECCO_Otsuji_VO05.pdf. Accessed
August 6, 2015.

4 Mark E. LINCICOME. Principle, Praxis, and the Politics of Educational Reform in Meiji Japan (Uni-
versity of Hawai'i Press, 1995), p. 99.
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Another very important and crucial aspect that had to be carefully supervised by the
Ministry of Education was the ends of education. As LeTendre quotes from a discourse

of MoORI Arinori ## 4L, the first Minister of Education in Meiji Japan:

What kind of persons should we be relying upon our educational system to
produce? The kind of person who will be the virtuous subject [FiE] our Empire
requires. [...] They will be the Imperial subjects who completely fulfill their
duties, which means that when called upon to do so they will willingly give
their lives for the State. Thus the aim of education is to cultivate persons who
can be of service to the State and nation.’

We should keep in mind that the first article of the 1890 revision of the Primary School
Ordinance /)% ¥ 4 1 says: "The main purpose of primary school is—taking into
account the children's physical development—to give them the basis of moral educa-
tion and of citizen education, and general knowledge and skills needed in life."® Article
2 says: "Primary school is divided into Ordinary Primary School and Higher Primary
School [...]" (p. 1). Article 19 says: "The courses to be imparted at the Ordinary
Primary Schools are Shiishin [ %], National language, Arithmetic, and Physical Edu-
cation; to which Sewing should be added for women [...]" (p. 9), and Article 20 estab-
lishes that "The courses to be imparted at the Higher Primary Schools are Shiishin,
National language, Arithmetic, History of Japan, Geography, Science, Painting [ M= ],
Chanting, Physical education; to which Sewing should be added for women [...]" (p.
9). Article 67 provides that "The courses to be imparted in Primary School, teaching
rules and school fees collection, will be in use until March 31, 1901" (p. 26).

In the introduction to the Research on State-approved Shushin Textbooks TE 5
W= 2L H%0 , a text by KATAGIRI Satard i i & #5 from 1909, the following points
are mentioned as the basis of the investigation of textbooks on shiishin & &, as
mandated in Article 1 of the Primary Schools Ordinance (April 1886):

a) The aim of giving them the outlines of morality is, on the basis of the main intention

of the Rescript, "to cultivate the morality of children, guide their moral practice" so

5 Horio Teruhisa. Educational Thought and Ideology in Modern Japan, edited and translated by
Steven PLATZER (Tokyo: University of Tokyo Press, 1988), p. 47. Quoted from "Review of Gerald
LETENDRE. Guiding Them on: Teaching, Hierarchy, and Social Organization in Japanese Middle
Schools," Journal of Japanese Studies 20.1 (1994): 37-59. Scan www.jstor.org. Accessed August 6,
2015.

6 Monbushd &, U5 =20h 4« #4344 51 [Third Ordinance for Primary Schools: Ordinance
Nr. 344] (August 18, 1890). Scan www.kindai.ndl.go.jp. Accessed August 30, 2015.

7 KATAGIRT Satard Ji il ¢k A RS, T s & & = 2L 6f520 [Research on state-approved shiishin textbooks]
(Tokyo: ##4 1909). Scan www.kindai.ndl.go.jp. Accessed February 19, 2015.
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that they become "sound people of Japan" and this means that "it is expected theirs will
be a well-rounded and sound personality" (p. 1). Here we should keep in mind the dis-
cussion concerning the personality of the Japanese people that arose between Percival
LowkLL and Nakanma Rikizdo & 71k, continued between Nakajima and INOUE Tet-
sujird #_E# k86, and with the introduction of the theory of self-realization became per-

sonalism in Japanese education.®

b) The elements of the objective self being "the four aspects, individual, familial,
national, and social of its existence and their interrelations, [... all of] which are
unified in the subjective self" (p. 1). In order to attain the ideal of the "maximum
good," the students should be led to make the effort of carrying out good actions and
fulfilling their duty as "well-rounded sound personalities [as] good Japanese [and as]
good sons/daughters," so that theirs will be a good individual self," a "familial self," "a
patriotic self" that offers himself or herself to the Oyake 4,’ and a "social self" able to
engage in social intercourse (pp. 2-3).

¢) "The habits of body and mind which are needed to advance towards the goal of the

best living is called morality [or "virtue" f& ]," whereby the student will develop

wisdom, courage and a sense of duty towards the state, love towards the family, and a

social sense of duty and benevolence (p. 3).

d) "These are the moral ideal, the basic stance, and the virtues upon the foundation

provided by the sacred Mandate of the Imperial Rescript on Education" (p. 3).

Kikuchi Dairoku %j it k # summarizes "the directives for the teaching of morals" as

follows:

The teaching of Morals must be based on the precepts of the Imperial Rescript.
Its object is to foster the growth of moral ideas and sentiments, and to give
boys culture and character necessary for men of middle and higher social
standing, and to encourage and promote the practice of virtues. The teaching
should begin with explaining the essential points of morals in connection with
the daily life by means of good words, or maxims and examples of good deeds,
to be followed by a little more systematic exposition of the duties to self, to
family, to society, and to the State. Elements of Ethics may also be taught.'

8 Richard M. REITAN. Making a Moral Society: Ethics and the State in Meiji Japan (University of
Hawai'i Press, 2010), pp. 81-152.

9 This concept refers to the public moral-political domain and is similar to the German word Sittlich -
keit.

10 Baron KikucH! Dairoku [ % it X # ]. Japanese Education: Lectures Delivered in the University of
London (London: John Murray, 1909), p. 217. Scan www.archive.org. Accessed October 22, 2014.
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In his lectures (section on the "Essential Points of Morals") Kikuchi says,

In the teaching of Morals, the following should be carefully borne in mind:
(1) Maxims and examples of good deeds introduced into lessons need not be
very many, but they should be apt and fitted to the conditions of modern life
and pupils' surroundings; examples of an extraordinary or violent kind should
be avoided, or, if introduced, boys should be warned not to apply such
examples falsely. (2) In explanation of duties, it should be remembered that the
future position and occupations of boys are varied, and attention should be paid
to all-round applications. (3) Third and fourth years are the period of changes
in the bodily and mental conditions of boys, and they are more liable to fall
into temptation then; special care should therefore be taken at this age to
strengthen their good resolutions and to form good habits. (4) The elements of
Ethics taught should not be too high; differences of theories should be avoided,
and only common notions taught, so as not to distract the boys' minds. (5)
Should any occasion arise, when a moral may very aptly be pointed, or on fete-
days or anniversaries, boys of the whole school or a part of them should be
called together and a suitable lesson given (p. 220).

We mentioned the Primary Schools Ordinance of 1890 because the "General
Guidelines for the Course of Middle Schools" b2 # # l k#i 1 of 1881 simply estab-
lished the lower and upper divisions of Middle Schools, and listed shiishin as one of
the courses. Among the sixteen subjects in the lower division and the fifteen subjects in
the upper division, shiishin was to be taught one hour a week for thirty-five weeks in
each school year."

These quotations give us the general framework for the development of the moral
character of the students according to their ability to assimilate the contents in the five
levels of middle-school education.

As KOIKE Matsuji /hili k& writes, shiishin textbooks promoted "a series of virtues
that as Japanese [we] should not forget" and which are equally needed at the present
time. However, "sixty years have already passed since the important word shishin dis-
appeared from the world of education" with the result that those who have been
educated in the postwar years, even if they know that in older times the texts called
shitshin were important in prewar Japanese education, know almost nothing about their

content."'? At the time the words, examples, and sayings were intended to "unknow-

11 Monbushd 4. Tt £ M k1 [General guidelines for the course of middle schools] (1881).
Scan www.kindai.ndl.go.jp. Accessed November 17, 2015.

12 KoIKE Matsuji /hith k%, ed. Tisg o # k%1 [Textbooks on shiishin] (Tokyo: Sunmark, 2005), pp. 8,
157-159.
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ingly penetrate to the back of their [the children's] minds," as NaANMA Tsunanori says in
his collection of stories included in Texts for Use in Gyogi no satoshi Ti55 0z E
(1886)."

II. Shushin and Gyogi no Satoshi

With the promulgation of the Imperial Rescript on Education the manner of teaching
morals changed from what was called gyogi no satoshi f& & 10 # [instruction on
manners] in the 1870s, which mainly consisted of sayings from older times (including
some quotations from Western books and the Bible) and exemplary actions of distin-
guished individuals of past times, as recounted in KATSUBE Mitake W% i ¥ & and
SHIBUKAWA Hisako's )1l /A + History of Moral Education Ti& % # o g1 " The
recourse to exemplary actions will also be found in the shiishin texts for the Ordinary
Middle Schools, as we will see in the following sections.

However, we also find examples of texts bearing the old title of gyogi no satoshi
even though they were based on the Imperial Rescript on Education. For example,
SekIrust Shigeo Mk ##% edited a series of conferences by TAkKasAkl Masakaze i i i J&
(1836—-1912) and published them in 1893 as A Text for Use in Gyogi satoshi for
Ordinary Primary Schools T=% /s 142 ME1 . These conferences were a comment-
ary on the Rescript for primary school teaching.'

Even though the title corresponds to a previous period, the contents are an explan-
ation of short sentences into which the Imperial Rescript on Education was divided for
its exposition and explanation. I include Takasaki's text here because it represents a
mixture of the old and new in the practice of teaching morals. It is a continuation of the
old manner of referring to the course, but the contents are already those of the Imperial
Rescript on Education. This will also allow us to see some of the similarities and dif-
ferences in shiishin teaching at primary and secondary educational levels. The course is
divided into four books, one for each grade, as prescribed by the Ministry of Education

at the time of its publication.

13 NANMA Tsunanori #fE#ifd, ed. Tis& n# M %1 [Texts for use in gyogi no satoshi] (Tokyo: b,
1886), vol. 1, p. 1. Scan www.kindai.ndl.go.jp. Accessed August 13, 2015.

14 KATSUBE Mitake W42 & and Shibukawa Hisako #)IIA 1. DA OFES « 5485 5iEfEi~1 [A history
of moral education: From moral cultivation to moral education] (Tokyo: Tamagawa Daigaku, 1984).

15 TAKASAKI Masakaze @il iE|. [/ 55 02 &1 [A text for use in gyogi satoshi for ordinary
primary schools], ed. by SEKIFuII Shigeo Bik## (Tokyo: Hayashi Hachinosuke ##it 1), 1893). Scan
www.kindai.ndl.go.jp. Accessed August 13, 2015.
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The First Book (pp. 1-21) comprises eleven phrases from the Rescript:

Concerning the Imperial subjects
Filial piety towards parents
Friendship among siblings
Companionship between spouses
Mutual trust among friends

1

2

3

4

5

6.  Proper conduct of oneself
7 Benevolence towards all

8 Study and occupation

9 Public benefit and duties

10. Respect for the Constitution and Laws
11.

Offering oneself courageously to the Oyake
The Second Book (pp. 1-21) includes sixteen themes:

Attitude towards one's parents (example of OkuUSHI Shotoku K & i)

The importance of filial piety (example of MATSUDAIRA Tsuyuko 8 +)
Not contradicting one's parents (example of WATANABE Sadahachi i35 £1/1)
Respect for elder brothers (example of HAMABAYASHI Chiisaburd ikt = £F)

wk W=

The love of older siblings towards younger brother and sisters (example of Toki &
&, wife of SHINTANI Tamejird #i % %k £r)

Sincerity towards friends (example of SIMA Guang 1 ¢)

Keeping one's promises (example of NAwA Nagatoshi [Matatard] # 4] L A#])
Respect for one's teachers (example of MATSUDAIRA Noto no kami #4¥#E85F)

A e

Not pretending to know what one does not know (example of YAMAZAKI Ansai 11

%)

10. Not being short-tempered (example of MATSUDAIRA Sadanobu ¥z

11.  Not harming people or living things (example of [Matsudaira] Tsuyuko [#¥] # 1)

12.  Having been born not to learn is as not having been born (Ms. Raku 5 <, house of
IcHIKAWA Kamejird i)l #5)

13.  Time passes and does not return (example of OGAWA Taizan /I\IlZzil1)

14.  When in doubt, ask other people (example of GAMO Ujisato % [t45)

15. Respect for the laws of the country (example of HOSHINO Mihei % 55 5 )

16. Requital of favors (example of OisHi Yoshikane x#14)

The Third Book (pp. 21-45) explains fifteen themes:
Favors from one's parents are heavy (Ninomiya Kinjird [Sontoku] — 4| 2])
Obeying one's parents (example of First-born girl %))

Not forgetting to requite all favors (example of NAKAE Toju rhiT i)
Brotherly love (example of Ms. Tomi )

wk W=

A younger brother or sister should love their older siblings even if his/her love is
not requited (example of Gisuke #1y)

6 Mutual help among friends (example of ARAI Hakuseki #7/t1147)

7. Trust among friends (MoRrI Nagasada #<7)

8 Courage (example of TOKUGAWA Mitsukuni #)115¢)

9 Patience (example of KIMURA Shigenari Akl k)

10. Benevolence (example of ABE Masahiro “#ir3.)

11.  Widening one's knowledge (example of ArRAT Hakuseki #7411 77)

12. The decision to learn (example of Ms. Shika L »)
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13.  Benefiting one's country (example of Tamezo ik from Miyaharamura &5k
14.  The grace of the sovereign (example of SAKURA Azumao f# A K #i 4 )
15. Revering the sovereign (example of KusuNOKI Masatsura #iE47)

The Fourth Book (pp. 46—69) comprises sixteen themes:

Filial piety (example of Iku <)

Love towards the ancestors (example of Iwajird % xir)

Respect towards older siblings (example of Sagord 1% #i)

Love for one's siblings (example of the KANEO Hirosuke i/ i) sisters #iif 1))
Mutual respect between friends (example of MATSUDAIRA Sadanobu A+ %)
Trust among friends (example of Fujishima and Washio 5 - )2)

Thinking before acting (example of two children)

Expenses within one's means (example of Kikumatsu i)

0 XN A WD =

Living within one's means (example of SATO Hiroyoshi f#i#i%)

_
e

Hidden benevolence (example of Chobei & stfi)

—_
N —

A strong body and a firm will (example of MiINaMOTO Ushiwaka i-#)
A powerful memory (example of Ms. Iso %)

—_
W

Timely action (example of NINOMIYA Kinjird —& 4>k 85)

_.
>

Helping others (example of MIYAUCHI Satard w5 pi{k A £)

—_
W

Never refusing to serve one's country (example of Jinzaburd # =)

_.
o

Being prepared to lay down one's life (example of MURAKAMI Yoshimitsu #f k3,
father and son)'¢

At the end, the text includes a "Compendium of Manners" Tk k3, , fifty-nine in
total (pp. 1-13). The first twenty-nine are addressed to first-year students, starting with
early rising, going to school, the relationship among members of the family, reverence
towards the Emperor, respect towards the guardians of the body and property (military,
police, officials, etc.), and ending with an admonition not to bother other people. The
second series (pp. 30-59), addressed to second-year students, begins with the order of
precedence when sitting, when entering and going out of a room, table manners, and

ends with the proper manner of receiving a Graduation Diploma.

III. Shushin and Ethics: Towards a Theoretical Basis

Every science is a theoretical construction and ethics is a science, so it should have a
solid, rational foundation. I would like to present two texts by two philosophers who

endeavored to give a new theoretical foundation to ethics. The first will be INOUE Tet-

sujird's New Theories of Ethics tu#tsr#ia (1883), and the second will be INOUE Enryd's

16 Compare with the contents of INOUE Tetsujird's and INOUE Enryd's textbooks discussed in section V
and VI, and with the list of virtues that is given towards the end of section VII.
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An Outline of Ethics Tfirtamini (1887). Both texts were published prior to the promul-

gation of the Imperial Rescript on Education.
A. Inoue Tetsujird. New Theories of Ethics (1883)

In 1882 INOUE Tetsujird gave a series of lectures at Tokyo University in which he
talked about the foundations of ethics and published a revised text based on the
lectures which became the book under discussion here. In the Preface # 5 he argues
that "in recent times those who treat ethics, for the most part wish to relate it to
religion," because philosophy is originally related to religion. The discussion of ethics
goes back to religion because it is in the last instance inseparable from it.'’

There are two methods in the exposition of ethics: that which presents ethics as a
series of norms that must be kept; and that which considers that everything is a kind of
phenomenon which must have a basis. This second view studies the basis of ethics, the
criterion of good and evil. Even though from antiquity there are different theories, they
are included within the two aforementioned methods.

One of these ancient theories argues that between heaven and earth there is no dis-
tinction between good and evil, and if there be such a distinction, it results from their
mutual comparison, so that good and evil are mutually established by each other and
not by an unchanging norm for all people. In this manner, what is now considered good
can at some later time be considered evil, and what was considered evil can also be
later considered good. This theory states that there is an ideal which becomes the cri-
terion of good and evil, and that whenever this ideal changes, good and evil also
change.

A second theory that has many followers states that good and evil are fixed by the
will of some superior power, be it God, a sovereign ruler, or the power of reason. This
is the case in Christianity, which holds that it is the will of God. Among those who
think that it is the will of the ruler, Tetsujird mentions Thomas HoBBES; and among
those who think it is reason he mentions Ralph CupwoORTH, Samuel CLARKE and
Richard Price. Others, such as the third Earl of Shaftesbury and Francis HUTCHESON
hold that it is the moral sense. There are also those who, like Bernard MANDEVILLE,
think that the criterion is the individual profit, or those who, like Alexander BAIN and

John Stuart MiLL, think it is utility. He states that his own point of view is that of evol-

17 INOUE Tetsujird JF b #5 & #5. Tf 8% 3i 1 [New theories of ethics] (Tokyo: #k i, 1883). Scan
www.kindai.ndl.go.jp. Accessed March 3, 2015.
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utionism, which considers that the foundation of morality is the perfection attained
through adhering to the law of evolution. These are some of the main varieties of the
second view.'®

After the preface, the first theme INOUE Tetsujird takes up is the "great foundation
of ethics" fi#l o k4. He says that there are two main schools of ethics: a) the school of
direct perception, which comprises ascetic ethics, and perfection ethics, individual and
communitarian; and b) the hedonistic school, individual and communitarian. In the last
instance, both schools seek happiness (p. 11).

In China, Confucius fL+ said that the basis is the rectitude of the heart and the
maximum good is to reach the Way. The maximum good is benevolence. Mencius & 1-
teaches the same. Han F&izi # Jk v and Yin Wénzi 7 ¢ v (p. 12) transmitted this
teaching. Then Zhou i taught the theory of ¢i % (Jp. ki), and Zhang #& and the Chéng
brothers # + unified and reconciled it. Later ZHU X1 % said that this is the doctrine of
"thing and reason" i B that was secretly propounded by the Chéng brothers. LU Jitiy-
uan k%1l formed a school which places "benevolence and justice" (= 3% at the basis.
Then came WANG Yangming T F; ¥, who returned to the "heavenly principle" * #
which says that the "heart is the principle" .&H1#8. Tetsujird later refers to the teachings
of Taoism (Laozi # -, Zhuangzi # +). And a last consideration is for the Buddha and
for Mohammed. The result is that INOUE Tetsujird finds that every one of these doc-
trines teaches that the purpose of human life is to attain happiness (pp. 21-24).

However, Tetsujiro states that philosophers consider that the universe is incompre-
hensible and it is difficult to explain what happiness is and how to reach it. Even
though in many countries there have been great thinkers and men of religion who have
attempted to clarify this question, they have not succeeded in telling us what is the dori
w8 [principle of the Way], and some, such as Herbert SPENCER, have said that it is un-
knowable, and others such as John Fiske have tried to solve the question through the
union of science and religion (pp. 25-40).

The second theme is Tetsujird's presentation of his own solution through the ac-
ceptance of the doctrine of evolution which takes change as the tendency or as the
natural order, which revolves around three aspects. These three aspects are: a) an ever
greater mental, bodily, and moral perfection, b) the striving for happiness, and c) moral

cultivation. These three assure the existence of the individual as survival of the fittest
(pp. 41-54).

18 From the preface of INOUE Tetsujird. Tfi##izis [New theories of ethics] (see note 17).
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And a third theme is that there is "something that can guide us." This guidance
concerns the manner in which the individual adapts itself to the law, tendency, and
trend of evolution which results in a world of competition, of survival, and which does
not clearly show the best means towards the above-mentioned three aspects (pp. 55—
57).

This was before INOUE Tetsujird went to Europe, where he stayed for seven years.
Upon his return he faced the newly established creed for the whole nation, which was
the Imperial Rescript on Education of October 30, 1890. We will later examine his

position after his return.

B. Inoue Enryd. An Outline of Ethics (1887)

Prior to the Imperial Rescript on Education, a theoretical organization of Japanese
morality was needed. In An Outline of Ethics @1 INOUE Enryd argues that ethics
(moral philosophy), variously translated as dotoku-gaku it 1%, dogi-gaku & %%,
shushin-gaku 15 57%, and so on, is the science that establishes the criterion of good and
evil and the rules for our action on a rational basis.'” This basis constitutes its differ-
ence from traditional Japanese and Confucian morality in general.

Ethics is a rational science insofar as it reflects on the various facts related to
human action, taking into account the data provided by several sciences such as
physics and psychology, and organizes them according to logic with a view to the
normative aspect of human action.

There are "theoretical sciences" #3i%, which establish fixed rules upon reflection
on facts; and "applied sciences" %%, which on the basis of those rules establish dir-
ectives for the actions of human beings. Ethics, as a science that reflects on facts and
establishes the essential rules, is theoretical; and insofar as it instructs human beings to
act according to those rules it is an applied science. However, it is primarily an applied
science (ch. 3).

As a theoretical science, ethics studies the activities of the "human mind" A .i::
feelings, the will, and the intellect, through its having recourse to psychology (ch. 4).
Although politics as an applied science also has recourse to psychology, it differs from
ethics. In the times of Confucius and Mencius, these two sciences were still not separ-
ated (ch. 5).

19 INOUE Enryd # EH 7. Ta#miwas [An outline of ethics] (Tokyo: # X&#t, 1887). Scan www.kindai.ndl.g
0.jp. Accessed December 9, 2014.
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In the West the same happened in Christianity, in which the ultimate basis of
morality was God and the priests of the Christian churches wielded immense power
(ch. 6). Apart from being linked to psychology, politics, and religion, ethics is also
closely related to metaphysics, sociology, anthropology, etc. (ch. 7). But ethics is not
an experimental science and differs from other sciences in its specific field and in its
teleology (ch. 8). Such science needs to be developed in Japan in order to reform its
present-day morality (ch. 20-22).

Teleology in ethics means that human life has various goals (ch. 24-26). There is
discussion on whether any one of those goals can be univocally fixed forever (ch. 27),
as there are aspects such as unhappiness and happiness (ch. 28-29), egoism and
altruism (ch. 30) to be considered. And even if happiness is taken as the goal, there is
discussion as to whether happiness evolves (ch. 31-39). Although not everybody does,
many people accept happiness as the criterion of action (ch. 40).

Enryd touches on the specific field of ethics: the criterion of good and evil. He
says that there is much discussion on whether there is such a criterion, the forms under
which it exists (ch. 42—43), and whether it is low or high in relation to human needs
(ch. 44). Enryd mentions the several criteria that could be seen at the time of his
writing. In Christianity this criterion is the will of God (ch. 45); in politics it is the will
of the sovereign (ch. 46). Apart from these two, there is also a discussion on whether
reason is the criterion (ch. 47); whether it is our instinct as known through intuition
(ch. 48); whether one's own profit is the criterion (ch. 49), or that which constitutes real
profit (ch. 50). From the consideration of these six options, Enryd concludes that we
need to distinguish the result from the cause (ch. 51). The justification for the criterion
must be carefully examined: whether it is internal or external to human beings, the
manner in which it originates, and why we choose one from among the six (ch. 52). A
careful examination of the criterion of happiness in its several modes is needed (ch.
53-55).

He says there are two further points to be considered here: how from the criterion
chosen we derive the rules of ethics (ch. 56); and the kinds of rewards and punishments
to be considered in ethics (ch. 57).

In the conclusion Enryd tells us that as there is good and evil in human action, a
standard of judgment is needed, which is established through a consideration of the
ends of human life, such as happiness. But scholars have established several sources of
the moral criterion: a) a divine standard; b) a standard set by the ruler; c) a criterion
derived from reason; d) a criterion derived from a moral ideal; €) a criterion derived

from individual benefit; and f) a criterion derived from the general benefit. Thus the
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first two originate from the external world, the third and fourth come from the internal
world, and the last two derive from the experience of both worlds. When they are
compared it can be seen that the first is derived from thought, the second from "com-
modity" 7, the third and fourth result from rationally inferred causes, and the last
two are derived from experience. Enryd says that as the sixth standard takes into con-
sideration the happiness of the greatest number and is in constant evolution, he is
inclined towards this criterion (ch. 58).

The second part of the book, which covers chapters 59 to 75, goes into the consid-
eration of the "moral spirit" i {&.0», which sees the good as good and the evil as evil.
But before this moral spirit is examined, there is the problem of "conscience" E.L.. One
theory is that it is a natural endowment which is not the result of previous experience,
and another theory says that it is the result of education and experience. A third theory
tries to unify the other two and says that it is the result of hereditary experience
throughout time, although it accords more with the first. Enryd discusses these three
possibilities at length and links the third to evolution in morality (ch. 59-75).

The second volume comprises sections 5 to 9. The fifth section of the book is
devoted to the evolution of action. Enryd first studies the purpose of behavior and its
evolution (ch. 77-78): whether it is for self-preservation, for the benefit of others or
altruism, and their origin and relationship to pleasure and pain (ch. 79—-84). Then he
takes up the role of emotion in ethics (ch. 85-86), and the origin of mercy, of selfless-
ness (as in John FiskE), humility, right and wrong, and conscience (ch. 87-92).

The sixth section is the second part of the evolution of action. Enryd first studies
several norms arising from evolution (ch. 93-96) and then treats the evolution of
material things, of humanity, of society, of the mind, and of total morality (ch. 97-101).
In this manner, evolution comes to be the general law for all things and morality relies
on the results of evolution (ch. 102-103). The last two chapters before the conclusion
(ch. 106), treat the future and the apex of evolution (ch. 104-105).

The seventh and eighth sections present several divergent views of thinkers
through the ages. First he presents the theories of Buddha (ch. 108), Confucius,
Mencius, Laozi # 1, Zhuangzi 11, Mozl %+ and Xanzi # v, Song Confucianism #f%
and of other thinkers (ch. 109—113). Then he presents the theories of Socrates, Plato,
Aristotle, the Stoics, Epicurus, and other ancient thinkers (ch. 114—119). These are
followed by the English moralists Thomas HoBBES, Richard CUMBERLAND, Ralph
CupworTH and Samuel CLARK, John LOCKE, Joseph BUTLER, Francis HUTCHESON,
Bernard MANDEVILLE, David HuMmE, Richard Price, Adam SmitH, Thomas REID (ch.
120-130). Other thinkers such as Immanuel KANT, Johann G. FicHTE, Friedrich W. J.
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ScHELLING and Georg W. F. HeGeL, William PALEY, Jeremy BENTHAM, James
MackinTOSH (ch. 131-136) are also presented. The last part of the eighth section is
devoted to Victor CousiN, Auguste ComTE, William WHEWELL, John S. MiLL, and
Herbert SPENCER (ch. 137-141).

In the ninth section Enryd makes a classification of the ethical theories: the goal of
morals (ch. 144); intuitionism and hedonism, as double classification of ethics (ch.
145—-147), the two theories that deal with the "heart" #.> of morals: natural endowment
and experientialism (ch. 148). Then he presents a monistic classification and a plural -
istic one from the viewpoints of psychology (ch. 149) and philosophy (ch. 150). He
goes on to deal with the relationship between God, matter, and the human heart; and
this same relationship from the viewpoint of the several psychological theories (ch.
151-153).

The last two chapters of this section are the concluding part: one is a general con-
clusion of ethics, in which he mentions Eastern and Western ethics as a rational
product, which is why he does not call them morals, because morals originate in the
practice of the people and no longer serve their original purpose (ch. 154); and the
other chapter presents problems which surpass ethics, such as what constitutes happi-
ness, the relationship between matter and mind, and the criterion of good and evil,
which have to be approached from the viewpoint of pure philosophy (metaphysics) (ch.
154-155).

IV. Some Explanations of the Imperial Rescript on Education

The three preceding sections give a general view of materials related to moral educa-
tion (shiishin) that introduce us to the treatment of the Imperial Rescript on Education
at a time in which there were as yet no officially established guidelines for its interpret-
ation as the basis of moral cultivation or moral education at all pre-university levels. As
we will see in the following discussion, there was at the time some latitude for a
variety of emphases in the published shiishin texts designed for the secondary school

level.

A. Higashikuze Michitomi. Education of Japan (1890)

HiGasHIKUZE Michitomi # /A ttt#i# (1834—1912), who was vice-president of the House

of Peers at the time of the publication of the Imperial Rescript on Education (October
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1890), published in November 1890 a book titled Education of Japan 1 k% &1 ,*°
which we can consider among the first published commentaries on the Rescript. In the
introduction he writes about the basis of education and says that the Rescript is based
on the fundamental aspects of the history of the country, through which the basis of
education is clarified (p. 1). He also points out several educational problems of the
time, some deriving from the introduction of foreign theories of education, and others
deriving from the management and organization of the educational system, even
though the efforts of the authorities are recognized (pp. 3-5). The origin of these
problems was the lack of a clear idea of the foundations of Japanese education that
should take into account the origin and peculiar characteristics of Japanese culture
upon which it should rest. Against the background of the contents of the Rescript, and
in some measure as its interpreter, Higashikuze states that there are four main elements
at the basis of Japanese education. These elements are the historical, the geographical,
the "moral" fi#t, and the political as the mission of the State (pp. 6-9).

The historical element considers the several eras and their basic characteristics
showing the continuity in the fundamental spirit, and also points out the need for the
cultivation of patriotism through the study of the essence of national history (pp. 10—
26).

The geographical element is important because without it there is no State or
history. It refers to the intimate relationship between nature and human beings, which
should be one, the fundamentals in cultural knowledge comprising the change in the
environment, and the care that should be taken of the environment (pp. 27-50).

The moral element comprises the peculiar moral attitude of the Japanese, the
Yamato damashii X #i#, the immortality of the spirit, the source of the Japanese spirit,
and the modalities of its ideality; and against the two perils of materialism and
idealism, three aspects (the change in moral theories, the requirements and duties of
educators, and the cultivation of the moral spirit) are emphasized as crucial for the pre-
servation of Japanese morality (pp. 51-64).

The politics of education refers to the changes in civilization, the mission of the
State, the construction of a benevolent, courageous, and just country, and the character
of the people, the meaning of a moral State, and the importance of the education of the

people (pp. 65-80).

20 HIGASHIKUZE Michitomi %A #idig. TH4A%#E1 [Education of Japan] (Tokyo: E>¢#t, 1890). Scan www
.kindai.ndl.go.jp. Accessed December 3, 2014.
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In the Conclusion, Higashikuze writes on the directives for the future development
of education, the importance of the values of truth, the good, and the beautiful, and on
the problems facing the reform of education (pp. 81-82).

At the end of the book there is an Appendix written by three authors. KArsu
Kaishii B4 (1823—-1899) on "The Basis of Scholarship" 4 o # . ; Higashikuze
on the meaning of civilization; and SOEJIMA Taneomi &l & #& [ (1828-1905) on
"Japanese History as a Moral Text" MH A i@ oz 0 1 . The book ends with a
chapter on the Kokutai [National Entity] titled "Wrong Views on the Kokutai" TE (kiR
THHEM .

Although Higashikuze himself does not say that his is an interpretation of the
Rescript, his final resume of the four elements of the basis of education points in this

direction. He writes:

The historical basis must be the warp and the geographical basis the woof of
our education; the moral basis must be that which causes our education to live,
[and to induce] belief and practice. To show the direction education should
follow is the basis marked by the mission of the State. In this manner, it must
be said that for the first time the gist of our education is firmly established. (p.
81)

Higashikuze adds that education should not overlook that "Our history is true history.
Our territory is a beautiful territory. Our ethics are good ethics. Having been endowed
with truth, beauty and goodness, to practice them is the special character of benevol-
ence and justice," so that this should be the spirit of Japanese education (pp. 81-82).

In this sense Higashikuze's book can be taken as one of the first interpretations of
the Imperial Rescript on Education, as it was published a few months after the latter's
proclamation. We may say that although the historical and the geographical elements
are similar in both authors, it would be appropriate to say that Higashikuze's approach

to the interpretation of the Rescript differs from INOUE Enryd's, as we will see later on.

B. Inoue Tetsujird. The Deep Meaning of the Rescript (1891)

In the preface to his book The Deep Meaning of the Rescript T#)iEfi#%4 , INOUE Tet-
sujird says that the purpose of the Rescript is to strengthen the nation through the
virtues of filial piety, fraternal love, loyalty and fidelity, and preparedness for emergen-
cies through nurturing collective patriotism, and to place these at the basis of the

people's education. These are virtues that cannot be absent in the Japanese State, even
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for a day, as other countries cannot but be seen as enemies. The forty million fellow
countrymen, in their turn, have unified their hearts in order to practice the Way of
Loyalty and Filial Piety, for the strength of a nation mainly depends on the union of the
hearts of its people. He states that "This is the main idea of the Imperial Rescript."*'

He goes on to say that, even though since olden times, oriental sages have stated
that such virtues should be practiced, there was no clear explanation of why this should
be so. Nowadays there is an urgent need for such practice due to the sudden changes in
modern society (pp. 4-5). The people should understand the meaning of filial piety,
respect for their elders, loyalty and fidelity towards the sovereign, trust among friends,
and the promotion of the well-being of the State. This is why a directive concerning the
goals of education was needed, so that all the people will have these virtues clearly in
mind (p. 6). In this manner, a truly rich and strong nation will be constructed and an
improvement of the spirit of the people will result in a moral world in which a mutual
relationship among human beings will be established through those virtues. This is
why it is important that they are included in the education of the people (pp. 7-8).

Tetsujird explains the Imperial Rescript on Education, dividing the text into the

following twenty-one sections, which I have numbered:

1. TIEME 7 = A BB R T B AL T hoE=fEF s>y v a h#EEFY 5 (Vol. I, p. 1). Starting
from the oracle of the celestial ancestor Amaterasu-omikami X2 & il #, there was a
succession of descended gods. Emperor Jimmu #iit % & (the last of the Imperial Ancest-
ors % 4il) unified the four seas and ruled over the people, thus establishing the Empire
of great Japan that has continued under Imperial rulers for more than 2,550 years. As

the country was built on the basis of great virtue it has been secure and prosperous.

2. THARRE 2 B=5 2 #= (p. 2). Since antiquity there have been many loyal subjects
who have given their own lives in order to protect the Imperial Household. There are
subjects who since the foundation of the country have been loyal and who have had a
deep respect for the Ancestors. There were such subjects as FusiilwarA no Kamatari %/

e, KiTABATAKE Chikafusa Jti#5, and KUSUNOKI Masashige ## it k.

21 INOUE Tetsujird # ¥k ek, T#hiE#i64 [The deep meaning of the Rescript], 2 vols. (Tokyo: #it34: and
Pii#t, 1891). Scan www.kindai.ndl.go.jp. Accessed August 1, 2015. As Eyima Ken'ichi 71 & — says,
this text was used both in secondary schools and at the teachers' schools. See THlANICH W 5 3 E#%
HEo> T RGEER ) O PRSI T 52— 4%« THH#Ef#%) 2o e LTy [An observation about the emer-
gence of Inoue Tetsujird's '"Treatise on civil morality' during the Meiji period: With focus on 'The
deep meaning of the Rescript'] T EF B A K E R 2R © 120 %7 ¥ 1 [Bulletin of the
Research Department of Sociology of Keio Gijuku University: Sociology, psychology, pedagogy] 67
(2009): 15-29, http://koara.lib.keio.ac.jp. Accessed July 31, 2015.
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3, TMEdkL T — =2 TR 2 27 3L LN (p. 5). All the people united as one body obey
the orders of the Emperor. Since the people have been united as one in keeping the
laws, the country has been strong. There is a great difference between Japan and other

countries such as Italy and Germany, which became united only after a long time.

4. TUEL A B KR = Y T RE  MERE =t =17 2 1 (p. 7). The country began with the
Ancestors and the Imperial lineage that established it with great virtue, and the subjects
with obedient hearts have followed the Path of Loyalty and Filial Piety. This is the
glory of our country because the subjects, with grateful hearts, do not forget the favor
and blessings of the Ancestors. This is why our country surpasses other oriental coun-
tries. And this has become the foundation of the education of the people, which com-
prises its history, its customs, and its character. So it is appropriate for our country to

have its own education law for its people.

5. TBERR#=#=, (p. 10). Each country is a great family and its sovereign orders and
guides the people, just as parents kindly order and guide their children. This is why the
subjects respond with special affection whenever the sovereign calls them like a strict
father or a loving mother. This is a sentiment that flows naturally from their flesh and
bones. This is why education is also important at the national level for the benefit of
society, just as cultivation is also important within the family as there is knowledge that

is transmitted from generation to generation.

6. T ="Jk=1 (p. 18). After spouses and parent—children relationships, there are also
sibling relationships among brothers and sisters, who are like branches and leaves.
Love and respect among brothers and sisters result in mutual help and support for their
aging parents. As the ages of siblings differ, and their knowledge and experience also
differ, they should help each other in their growth and advancement. Each family is
like a cell of an organism and a basis for the country. This is why brothers and sisters
should always be conscious of the fact that they have a great duty towards the State,

and should mutually help and protect one another.

7. TREHF > 1 (p. 22). With the spouses begins a family which can be the foundation
of a nation. This is why whoever desires to control a nation devises means to keep the
family harmonious and at ease. In order to bring this about, the spouses should always
mutually love, help, and protect each other. Faithfulness and sincerity will bring about
happiness to the family. However, this cannot be achieved if there is no freedom to
choose one's own partner. Parents should not decide beforehand the future mode of life,
occupation, or marriage partner of their children, and once they grow up, they should

be consulted concerning their own expectations and be admonished when these are not
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adequate. Marriage partners should not be chosen in view of their property, fame, or a
passing infatuation. The future husband should choose a pleasant-looking, sturdy,
gentle, and obedient woman; and the woman should choose a healthy, serious, faithful,
and industrious marriage partner of good character. Once they become a family, the
husband goes out to work while the wife remains at home keeping house, and in this
manner they help each other, and jointly advance and develop. If there are children,
they can look after them with loving care, encourage them to pursue studies, acquire

skills, and choose occupations that result in the benefit of the State.

8. TMxHE> 1 (p. 28). No one can realize anything by himself and in isolation. In case
of illness or an accident, we need the help of others who are close to us and share our
feelings as friends or relatives. Recently our society has changed and we feel a stronger
need for friendship. If we do not have friends, even while we are in our own country
we will feel lonesome as if we were in a foreign country. This is why it is important to
choose good and faithful friends who encourage us towards the good and whom we
can trust, who have similar attitudes and points of view, and whose strong points influ-
ence us. For they are part of ourselves that live outside our bodies, and we also are part

of them and even though our bodies differ our hearts are one.

9. T#fi L 7 & > 1 (p. 32). To behave respectfully and modestly is a social virtue
because it is the basis of social order. Modesty means restricting our actions and also
limiting the use of our possessions. Modest and respectful behavior brings about good
order so that correct social organization and appropriate relations can be established
and our duties towards the Kokutai can be carried out. Whenever there is action, there
is reaction, not only on the physical plane but also in the psychological and mental
planes. When we respect the social place of others our own standing will be higher.
However, the manner in which this is accomplished changes with the times. This
means that respectful forms and behavior change with the social habits and customs of
each age. Those who conduct themselves respectfully should not bear grudges against
other people or misbehave in such a way that harm and evil result from their actions. If
we misinterpret modesty and respect and do not maintain a proper and independent
attitude, this is shameful and simply curtails our rights and freedom so that we do not
respond appropriately to others. In short, we should lead a just life, should not injure
others and should help maintain a moral society. In this way we will also strengthen the
State. Tetsujird ends the first volume with the admonition that it is part of the duties of

teachers to explain these matters to their students.
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10. rEEs =)+ 1 (ol. 2, p. 1). If we do not extend our love to other people, they in
turn will not love us, so that egoism does not benefit us. We should endeavor to do
things for others. In this manner, something like a wave of benefits will accrue to the
whole of society. With an honest and sincere heart we should extend our love and care
not only to the sovereign, our parents, our elders, and natural things, but also to people
unknown to us whom we happen to meet occasionally on the street. This does not
mean that we should abandon our own family or country and give preference to others,
but that we should adhere to the proper procedures and fulfill our duties even while we
look after the well-being of foreigners. This means that our primary duties should be
towards our own sovereign, country, and our family. Keeping in mind the security of
the State we should look towards its stable growth, we should receive adequate educa-
tion, polishing our talents, and developing our knowledge, keeping in mind that we
thereby receive a great favor which surpasses all others and should requite it. Our love
should extend to our family members and the State, but if needed we should also be
ready to give up our life for the State. When we host people from foreign countries we
should treat them well, for this will be praised as a beautiful and virtuous point of our
people. At all times we should meet other people with a kind heart, and cultivate a pat-

riotic spirit when meeting foreigners.

11, T2 EX%7He T HaE 7 &% 1 (p. 6). An increase in knowledge elevates our
worth and dignity: knowledge is a requirement in our world and we need to attend
school in order to understand the "right way of dealing with things" #oi&#t. This is
why we should daily increase our knowledge in order to act correctly in the world of
visible forms and, as we do not know about invisible things, we should advance in
knowledge in order to penetrate the higher regions of our heart and understand spiritual
phenomena. This means we invest in time and should not waste it or make others waste
theirs. Time passes and does not return, and every day we have new experiences.
Therefore we cannot fail to think about some advancement in our work and duties.
This is so for every month and every year of our lives. Just as the higher we climb a
mountain the wider the horizon we can admire, so also we need to start our studies
from early infancy and continue throughout our lives. Even though not everyone can
be a scholar, in the first half of our life we should both study and learn a trade in order
to profit both family and country. Even if we complete our studies, if we do not know
how to apply them everything will be in vain. This is why we should understand the
trend of our times and make an effort to be profitable to our society. This is especially

needed in our dealings with foreign countries. So that we do not lose in competition,
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we need to polish our knowledge, bring out our talents, be aware of the conditions in
which we find ourselves, and apply our greatest effort in all our endeavors. As the level
of education of the people can be a measure of the culture of a country, we should not
disregard intellectual education and various kinds of schools should be set up for the
education of boys and girls. Parents should have their children attend school for this is
a duty vis-a-vis the State. Science and technology are the foundation of Western
cultures, from which derive all their visible things, such as electricity, trains, and
steamships. This should also be the basis for the development of our country and we
should make science and technology part of our own spirit. Many scholars say that our
people have the ability to copy but lack creativity, but this is not so and Japan should
not lag in its own development. At this time research into our history, literature, and so
on should not be lacking or be discarded when we study Western learning. We must say
that the learning of our country is the basis for the education of the people. But rather
than just Western fine arts, the fine arts of our country should also be promoted, not

just as commercial goods but as a means of elevating the well-being of the people.

12, T3 7 it > 0 (p. 13). It is the duty of every subject to study, to learn a trade, to
develop his or her own talents and virtue so as to become a beneficial member of
society, while cultivating at the same time their own endowments. If we desire to
develop our virtue, we must cultivate our conscience so that we can live our daily lives
according to it, otherwise we will accumulate evil deeds in our heart and this will lead
us to abandon virtue. This is easier said than done, because demons come and through
many ruses try to lead us into committing evil actions, so this should be fought against
with all our might. Soldiers need courage to view their own lives as chaff when they
see the enemy advancing in the battle field. And it is the same situation in the world of
morals, where courage should be exercised in order to win against our desires, even if
our body is destroyed. The well-being of the people depends on the cultivation of
virtue. We are not perfect and cannot avoid making mistakes. If we say evil things
about others, they in turn will say evil things about us; and this is especially the case
for people important to the State. However, everyone who repents and mends his errors

becomes a good person.

13. Tite 5 A2k 7 B £ B 7 B+ 1 (p. 19). We should not calculate only our own profit,
because there are things that are unprofitable for ourselves but good for the public. In
this case we should abandon our self and consider the public benefit: trying to be altru-
istic we should exalt virtue. This can be done only by virtuous people with high goals.

Everyone should carry out his/her own duty to the limits of his/her strength for the
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good of society or of the State, looking only for the public good. Scholars search for
the truth exerting themselves for the good of society in general and for the advance-
ment of scholarship so that knowledge in our country develops. This is their duty
towards their home country, so they set the advancement of the public good as the goal
of their lives. Such things cannot be possible if everybody just looks after his own
benefit and in this case the State cannot last for long. This is why we are enjoined to
study, to learn a trade, and to acquire virtue both for our private good and for the social
good. What we most need is endurance so that we can continue our own task and be of
service to the State. The members of a society should share their feelings both through
language and action, and not enjoy everything by themselves. They should not utter
falsehoods or deceive others because they will lose the trust of others and will bring
harm to society. In sum, all our actions should be directed to the tranquility and happi-
ness of others and not only to our own private profit. However, by simply carrying out
our public duties we have not fulfilled all our duties towards the State. Just through
staying at home and behaving morally we still have not participated in the spread of
virtue, nor contributed to the public good. If our study or our knowledge does not
answer to the needs of society, it has no value. Although something like the theoretical
part of the sciences is not directly applicable to society, it is very important because it
can lead to new discoveries. Our highest aspirations in life should be to carry out great

works and thus contribute to the advancement of society and the promotion of culture.

14, T =H#E 7 &> HE=8t s (p. 27). Our present constitution was promulgated in
February, 1889. It meant a change from an authoritarian regime to a constitutional gov-
ernment which is carried out by both the nobles and the people through public discus-
sion in a spirit of freedom within the country. This is something unique to our country
that does not happen in any other country in Asia and should be counted as a great
merit of our people. The Constitution clarifies the authority of the "ruler" #ii:#, estab-
lishes the manner in which the subjects can participate in matters of State, and protects
the rights of the people relative to their bodies, livelihoods, property, good name, and
so on, so that peace and order may prevail in the State and happiness is promoted.
Rights are included within justice and should be preserved. As the Constitution of a
country marks the rights of the people, it is the basic law, and even if it does not grant
equality to all, it originates from the practice of justice. If some people have rights and
others do not, those who do not have rights will not be able to develop their intelli-
gence and talents. They will not be able to attain their aspirations and it will be difficult

for them to carry out their duties towards the State. In contrast, if all the people have
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equal rights, each will apply his knowledge and talents as a member of society, so that
the country will be strengthened and the benefits will be extended to all the people. The
Constitution establishes the relationship between the subjects and the State, and the re-
lationship of the subjects among themselves. It protects public and private rights and
controls the community. The laws, together with morality, maintain order within the
country so that society is not endangered by the actions of the people. In general it can
be said that while the law controls outward conduct, morality controls the inner world,
and in another sense, the laws constitute a part of morality. However, when an action
damages the tranquility of the country, apart from its moral condemnation there is a
severe judgment and penalty for a forbidden action. Furthermore, whenever a relative
or an old acquaintance suffers some unexpected calamity, accident, or adverse happen-
ing, such as the destruction of property or the sacrifice of a life, both the law and
morality provide for succor and protection. As morality changes with the advance of
society, some things and actions that were desirable in the past are no longer appreci-
ated and should be avoided. These are ruled by morality and the laws, and they define

our actions.

15. r—-Higar v amin==% (p. 34). Morality is not restricted to our own correct
conduct and to not damaging others. It also requires that we pursue our occupations for
the benefit of everybody. This means that morality is not hereby exhausted, because it
also requires that, if the peace and security of the country are endangered, we should
attend to it, even at the cost of our lives: this is true courage in the pursuit of justice. If
the people are courageous and strong, they are valuable, and through their participation
the State will be saved from any dangerous situation. What everyone should be taught
is patriotism, to abandon his private interests and with love for his country show
concern for the State. The country will be strong when there are many patriots. Patriot-
ism should really be called the "vitality" it 4% of the country. Whenever patriots are
derided, that is the beginning of the decay of the State. But if patriots frequently
occasion great disorder that brings about extreme losses, they should be admonished.
The State is like an organism in that it has life, grows, develops, and becomes old. The
State should always be nourished so that it can continue and the people should not
diminish its powers. Those who live within the country have mutual relationships, and
the interests of each are the interests of the State because their influence is felt by all
the people in general. But those who lack a patriotic spirit, break the laws, and do not
carry out their moral duties cannot avoid being stigmatized by the people. Organized

people have not only mutual legal rights and duties but also moral rights and duties, so
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they can safely eat, grow, study, and have businesses; they receive the benefits of the
system, and must requite the favor to the State. Furthermore, it is our great duty to
maintain the national territory we received from our ancestors and to leave it to our
descendants. Whenever there is something that prevents its safety we have the duty to
eliminate it with great force. This is why, whenever there is a State emergency, we
have the duty to offer our lives without looking back, for the preservation of our
freedom, the independence of the State, whenever it is attacked by another country so
that it can prevent being conquered. In the case of a State emergency, one death is of
more value than a hundred lives. So whenever there is a conscription ordinance, people
should respond to it, never evading or fleeing from it, and all males should offer their
lives for the well-being of the State, because there is no greater pleasure than to die for
the State.

16. Tl Kigss / 27tk 2~ > 1 (p. 39). Of themselves people have the tendency to
constitute a society and to organize a State, and whenever they actually realize it, there
necessarily will be someone who will rule over it. So there will be a "ruler" % : just as
there is a head in each family. There is a tendency for this prerogative to be concen-
trated in just one person. All organized bodies, such as a company or a school have a
director. They must have a presiding person who supervises and concentrates all
powers. Just as the sun is the center of the solar system, so also is the sovereign of a
country, who has the prerogative of ruling over innumerable subjects. When this does
not happen, a country cannot be formed. As we can see in the case of republics and
other forms of government, there is a sovereign or ruler, and it is difficult to realize
complete equality. The difference between the ruler and the people originates from the
organization of heaven and earth. Needless to say, the ruler intends the benefit of the
people in general and the people must respect the ruler. The attainment of the safety of
the life, property, good name, and beliefs of the people is due to the good rule of the
sovereign, who has as one of his goals the promotion of the happiness of the subjects.
In order to requite the favor of the ruler, the subjects must be loyal even at the cost of
their lives, otherwise the ruler will not be able to attain his goals. If the subjects do not
obey the sovereign this will diminish the unifying power of the country and will
preclude the promotion of the well-being of the subjects. Not to obey the directives of
the ruler results in the unhappiness of the people. Truly, obedience is a virtue of the
people and without it order in society and the well-being of the State cannot be
achieved. Freedom of the spirit and the virtue of obedience should be praised at the

same time, not only for the continuity of the old customs and for their reform, but also
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because without them there will be no antecedents or previous experience and the order
of society will be disrupted. It is really an infinitely strong point for Japan, since the
founding of the nation, to have the Ancestors and a reigning sovereign. Its subjects
should cooperate in the security, defense, and maintenance of the Kokutai in order to
secure the happiness of their own descendants. We should reflect on the fact that in
Japanese culture throughout the ages there has been a continuity in the Imperial lineage
and it is thanks to the Imperial Household 7% = that throughout the ages all our ancest-
ors have been ruled by the Emperors, and that our descendants also will receive their
protection, for it is of the greatest importance that all of us subjects are mutually
related through the Imperial Household. So we should make our greatest efforts for the
State and the glory of the Imperial Household, just as in ancient times the Greeks

prepared their bodies, their knowledge, and their virtue for their service to the State.

17. T2/ mE @Y PA R/ ERYV/ 3+ 5 21 (p. 45). All subjects of a country should
be careful to carry out their duties as faithful and good subjects, for otherwise the
foundations of the country will erode. When each subject fulfills his/her duties the
foundations of the country are strengthened, the ruler will be secure and thus our
bodies, livelihoods, property, and happiness will also be promoted. Whenever there is
just one sovereign who rules, one law that is respected, and one organized body of
subjects who encourage one another to be loyal, there will not be disloyalty or
improper conduct. The subjects must not trespass their own social standing and in the
name of loyalty recognizing only their own viewpoints disregard the laws. At the same

time, if they condemn and kill the trespassers, their own actions will be evil.

18, T LIF il /MM 7 W 2L =25 > 1 (p. 47). Since antiquity in our country there
have been many cases of loyalty, filial piety, and fidelity that endure for posterity. Their
descendants should also continue this fidelity and become models for later generations,
because antiquity and posterity are not discontinuous and what was unique at the times
of our ancestors has become a "national characteristic flowering" [E#: that should not
be lost and should be transmitted to later generations. Our country stands on a par with
other countries, some of which have direct relations with us, and just as they suffer
decay or flourish, so also our country changes according to the conditions of the times,
and must appropriate from other countries their strong points in order to advance and
progress through the correction of its weak points. So it cannot fail to have a spirit of
progress while sustaining the same spirit of fidelity that characterized our ancestors.
Just as our country is rich in mountains and rivers as a result of the workings of

heaven, earth, and nature, so also the loyalty and simplicity of heart of its subjects,
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which has not been lost and has been transmitted for generations, is something that

excels among the nations of the East.

19. T /BN =Hh SR/ EI = 7 RER /A =45F 2~%571 (p. 49). The teachings
of the "morality" #f@ (irin) of loyalty and filial piety are a Way that is always to be
followed by the subjects, and it has been established by the Ancestors of the Imperial
Household. The custom of respect for the ancestors has been transmitted to us from
ancient times. Reverence towards ancestors is part of the spirit of filial piety that has
become a custom. This is also the case of the Ancestors of the Imperial Household
towards which the subjects owe loyalty and feel a debt of gratitude that leads them to
requite the Imperial favor. This is how the ideal of respect for the Ancestors of our
ruler has come about. The teaching of the morals of loyalty and filial piety has been
transmitted since ancient times in our country and can be discovered within the
customs of the people. Even though the peoples of other countries have also the same
teaching, in our country it has been practiced from ancient times even up to our days.

This teaching is something that should be transmitted also to our descendants.

20. Tx s =@y FES5 22T o=l 715 21 (p. 51). The teachings of the ancients
that have been transmitted to us, such as loyalty and filial piety towards the ancestors
of the sovereign, friendly behavior towards our brothers and sisters, harmonious rela-
tionships between spouses, and mutual trust among friends, belong to our identity and
should not be easily changed. This ordinary morality that has endured for thousands of
years remains unchanged. However, with cultural change and the changes in social
manners and customs, there could be a change in the method of practicing it. Even so,
the original spirit must remain the same. The right or wrong of something should not
be judged on the basis of its age, be it new or old. The morality of loyalty and filial
piety towards the Ancestors of our ruler should not change, as it is a fitting custom that
comes from antiquity and is needed as a "basis for nationhood" 7[#, and it would be a
great mistake to abandon it because of its antiquity. In all countries the teachings of
moral intercourse have been necessary for the establishment of society. This means that
in all countries there is a morality that commends filial piety, obedience, loyalty, and
fidelity, and this is not peculiar to our country. After the Meiji Restoration, in which
Western sciences and technology have been introduced into our country, many people
have abandoned the old customs and have fought for novelties, considering the
morality of loyalty and filial piety as something outmoded and "contemptible" # fi.
Even though before the Restoration education and knowledge was insufficient,

morality surpassed that of nowadays, and even though education and knowledge have
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advanced, morality in contrast has deteriorated. Notwithstanding the advance of
science and technology, there are things that should not change. If this is ignored, it

will be the occasion for many erroneous ways.

21, TR R M= B2 REY FREMT —=t>a b 7% 7 1 (p. 53). Whenever people
wish to accomplish their actions they necessarily construct a kind of high ideal, and
proceed according to this ideal. If this is so and they hold this ideal before their eyes,
the people will be able to work hard in unison and accomplish their task. The people
need to take progress as their objective in order to enter the region of high culture.
Nowadays it is a moral duty for each one to offer himself courageously to the Oyake;
this means that it is a moral rule which the cultural enlightenment of our nationals must
reach and which should be called the ideal of the nation. The reigning Emperor, on the
basis of the teachings of the Ancestors leads the millions of subjects and desires that
they should cultivate this morality as the ideal to which they should aspire, as it is a
model which expounds a great filial piety; thus it is something towards which all our

compatriots should jointly strive with tranquility and dedication.
C. Inoue Enryd. Treatise on a Living Filial Piety and Loyalty (1893)

We can think that perhaps when INOUE Enryo composed his Treatise on a Living Filial
Piety and Loyalty t it # %1 ,** the source of his inspiration was the Xidojing, or
Classic of Filial Piety T2 #%1 , in which loyalty and filial piety are considered as com-
ponents of primary virtue: "Now filial piety is the root of [all] virtue, and [the stem]
out of which grows [all moral] teaching. [...] It commences with the service of parents;
it proceeds to the service of the ruler; and it is completed by the establishment of the
character."”

In his book Treatise on a Living Loyalty and Filial Piety, Enry0 tries to give a
metaphysical basis to loyalty and filial piety as two virtues which are also central to
Buddhist morality. He says that "Buddhism gives importance to loyalty and filial piety

and respects the moral order of the five relations" (p. 83).

22 INOUE Enry0 # EM 7. Tii#5551 [Treatise on a living filial piety and loyalty] (Tokyo: #i%# &z, 1893).
Scan www.kindai.ndl.go.jp. Accessed July 31, 2015.

23 Xiaojing T##%1 [Classic of filial piety], trans. by James LEGGE. The Hsido King, Or Classic of Filial
Piety (Blackmask Online, 2001), p. 10. Scan www.blackmask.com. Accessed February 17, 2015.
The text reads: TRk#mz At Kzt [..] KEORB. PREFEE. KRTE) . TEBE7#H2E1 [Col-
lected Chinese writings explained in national script] (Waseda University, 1937), vol. 1, pp. 3-5.
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Enryd's approach at this time is from the point of view of evolution. At the time,
evolution had many followers in Japan, and Kato Hiroyuki #inis4 2 was the thinker
primarily responsible for the introduction of social Darwinism into Japan."** However,
Enryd interprets evolution as a metaphysical theory that explains the present from a
cosmological point of view.

Enryo starts from the "beginnings of heaven and earth" B (kaibyaku-ron) and
goes on to explain the "theory of evolution" BH%¢i. Having provided a foundation, he
then deals with the divinity, body and mind, the human species, the many things in the
world, and the Kokutai, and finally he presents his interpretation of filial piety.

He says that "the Way of Loyalty and Filial Piety is the ordinary way of the human
being as an individual and in society it gives importance also to compassion and duty,
but that there are States that give greater importance to loyalty and filial piety, some-
times according more importance to the one or to the other" (p. 1). This varies with
each country and epoch, starting from their history of the beginning of the world, the
environment, and the customs of their inhabitants, and cannot theoretically be con-
sidered as being all in the same situation. For example, even though loyalty and filial
piety are present in Japan and in Christianity, they are different virtues and can be spe -

cified as follows (pp. 2-3):

In Japan In Christianity

living dead things

sacred not sacred

spiritual spiritual

a matter of duty a matter of convenience
internal to our heart external to our heart

The reason is that in Christianity only man is a sacred creature and both the sovereign
and his subjects are servants of God and as a religious obligation in ethical relations the
sovereign and the father are the most important or, not being so, both the sovereign and
his subjects are placed under different circumstances in which they are temporarily
such; and both father and mother are also temporarily such and both are servants of
God. This is why their relationship cannot be absolute but merely temporary and provi-
sional (p. 4).

In the case of Japan these virtues originate on the basis of their being connected

with the Imperial Household, and conform with the Kokutai: this is why the Japanese

24 REITAN. Making a Moral Society (see note 8), p. 59.
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race offers itself to the Imperial Household and protects the Kokutai: these virtues are
born from the spirit, from duty and, therefore, are living virtues which cannot be absent
even for a day, as they constitute a Way (p. 5). There is also a great difference between
Japanese and Chinese loyalty and filial piety. Since the histories, social systems of edu-
cation, and doctrines of China and Japan differ, their moralities are also different (p. 6).

In regard to the stories of the beginnings of heaven and earth of the different
cultures, there are two main theories: the theory of creation as in Christianity, and the
"theory of evolution" Fi%i in its different forms: in the inspiring teachings of Charles
DARWIN or John F. W. HERSCHEL (pp. 7-17),” or in the development of the Primal
Energy st from the Great Pole &##& in China, or in the development from Brahma in
India, or in the theories of the development in Buddhist Hinayana and Mahayana (pp.
18-19). In the case of Japan the same theory can be seen in the Chronicles of Japan TH
AR

Of old, Heaven and Earth were not yet separated, and the In and Y0 not yet
divided. They formed a chaotic mass like an egg which was of obscurely
defined limits and contained germs. The purer and clearer part was thinly
drawn out, and formed Heaven, while the heavier and grosser element settled
down and became Earth. [Therefore Heaven was formed first and the Earth
later.] The finer element easily became a united body, but the consolidation of
the heavy and gross element was accomplished subsequently. Thereafter
Divine Beings were produced between them [...] At this time a certain thing

was produced between Heaven and Earth. It was in form like a reed-shoot. (p.
1 9)26

Enryd quotes some of the several parallel passages from the Chronicles of Japan
related to the beginning of heaven and earth, which he interprets as a Japanese theory
of evolution (p. 20). Thus, while in China Confucianism calls it the Great Pole, Taoism
the Great Void or the Nameless, Buddhism calls it the Void or the Heart, in Japan it is
called Chaos or Egg-like from which everything is manifested and develops." There-
fore, in the East and especially in Japan in the story of the beginning of heaven and

earth there is a theory of evolution (p. 21).

25 John F. W. HERSCHEL. A Preliminary Discourse on the Study of Natural Philosophy (Philadelphia:
Carey and Lea, 1831). Scan http://babel.hathitrust.org. Accessed February 20, 2016. HERSCHEL later,
in his Physical Geography (1861), criticized Charles DARWIN'S view of evolution on two counts: its
lack of a teleology and of a solid factual basis. Toni V. CAREY. "John Herschel," https://philosophyno
w.org/issues/48/John_Herschel. Accessed February 20, 2016.

26 W. G. ASTON. Nihongi, Chronicles of Japan from the Earliest Times to A.D. 697 (London: Kegan
Paul, Trench, Triibner & Co., 1896), p. 2. Scan www.archive.org. Accessed February 16, 2015.
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And so, in the case of Japan, loyalty and filial piety have a theory of evolution as
their basis: morality flows from a heart "full of sincerity and justice" ZE i and this
heart, as in Confucianism, is called "conscience" K .», which coincides with the
divinity, so it is a spiritual morality (pp. 24).

So it can be said that "the heart of our race is provided with a divine spirit and that
the divine spirit that comes forth from the Imperial Household, is reflected both above
and below, and is a mutual feeling [called] Pure Spirit". This is the origin of the loyalty
and filial piety of the Japanese race (p. 67) and this is the reason it is alive, of itself
flows from the hearts of the Japanese and has been the great basis of their human rela-
tions (p. 68). It is the Way of the Imperial Household, of one lineage for ten thousand
generations, which naturally arises in them and which they embrace (p. 69). He adds
that "the union of the Imperial Household and its subjects is One House [ —%], and the
Imperial Household hence our Head Family [soke =% ]." In this manner, "the Kokutai
[which is] spiritually alive, is constituted through this superb Way which links them
all" (p. 70). This is the fountainhead of the sincerity which leads the subjects "to lay
down their lives for the sovereign and for the country”" (p. 71). At the same time, the
"Kokutai is constituted through the union brought about by the Pure Spirit whose most
exalted manifestation is the Imperial Household" (p. 73). This union in the Pure Spirit
inheres in the heart of each subject and the quintessence of the Kokutai springs from
this union. And the mutual reflection of this union within the hearts of the subjects con-
stitutes loyalty and filial piety. Needless to say, Enryd conceives the Imperial House-
hold as the absolute "Subject" *fk and the subjects as its "relative properties” & (p.
73).

D. Inoue Enryo. The Mysterious Meaning of the Rescript (1902)

Enryd presents his interpretation in the booklet titled The Mysterious Meaning of the
Rescript TiE< 31 , published in 1902.” He wrote this text because he considered that
the popular understanding of the Imperial Rescript on Education (1890) was not suffi-
ciently deep. He argues that the usual interpretation of the text is that the morality
therein contained rests on the double principle of loyalty and filial piety. However, in
order for Japanese morality to rest on a firm foundation, it should be based on a single

principle and not on the double principle of Absolute Loyalty and relative filial piety.

27 INouk Enryo M 7. T#Ei 231 [The mysterious meaning of the Rescript] (Tokyo: #%i, 1902).
Scan www.kindai.ndl.go.jp. Accessed November 15, 2014.
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This means that Enryd endeavors to identify the "fundamental meaning" #1# & of the
Rescript, in which "loyalty and filial piety constitute the basic morality" & % Ao if{E.

However, we should take into account that a double basis of morality is common
in China, Korea, and other oriental countries where Confucianism is prevalent (p. 4).
Even though many consider this double Way to be the peculiar basis of human rela-
tions, in Japan this is not so (p. 5). Enryd says "that from antiquity there is in our
country a peculiar morality which has sustained the unique and peerless Kokutai" of
Japan (p. 5). Through a number of quotations from ancient sources Enryd shows the
existence of that peculiar morality (pp. 6—12). In this manner he arrives at the two prin-
ciples of this peculiar morality.

Referring to the Mito scholar Fuiita Toko ik 4iitl, Enryd states that there are two
kinds of principles: an ideal principle which is Absolute Loyalty (about which he wrote
in Treatise on a Living Filial Piety and Loyalty) and a second principle which is
"relative filial piety" (pp. 12—14). The peculiar Japanese morality results from the
complete unity of "absolute loyalty" and "relative filial piety". This unity should be
termed Absolute Filial Piety and is to be understood as mutual penetration of loyalty
and filial piety (p. 14). This Absolute Filial Piety is due to the Imperial Household.
Thus he says: Filial piety is the Way which nobles and people exercise before the
Imperial Household" (p. 15). The reason is the following: Imperial Japan is a house-
hold and the Father is the Emperor, "who is for us a real father to whom we should
render filial piety" (pp. 15-16). The mutual union of loyalty and filial piety can be
called either Absolute Loyalty or Absolute Filial Piety. Depending on the reading of the
Imperial Rescript on Education, there is a relative interpretation and an absolute inter-
pretation.

The relative interpretation (pp. 16—20) considers the two above-mentioned virtues
as separate. On the one hand there is filial piety, which is mainly concerned with one's
own morality and morality towards the family. This relative interpretation of filial piety
includes six virtues: Three are towards oneself: a) to conduct oneself with modesty; b)
to cultivate learning and master a trade (job); and c) to develop the intellect and moral
qualities. And three virtues to be practiced towards the family are: d) filial piety
towards one's parents; e) friendship towards siblings (brothers and sisters); and f)
harmony between spouses (pp. 17-20).

On the other hand, the relative interpretation of loyalty includes morality towards
society and morality towards the Oyake. Morality towards society includes: a) friend-
ship and mutual trust; b) promoting universal love; ¢) promoting the public good and

carrying out public duties. Morality towards the State includes: d) respecting the Con-
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stitution; e) obeying the laws of the State; and f) offering oneself dutifully and valiantly
to the Oyake (p. 20).

This twofold relative interpretation is accepted as the ordinary interpretation. But
behind it there is an absolute interpretation which (as he himself says) only Enryd pro-
claims (pp. 21-22). We will follow the eight points through which he presents his
proposal. This will make it easier to understand his viewpoint and to appreciate the

strength of his interpretation.

(1) Enryo says that the absolute interpretation can be expressed as Absolute Filial Piety
and it is contained in the words: "contribute to carry out the work of the Imperial
Household which is coeval with heaven and earth" (p. 23).

We should note that there is a characteristic process of interpretation that can be
attributed perhaps to Enryd's Buddhist training but also to the philological aspect
which goes back to the contents of the Shogaku T/ 1 (Ch. Xidoxué) [Elementary
learning] in the Confucian tradition of examination of words. We can see it in the
manner in which Enry0 arrives at the absolute interpretation of the Imperial Rescript
on Education.

Enryo calls attention to the keyword motte L1 [and thus] which comes after the
virtue for emergency times and connects with the injunction to "carry out the work of
the Imperial Household." His argument is that, if loyalty, as a virtue for emergency
times, is considered separately, then it still belongs to the relative interpretation: "If it is
understood as meaning only in times of emergency, then it must become relative
loyalty." But if all and each one of the words following "you our Imperial subjects"
apply to all times, and not only to emergencies, then this is the meaning of Absolute
Loyalty (p. 23).

The "and thus" 4T in the Rescript means that the virtues implied in the aspect of
filial piety are to be united with loyalty, that is, the virtues implied in the "offer
yourselves courageously to the Oyake." At the time he wrote this text Enry6 still could
not foresee the series of "emergencies" that would arise in the following years and
which continued even after his death. This is why he says that, because emergencies
happen very rarely, the 4T means the ordinary, daily union of filial piety and loyalty
with the fuyoku #:#, which means to help in the good carrying out of the "Imperial
destiny" £3%. And so the final result is that the koun wo fuyoku %% 7 tk# becomes the
Way of Loyalty ®ié (p. 24).

In this manner, for Enryd the connective motte . becomes the key to the myster-

ious meaning of the Imperial Rescript on Education. The absolute interpretation is jus-
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tified in the following manner: Absolute Filial Piety and Absolute Loyalty together
constitute the mysterious meaning of the Imperial Rescript on Education (p. 22).

The content of the absolute interpretation is twofold: one concerning ordinary
times and one for emergencies. For ordinary times the absolute interpretation includes

twelve aspects:

a) Filial piety, friendship, harmony, trust, modesty, dedication, and universal love.

b) Cultivating learning and learning a trade (job), to increasing intellectual capa-
cities and moral qualities.

¢) Promotion of the public good; performance of one's duties; respect for the
Constitution and laws of the State (pp. 23-24).

And for emergency times there is only one precept: to offer oneself dutifully and vali-
antly to the Imperial Household (p. 25). This means that the Way of Loyalty is one
with the Way of Filial Piety: "In other words, the general meaning of morality in our
country goes back to the union of filial piety and loyalty, and this is why it is absolute"
(p. 26).

In a didactic procedure he lists the virtue for each of the fingers of both hands. For
the fingers of the right hand, the virtues ascribed to loyalty (which are shown under the
words "You subjects" of the Rescript): 1. Friendship among siblings; 2. Harmony
between spouses; 3. Mutual trust among friends; 4. Modesty and moderation in
oneself; and 5. Extending humanitarian love to everyone (p. 28).

For the fingers of the left hand, the virtues ascribed to filial piety towards father
and mother: 1. Advancing in study and learning a trade (job); 2. Developing intellectu-
al faculties and perfecting moral qualities; 3. Extending the public good and carrying
out public duties; 4. Respecting the Constitution and observing the laws; and 5. Should
emergencies arise, offering oneself to the Oyake with justice and courage (pp. 28-29).

When these virtues are divided between the two hands, they represent relative
filial piety and loyalty. But when we consider that both hands belong to the same body,
the several virtues are united into just one absolute filial piety and loyalty In this
manner, we come to understand that loyalty and filial piety are intimately related and

just one. This gives us the image of the "loyal and good subject" ‘LR DR (p. 29).

(2) Enryd quotes from the Rescript the expression, "In this manner you will not only be
our loyal and good subjects but will also clearly manifest the tradition of your ancest-
ors," in the sense that "loyalty not only means to keep the virtues of fidelity, filial piety,
friendship, harmony and justice, courage, and offering oneself to the Oyake, but also

loyalty towards the sovereign and filial piety towards ancestors. That is, it shows the
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complete attainment of loyalty and filial piety. Loyalty and filial piety interpenetrate
and are one with each other." This is the meaning of Absolute Loyalty (p. 30).

(3) Where the Rescript refers to the descendants, filial piety is included, due to the fact
that the subjects manifest loyalty. "This is the proper duty of descendants and subjects,
and it must be the Way of Loyalty towards the Imperial Ancestors". This is Absolute
Loyalty (p. 31).

(4) Filial piety as established by the Imperial Ancestors is the duty of the subjects. It is
the Way of Loyalty that the "sacred Mandate" #5 of the Imperial Rescript teaches to
observe towards the Imperial Ancestors; "in short, it is one with the Way of Loyalty

towards the Imperial Ancestors" (p. 32).

(5) The words "In complete loyalty and complete filial piety" in the Rescript mean
Absolute Loyalty, which can also be called Absolute Filial Piety (p. 33).

(6) The expression "To make evident in all ages this accomplished beauty is the quint-
essence of the Kokutai," makes it clear that this is a unique feature of Japan vis-a-vis
other countries. So we should understand that the Foundation of the country is some-

thing unique to Japan:

the Kokutai of Japan is special and peerless among all countries, and so it sur-
passes them all in virtue. This virtue is not a relative loyalty and filial piety but,
rather, it is absolute loyalty and filial piety. Its beauty is not a relative but an
absolute beauty, and the quintessence of the Kokutai is not a relative but an
absolute quintessence. Relative loyalty and filial piety are characteristic of
other countries and only in Japan they are absolute; this peculiarity constitutes
its quintessence of unsurpassed beauty, as it is both an accomplished beauty of
Japan and shows a special and beautiful custom and glory of the nation. (pp.
34-35)

(7) "Here is also the fountainhead of education." This fountainhead of education is also
a special fountainhead in Japan (p. 35). It need not be expressed in words but its pecu-
liarity lies in Absolute Loyalty (p. 36). Its fountainhead is the peculiar Absolute
Loyalty of Japan, just as both the accomplished beauty and unique quintessence are
born from that Absolute Loyalty (p. 37).

(8) Even though others say that these virtues certainly do not exist only in Japan and
have been found in other countries since antiquity, Enryd states that the special great
Way of Absolute Loyalty of Japan is, has been, and will be the most beautiful and the
best, and will stand changeless throughout the ages (p. 38). Whenever this great Way is

known in any age or country of the world it will not be opposed, but rather will be re-
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spected and promoted, as it can be applied to any other country. This shows that this
most beautiful and unsurpassed Way is the unchanging and unique truth of Absolute
Loyalty, which is the sacred Mandate that must be followed (p. 39).

Through these eight points Enryd presents his absolute interpretation showing that the
whole text of the Rescript signifies and discloses the absolute loyalty peculiar to
Japanese morality: "Here we must for the first time perceive the deep meaning of vast
and far-reaching, profound, accomplished beauty, quintessence, fountainhead, infal-
lible, unerring, and other" such terms (p. 40).

Here is the end of Enryd's presentation of his absolute interpretation, but in order
to be better understood, he devises a mnemonic presentation of the virtues mentioned
in the Imperial Rescript on Education by drawing a circle divided into twelve segments

and following the Japanese iroha syllabary (p. 42).%

Right half of the circle:

L Modesty and moderation in oneself.

RO. Advancing in study and learn a trade (job).

HA. Developing intellectual faculties and perfecting
moral qualities.

NI.  Filial piety towards father and mother.

HO. Friendship among siblings.

HE. Harmony between spouses

Left half of the circle:

TO. Mutual trust among friends.

CHI. Extending humanitarian love to everyone.

RI.  Extending public good and carrying out public duties.
Respecting the Constitution

NU. Observing the laws.

RU. Offering yourself to the Oyake with justice and

WO. Courage.

The peculiarity of Japan is that loyalty and filial piety are absolute. In the absolute
meaning of the Imperial Rescript on Education, which embraces absolute and relative
loyalty and filial piety, the beauty of the Kokutai, which "extends to all ages," has been

shown by the Imperial subjects through the practice of the above-mentioned virtues.

28 Image from [ L1 7% [Inoue Enryo selected writings] (Tokyo: ##: k%, 1987-2004), vol. 11:
368.
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I have not been able to ascertain whether Enryd maintained this interpretation
until the end of his life or changed it in later years. However, it seems that, before
1910, the text of the Imperial Rescript on Education, in spite of its apparent simplicity,
could be interpreted in several other ways while still keeping within orthodoxy.
Through the sixteen or seventeen revisions of the Rescript beginning with the texts of
Motobpa Nagazane [Eifu] stk 2, INOUE Kowashi # % and Nakamura Masanao t#}ik
© the discrepancies between Motoda and INOUE Kowashi and its links both to the
Imperial Edict for the Promulgation of the Constitution and to the Imperial Rescript to
Soldiers in the phrase that begins with "offer yourself," the text came to bear various
meanings, many of which were known to a small circle of intellectuals and officials

before its official publication.”

V. Inoue Tetsujiro. Middle-School Textbook for Shiishin (1902)

As the title says, this work was originally intended as a textbook for teaching shiishin
f& £ [moral cultivation] on the basis of the Imperial Rescript on Education. INOUE Tet-
sujird was interested in Japanese education and collaborated with the Ministry of Edu-
cation. As mentioned at the beginning, he translated the book on Herbart by Christian
UrER and published it in 1900 as The Pedagogy of Herbart i~ 3L b ##&2y 3

In December 1902 Tetsujird published his Middle-School Textbook for Shitshin Tt
58 % F# 1 in five volumes,’ one for each school year, which were the result and
practical use of his own research. Judging from the manner in which the volumes are
written, we are led to think that these textbooks were not designed for direct use by the
students, but rather were addressed to middle-school teachers who would use them in
class. He recommends that in teaching shiishin to the pupils there should be reference
to the sayings of the ancients together with an appropriate explanation so that the
content is impressed in the minds of the children. Apart from the instruction, care

n

should be paid to the spiritual and "nurturing" &k aspect of the course and this means

that the basis of the teaching should be the Imperial Rescript on Education. At the same

29 Cf. SAKATA Yoshio HIH 5. FWARTEW O F > a3 51U X241 [The nationalism of the first half of the Meiji
period], 3rd ed. (Tokyo: Miraisha, 1976). NUMATA Satoshi #HI#T. Focitk/E & BitE%1 [Motoda Eifu
and the Meiji state] (Yoshikawa Kobunkan, 2005), pp. 262-286. T# & #hi o 2481 [The ideas of the
Imperial Rescript on Education], in vol. 2 of YATSUKI Kimio AA24. TK& & HAEs [The emperor
and Japan's modern period] (Tokyo: Kodansha, 2001).

30 Seenote 1.

31 INOUE Tetsujird J E# k. T s 5 % p 41 [Middle-school textbook for shishin] (Tokyo: 4 ik %,
1902). Scan www.kindai.ndl.go.jp. Accessed February 10, 2015.

Jacinto IIR 4 (2016) | 37

2238



time, reference should also be made to the circumstances of Japan. Foreign books
should not be used for this purpose as they would be dead materials to the students.

The texts were written in compliance with the requirements of the Ministry of
Education, to which the author added his own views. Considering that only an hour a
week was allotted to the shiishin course, the volumes cover a total of thirty-five hours,
the length of each lesson is short, and the instructor should add any necessary clarifica-
tions. The manner in which the texts are written makes them more appropriate as refer-
ence works for the convenience of the teachers, on the basis of which they can instruct
the pupils, rather than for the pupils themselves.

In order to give an idea of the contents, I present an overview of the index of the
five volumes below. In the introduction Tetsujird states that together with the advance-
ment of learning there is a need to elevate the spirit of the people. This is why shiishin
education holds an important place. However, the mere exposition of the history of
morals is insipid and uninteresting for children and does not move their spirit. As their
knowledge expands they will want to know the reasons for the rules of conduct, and
the explanation of the theory of shishin should be expounded in relation to their action
and practice. This is why they must know what shiishin is (p. 1). Tetsujird says this is
one of the reasons why he edited these five volumes of the course of shiishin for the
Middle schools.

In teaching shiishin to children, if the appropriate words of the ancients are given
together with an explanation of their meaning, they will make a deep impact on the
minds of the children. And thus the instructors should take the words of the ancients as
their reference and offer them as materials to complement their course.

When teaching shiishin courses it is not enough merely to teach the pupils but
rather, as teachers they should nurture them. If they do not nurture them, their teaching
will not be spiritual but rather mechanical and in this case, they will not have any effect
on the formation of human beings. As teachers they should not have any greater
pleasure than to nurture the children. And this is what should be expected of them. (p.
2). Even if this is not all that should be said about shiishin, it is something that should
be attended to.

Those who teach shiishin should make all efforts to practice what they teach. If
this is not so, they will not obtain good results. And even when they make efforts to
practice, if what they teach is not correct, it would be better not to teach them. This
should be paid attention to from the very beginning. Shiishin is based on the "central
meaning of the Rescript" #hi&® 1:%. It should be taught taking as a reference the condi-

tions of our country. Even though in Japan texts on ethics from foreign countries are
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used for teaching, they are not adequate. And even the books written by Japanese na-
tionals who do not place spiritual education at their heart, are just dead materials and
do not serve the purpose of nurturing the children (p. 3).

In the preface to the 1903 edition, Tetsujird adds that as he dedicated his life to the
education of the citizens, he has spent his energies in this task. This book is a result of
his research and expounds his results in some detail. He says, "These books are based
on the curriculum established by the Ministry of Education, to which the writer has
added his own viewpoints and published them." This is why the course comprises five
volumes. The first two deal with several problems in shishin, which he approaches
from the viewpoint of real practice. Volumes 3 and 4 are a reflection on the previous
two volumes and explain them in detail. Volume 5 is a general overview of the other
four and explains their theoretical basis. Each volume is designed for each school year,
each with thirty-five hours of classes; this is why the number of pages is limited and
the teachers are expected to fill in the rest. (p. 1). He also included reference materials
(p- 2). Let us now take a look at the contents of the five books.

Volume 1 has five chapters with the following contents:

1. Rules concerning students (school rules; the teachers; and the duties of the
students)

2. Rules concerning health (moderation; drinking and eating; exercise; rest and sleep;
cleanliness of the body, of clothing and of dwellings)

3. Rules concerning study (decision; dedication; study; patience; common sense; re-
straint of lust)

4. Rules concerning friends (faithfulness; courtesy; intimacy; promises; choosing
friends; realization of good works)

5. Rules concerning daily actions (language; manners; behavior; character; endurance
and persistence; diligence; order; cheerfulness)

Volume 2 has four chapters:

1.  Concerning the family (parents; siblings; ancestors; relatives)

2. Concerning the State (the Imperial Household; the subjects; the constitution and
laws; military service; taxes)

3. Concerning society (intercourse with neighbors; work responsibility; the public
good; official duties; civic responsibility)

4.  Concerning morality (honesty; respect; patience; reflection; self-control and self-
denial; error correction; generosity; prudence; impartiality and fairness; integrity;
benevolence and philanthropy; requital of favors; courage; constancy; good name
and fame; liberty)

Volume 3 has only two chapters:

1.  Duties towards oneself (the body; life; health; the mind; intellect; feelings; the will;
independence; occupation, jobs; property; personality)
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2. Duties towards the family (parents; siblings; parental duties; spouses; relatives;
family ancestors; servants)

Volume 4 has four chapters:

1. Duties towards society (the individual [which includes the personality, body,
property, and reputation of others; favors; friendship; young and old; social rank;
masters and servants]; the public; cooperation; social order; social progress; group
belonging)

2. Duties towards the State (the National Entity or Kokutai; the Imperial Household
[including loyalty; the Imperial Ancestors; the Imperial Rule]; the State [including
the Constitution and laws; patriotism; military service; taxes; education; public
duties; public rights; international relations]

3. Duties towards humanity

4. Duties towards all beings (animals and natural things)

Volume 5 has six chapters:

1 The various theories in ethics

2 Theory of conscience (action; motives; essence, activity, and origin of conscience)

3. Idealism (its meaning; hedonism; theory of asceticism; theory of realization)

4 Theories of duty (character and origin of duty; division of duties; duty and re-

sponsibility)

5. Theories of virtue (essence and classes of virtue; appropriation of virtues)

6.  Conclusion
This is a general view of Tetsujird's texts, but before we go on, we should remark that
this series of five volumes was followed by a sixth with the title of Ethics or Ethical
Theory Tt , which covered the following themes: Preface: The nature of ethics,
conscious life, and social life. a) Conscience (its intellectual, emotional and volitive

activities; its origin and development). b) Action and "character" & #: (the elements of
action). c¢) Ideals (their character; the moral ideal). d) Duties (their character, origin and
types). e) Virtues (the character of virtue; types and cultivation). Conclusion: The rela-
tionship between ethical law and natural law.**

Now I will go back to the last part of the fifth volume of the shitshin course. Tet-
sujird argues that in the last instance what gives origin to moral action is not the social
but the individual will (p. 93), the independent will. The final purpose of morality is
the perfection of the personality and this can only be expected from an independent
will (pp. 94-95) and the unity of the intellect and feelings. He says that all morality
springs not only from the will but through the influence of the intellect and feelings.

Personality is the character of an individual among his kindred. The mutual interaction

32 INOUE Tetsujird J E#T ki, Tr2# s g #F &  fmr i1 [Middle-school textbook for shiishin: Ethical
theory volume] (Tokyo: c#tt, 1903). Scan www.kindai.ndl.go.jp. Accessed August 15, 2015.
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among the intellect, feelings, and the will (each with its proper function) results in
action and brings perfection to the personality (p. 97).

There are two aspects—negative and affirmative—of morality. There is negative
morality, which can be practiced by any person. It has been practiced in times when
human rights were not emphasized (p. 98) and even when these were emphasized in
past times it was mainly through negative morality. Apart from negative morality, af-
firmative morality needed the cultivation of character and its free development, and it
brought about the evolution and development of personality (p. 99). In negative
morality the self perceives its own scope correctly and the possibility is open towards
the promotion of the well-being of society. When courage arises from a correct percep-
tion of the goals to be attained, it can fight evil. Then justice can build order and devel-
opment (p. 100).

Talking from experience, he says that when personality develops it necessarily
brings about social development and its own free development. This is affirmative
morality (p. 101). So if we desire free development, even though it be preceded by
negative morality, it should be accompanied by positive morality. Negative and affirm-
ative morality are like the two wheels of a cart, and should be united without inclining

towards only one side (p. 102).
VI. Towards a Hermeneutics of the Rescript

Perhaps we may wonder why should we talk about hermeneutics, when we know that
there was a mandatory procedure that Enryd details in the introduction to his course on
ethics for middle schools, 4 Text on Shiishin for Middle Level [Schools] T {5 & 1
(1898).* Following the instructions published by the Ministry of Education concerning
the courses on ethics for ordinary middle schools, the textbook had to meet the follow -
ing requirements: a) it had to be designed in five grades; b) corresponding to the
"academic capacity" %71 of the students at each level of Middle School; c) the course
had to be given in thirty-seven hours, one hour per week; with one lesson for each class
meeting (p. 2).

Enryo explains that his course meets the above requirements: a) his course has
five levels; b) for each level, his course has thirty-five lessons (instead of thirty-seven),

leaving two hours for review of the course; c) at the end of each lesson he appended

33 INOUE Enryd JF EF 7. IrhZfsE &1 [A text on shiishin for middle level (schools)] (Tokyo: 4 %% % i
fir, 1898). Scan www.kindai.ndl.go.jp. Accessed December 1, 2015. A revised edition of the book
was published in October, 1891, and a third edition in March, 1892.
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some kadai ## [themes or questions] that should serve for review of the lesson the fol-
lowing week. Enryo added that, d) he was careful not to use unnecessary difficult kanji
#7 [Chinese script], and when these appear in the text of the first volume, he added
their pronunciation or explanation; e) the text in ethics is designed with a view towards
practice rather than theory, keeping in mind the quintessence of the "sacred Mandate"
@5 of the Rescript in order to follow the great Path of Loyalty and Filial Piety (pp. 1-
2).

We should not overlook the fact that, as Yanma Yokichi & & #i i states, the refer-
ence to the term "sacred Mandate" or "sacred principles" 5 had been used in the
Reformed Ordinance on Education T&iE##& 41 of December, 1880, and became the
foundation of the ideal of education that marked the change from "intellectual educa-
tion" %17 to a "moral education" & # centered on "humaneness, justice, loyalty, and
filial piety" 1=zt 2, with an emphasis on Reverence towards the Emperor and love of
the country.**

The main point that is the basis of the course is the following: taking the "sacred
Mandate" of the Rescript as the foundation, the course covers the essentials of the
ethics of human relationships that should be kept in mind and practiced by those who
will in the future belong to society on a level higher than the middle school (p. 2).

Apart from the rules mentioned at the beginning, Enryd mentions four rules that
should be followed in the courses of ethics: a) apart from the mandatory one hour a
week, time should be provided for lectures and instructions on special occasions; b) in
the first two years, the sayings and actions of great and wise men should be closely
examined and the best way to practice those teachings in everyday life should be ex-
plained; c) building on the content of the previous two years, in the third year the es-
sentials of the ethics of human relations should be explained, and taking loyalty and
filial piety as the basis, the students should be taught the morality due to the State, the
family, the self, society, and nature; d) in the fourth and fifth years, the essential
meaning and duties towards the State (concept of the State, the character of the Consti-
tution and the laws, the relationship between the individual and the State, and so on)
should be clarified, centering on inculcating the role (public rights, such as voting and
"self-government" F i ; private duties, such as savings and insurance) to be played in

society by someone who has studied beyond the middle school (p. 3). This means that

34 See YAIIMA Yokichi & k51, et al. TiifEig&E w521 [Research in moral education], rev. ed. (Tokyo:
Fukumura Shuppan, 1991), pp. 50-55.
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the contents of ethics should be explained so as to clarify the meaning of morality,
duty, conscience, actions, good and evil, and so on (p. 4).

Close attention should be paid also to the following points: 1) the course on ethics
should be carried out in an auditorium or classroom specially designed to create an im-
pression on those who enter therein; 2) the teacher of ethics should make the necessary
preparations first thing in the morning of the day of his class-meeting; 3) among those
who can be elected to teach the course on ethics are the principal of the school or some
other teacher with a corresponding status among the teachers, while the other teachers
should cooperate with him; 4) even though the words and actions of the ancients be the
subject, explanation should not be restricted to the past, but should be made relevant to
recent changes so that they relate to the present, and discussion should not be restricted
to theories concerning extreme cases or events.

Enryo explains the overall intent of his course. He says that: 1) in the first course
there is an explanation of the Rescript with the words and actions of wise men of the
past that should serve to clarify its "sacred principles" and that should be models for
the Japanese people; 2) in the second course, instruction is given for the general public,
concerning the Imperial Household, the family, society, property, and so on, which is
explained through having recourse to things old and recent in East and West, both from
history and from proverbs and sayings; 3) the third course is a general resumé of the
first and second courses that explains and clarifies the Way towards the Imperial
Household, towards the Self, the Family, Society, and the State; 4) the fourth course is
especially dedicated to the exposition of the morality of the "citizen" K, and taking
the Kokutai as its basis, the volume is divided into five sections: on the Kokutai, on
Humanity, on Society, on the State, and on International Relations, so as to point out
the proper responsibilities of the citizens that will in the future stand in society above
the level of the middle school; and 5) the fifth course explains the essentials of ethics
and is divided into sections on Ethics, Conscience, Action, Duties, Morality, and Law,
so that there is a simple and short explanation of the terms used in ethics and their
meaning (p. 6).

In this manner, there is a thread that runs through the five volumes of the course,
beginning with an explanation of the Rescript (first course) followed by its application
(second course); after this comes an explanation of individual morality and of some
aspects of citizen morality that encompass the previous courses (third course); this is
followed by an exposition of citizen morality that covers the content of the previous
courses (fourth course). The course ends with an explanation of the several parts of the
theory of ethics (fifth course) (pp. 6-7).
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Here we will not follow each of the lessons contained in this course, but the
above-mentioned explanation Enryo gives of his course is a good basis for the asser-
tion that, thanks to his philosophical training, he was able to organize his courses on
moral cultivation and on ethics so that they could be a contributing factor in the her-

meneutics of the Imperial Rescript on Education.
1.  The Course as a Five-Level Interpretation

In general, we should note that the whole five-year course of moral education is
centered on the Imperial Rescript on Education of 1890, and was designed for students
that had finished their second year of higher elementary school and were between
twelve and thirteen years of age at the time they entered the first course of middle
school.

It was mandatory for the students to learn by heart the text of the Rescript and to
be able to recite it aloud, individually or as a group. In order to make it easier for the
adolescents to understand the Rescript, which was written in high-level language,
Enryd draws on the basic Confucian procedure used in Zht X1's %k # Xidoxué T/h#1 .
This was one of the basic books for instruction used in the juku # [school or private
academy] of the Tokugawa era,* so it is possible that Enryd drew inspiration from this
text for the initial formulation of his explanation of the Rescript.

In the preface to the first book of the Xidoxué it is said that "the clear and bright
social relations that must be known and practiced are: intimacy between parents and
children, justice between sovereign and vassals, respect between husband and wife,
precedence between older and younger siblings, and good relations among friends."¢
Enry6 also follows the procedure in the Xidoxué, which is reported to differentiate into
"philology, phonology, [and] textual criticism."*’

As to the low level of philology, as will be seen later, in the first course Enryd as-
certains that the students will be able to read and understand each of the Chinese char-

acters that are used in the Imperial Rescript on Education. As to the phonology, it was

35 See for example KAiGo Tokiomi # %%k, NAKA Arata fisr, TERASAKI Masao #1452 53, eds. T4kl TH
5E A HAD#%#E1 [Modern and contemporary Japanese education as seen in textbooks] (Tokyo:
Tokyo Shoseki, 1999), p. 15. It is known that Enryo studied the Xidoxué T /i 1 [Elementary
learning] in 1872 at the Kimura-juku K#f#. See OGURA Takeharu /N @& . T4 LM 7 o) [The
thought of Inoue Enryd] (Tokyo: Kokura Shobd, 1986), p. 10.

36 TR, 22l BRZE. Kazl. BZF. WMRZR. i , in ZHO X1 %&# 01 [Elementary
learning] (Osaka: )ik, 1882), vol. 1, p. 3. Scan www.kindai.ndl.go.jp. Accessed March 4, 2015.

37 Anne CHENG. Histoire de la pensée chinoise (Paris: Editions du Seuil, 1997), p. 573.
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mandatory at the time that the students should learn the Rescript by heart and could
recite it on special occasions; so the instructor had to take care of this aspect, for which
Enryd provides the readings. Enryd divides the text of the Rescript into short phrases
and then explains the readings and the meaning.

As regards textual criticism, most probably it was not permitted at the time and it
would not have any meaning to middle school students, so there is no trace of it in the
lessons. We have seen in the two texts mentioned above the manner in which Enryo
made his interpretation and which can be taken as the basis for understanding his her-

meneutics of the Imperial Rescript on Education.™

2. General Remarks

As we saw earlier, Enryd's text for each level of the course comprises thirty-five
lessons, leaving two or three sessions at the end of the school year for review and ques-
tions (probably exams). The lessons for the five levels are designed with increasing dif-
ficulty, corresponding to the academic abilities of the students. For each level, the
author uses kawnji and the readings the student is supposed to know at that school level
for ease of comprehension. Whenever a kanji is introduced that needs special explana-
tion, this is inserted in the text. Although the structure of the lessons is different on
each level, we can see that there is always a title at the beginning and some kadai 23
at the end, to be used by the teacher as material for reflection. In general, we should
note again that the whole five-year course of Moral Education is centered on the

Imperial Rescript of Education of 1890 and the values contained therein.

3. The Manner of Interpretation

Enryd develops his text having in mind that the purpose of the course is to study the
sacred Mandate of the Imperial Rescript on Education. Taking the Great Way of

Loyalty and Filial Piety®® as the connecting concepts throughout the five volumes, he

38 Only later is there an effort to ascertain philologically the meaning of the language and Chinese
characters used in the Rescript. For example the chapter r#hif o =# <7 &#%1 [The meaning of the
language and characters of the Rescript], in YAMADA Takao 1l # . T % & B ¥ 2 Ml &R 1
[Exploring the meaning of the Imperial Rescript on Education] (Tokyo: 43¢, 1934), pp. 22-63.

39 In the Xiaojing it is said, Tk#. iz At %zprm, [This filial piety is the foundation of virtue
and the fountainhead of the teachings], I # i1 [Classic of filial piety]. E-text http://ctext.org.
Accessed February 14, 2016. NAKAE Toju #iLi#i says in his [##¢%321 [Clarifying the Xidojing] ,

TRhEREOAZD, HOmb TETSE 510 [This filial piety is the foundation of virtue. It is the
place wherefrom the teachings are born], in vol. 29 of I H 4 & #1 k %1 [Great series of Japanese
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expects that his course will serve to instruct those who will have a place in society
beyond those whose formal education did not go beyond primary school. At the begin-
ning of each volume, Enryd specifies the manner in which this will be done for the dif-
ferent levels of the course. (For levels one through three, I have subdivided the lessons
into groups and have given each group a title. INOUE Enryo provides subdivisions and

titles for levels four and five).

Level One

Enryd explains that the purpose is to carry out an "interpretation" fi## of the Imperial
Rescript on Education, so that the students can be wise in both word and action, illus-
trating each lesson with some person or action that can be a model for the people of
Japan. The text of each lesson is designed in such a manner that the sacred intention of
the Emperor can be clarified.

Each lesson has four parts: a) a quotation from the Imperial Rescript on Educa-
tion; b) the reading and explanation of difficult Chinese characters; c) the body of the
explanation, which includes a concrete example (person, event, or action) of the
subject, as was already in use from the early Meiji in the gyogi no satoshi; and d) the
kadai or "themes" to be additionally explained or assigned to the students as

homework. From this perspective let us look at the structure of the first three lessons.

First lesson. The first lesson is an explanation of the Rescript. Enryd says that the
present Emperor, concerned with the education of his subjects, promulgated on
October 30, 1890 the Rescript which is the great foundation of morality that the people
must keep and which is the basis of shiishin. Then the full text of the Imperial Rescript
on Education is given for its mandatory memorization by the students. After the text
there is a short commentary in which Enry6 says that this document shows the peculiar
great Way of the country, which must be carried out by all subjects and which they
must engrave on their hearts and never forget. This is why both the wording and pro-
nunciation should be taught, and the deep meaning explained in simple words in order
to show the students the sacred ideas it contains. At the end of the lesson there are two
themes: the year of the promulgation of the Imperial Rescript on Education (1890), and
what must be understood by the people in regard to the Rescript (pp. 1-3).

thought] (Tokyo: Iwanami Shoten, 1974), pp. 185, 18.
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Second lesson. Soso 5% (The descent of the ancestors)

a) Quotation from the Rescript. THEME 7 =Tk 24192521 "We, having considered that
Our Ancestors and Lineage" (officially translated as "Know ye, Our subjects:
Our Imperial Ancestors").

b) Explanation of terms. Chin % is a word used only by the Emperor. Omou ni i
i is the same as omou ni & 5 12. Koso koso &+ %2 "means that which is
related to the Ancestors of the Emperor from age to age. If we separate the two
words, then koso would include from Amaterasu-oOmikami X 08 A #l # to
Emperor Jimmu; and the koso will be the succeeding Emperors after him. This
is why both are mentioned."

c) Explanation.

d) Kadai.

Third lesson. Chokoku % (The foundation of the nation)

a) Quotation from the Rescript. Tl 7 % 4 v 2 | %% = 1 "having founded the
Country, wide and far-reaching" (officially translated as "have founded Our
Empire on a basis broad and everlasting").

b) Explanation of terms. % is read hajimu, and has the meaning of "to begin, to
open up, to start." Ko % has the meaning of "wide and great"; this is why koen
3%, being wide and far-reaching, expresses that the kuni E country was not
built or constructed in one morning and one evening.

¢) Explanation. "In order to make known the great principles, the present
Emperor lets his subjects know of the foundation of the country and of its rule
as carried out by the Ancestors, which was a magnificent work, so that the
subjects come to know the great affection the Ancestors have had for them.
Concerning the history of the country, Emperor Jimmu [ # & X £ ] was in the
land of fair rice-ears when he was summoned to go to conquer Kyiishi (the
Land of Tsukushi [#i4]). On the way he met a fisherman who was a coun-
try-god called Utsuhiko [# ] who led him to Oka [ ] in Chikuzen [ %t i ].
From there he went to the province of Aki [ %3], then to Nanihatsu [ % i ].
When he arrived in the town of Kusaka [ 0 ] (Kafuchi [# %] province), a man
named Nagasunehiko [ E#itiZ ] levied forces to fight him and the Imperial forces
were unable to advance. Then the Emperor said, 'I am the descendant of the
Sun-Goddess, and if I proceed against the Sun to attack the enemy, I shall act
contrary to the way of Heaven.' So he changed roads and entered Kii and ad-

vancing from there he attacked and destroyed Naga-sune-hiko. And he was
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able to initially pacify Nakatsu. And so, the Emperor being in the land of
Yamato carried out the ceremony of accession to the Household, of one lineage
for ten thousand years and at the same time laid the foundation for the Imperial
rule [#ii]. Is this not magnificent?"*

d) Kadai. The meaning of the characters: % (hajimu) and % 3% (koen); The
meaning of: ¥z % 2L 3 k454 =1 ; Examples: The route of the expedition of
Jimmu Tennd; The conquest of Yamato; The reason for the change of route of

the Imperial Army; The pacification of Nakatsu .

After these short examples, let us look at the sequence of themes that are covered in the

lessons for the first grade. The example for each lesson is in parentheses.

Lessons 1-5 The Imperial Household and its Subjects

1 The text of the Imperial Rescript #if

2 The Imperial Lineage #15: (The Descent of the Ancestors % #%F#li)
3. The founding of the Nation % (Jimmu Tennd #hit % &)

4 The foundation of morality #i# (Nintoku Tennd {-#7% )

5 The subjects File (TAKEUCHI Shukune i i)

Lessons 6—9 Some basic concepts

6.  